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	Hosea 11:12

Hosea 11:12

12* “Ephraim has encircled Me with lies, And the house of Israel with deceit; 

But Judah still walks with God, 

Even with the Holy One who is faithful.

[12* Окружил Меня Ефрем ложью и дом Израилев лукавством; 

Иуда держался ещё Бога 

и верен был со святыми.]

In the Hebrew, verse 12 of chapter 11 is verse 1 of the next chapter. 

Perhaps it is better placed at the end of our present chapter. 

The prophet would show that Ephraim now 

is not in the condition just described. 

In fact, Ephraim is heaping up falsehood, 

principally that of idolatry, 

on every hand. 

Instead of compassing the Lord with his love and faithfulness, 

he was intent on surrounding Him, 

as it were, with lying. 



[Окружил Меня Ефрем ложью]

Such was the condition of  Ephraim, 

but with Judah it was otherwise. 

Decline with Judah was slower than with Israel. 

She was at least outwardly faithful, 

adhering to God’s appointed king of the Davidic line 

and 
main​taining the Aaronic priesthood with its sacrifice. 

The word "yet"  [держался  ещё]   implies 

that Judah would yet turn from God also, 

but for the present, 

she formed a contrast to the condition of Ephraim, 

sunk in deep apostasy.


III.
HOSEA’S  MESSAGES:  PART  TWO 

III.
ПРОРОЧЕСТВА     ОСИИ:
 ВТОРАЯ     ЧАСТЬ
(Hosea  11:12 - 14:9)
Hosea might have ended his book at 11:11 

with the powerful, almost humorous, picture of God, the Lion, 

calling home 

his quivering family of  birds. 

To that return the book has been driving relentlessly, 

reaching it once at 

1:11, 

then at 

3:5 

and 
again at 

11:11. 

But the prophecy has yet more to unfold of the nature 

of  Israel’s  sin, 

the intensity of  God’s  passionate  judg​ment, 

and 
the glory  of  the  ultimate  reconciliation. 

So here, for the final time, 

it traces Israel’s march 

from   punishment  to   restoration. 

The main divisions of this final section are these:

Ephraim and Judah, 

now 


— knaves and fools 

[МОЩЕННИКИ    И    ГЛУПЦЫ]

(11:12-12:1);

Jacob, 

then and now 
— arrogance and self-reliance  

[ВЫСОКОМ    ЕРИЕ    И   САМОНАДЕЯННОСТЬ]

(12:2-14);

Ephraim, 

then and now 
— idolatry and ingratitude
в.
ЕФРЕМ,   ТОГДА    И  ТЕПЕРЬ

         – ИДОЛО    ПОКЛОНСТВО     И   НЕБЛАГОДАРНОСТЬ
(Hosea 13:1-16 [Heb.13:1-14:l])

Israel and Yahweh, 

their future

—  repentance  and  restoration                                    

(14:1-8);

Concluding admonition

— walking and stumbling 

(14:9).

In the first division 

(11:12-12:1), 

which serves both as  tran​sition  from  the 

messages of Part One 

(4:1-11:11) 

and as introduction to the 

messages of Part Two 

(11:12-14:9), 

Hosea’s eye is on the present corruption 

and the devastation that lies at the door. 

The Northern Kingdom is undoubtedly in its last decade, 

as these words are proclaimed. 

In the next two divisions 

(12:2-14;  

13:1-16), 

Hosea draws on the past characteristics 

of the two great patriarchs of the northern tribes, 

Jacob 

(12:2-4, 12) 

and 
Ephraim
 (13:1), 

to account for the present behaviour of his neighbours. 

In the fourth divi​sion 

(14:1-8), 

the focus is almost entirely on the distant future 
when 

the wrath of judgment 

will have been spent 

and the lessons 

of contrition and devotion learned. 

(See the Addi​tional Note on ‘Fulfillment of Prophecy’, 

for the tenses that underlie Hosea’s oracles.

Hosea 1:1-3:5 [Pages 45-50]) 

In the fifth division 

(14:9), 

the proverb-like epilogue 

applies the book to the whole people of God, (directly to the Jews)
the author’s eye seemingly on every era, 

including our own.

Hosea’s use of the past 

to explain the present 

was well illustrated in the chain of images 

that document Israel’s failure to carry out her calling 

(9:10-11:11). 

What  is  new  in  this  final  section 

is that the historical references 

are not basically to places 

(e.g. 

Gibeah, [Гива]
9:9; 10:9; 

Peor, [Фегор]
9:10; 

Gilgal, [в  Галгале]
 9:10; 

Bethel, [Вефиль]
10:5; 

Beth-arbel [Бет-Арбел]
10:14) 

but to persons, 

the heroic ancestors whose names their offspring bore. 

This change of focus 

(though Bethel, 

12:4, 

 Gilead and Gilgal,

12:11, 

 
are mentioned) 

means a shift in emphasis 

from events to charac​teristics 

that gauge Israel’s behaviour. 

The placement of chapters 12-13 

after chapter 11, 

then, may  be strategic. 

In chapter 11, 

God has played upon the importance of the parent-child relationship 

to describe how  tragically  Israel  had  ruptured  

                             the covenant. 

In chapters 12-13, 

the parent-child relationship is again in view, 

but this time to show 

how  mindlessly  Israel  had aped [to copy- absurd & mindless way]

some of the worst characteristics of their ancestors.

In 1iterary form, 

the three divisions are judgment-speeches, 

usually with greater attention given to the indictment 

and its description of Israel’s sin 

than to the threats of punishment, 

although the latter gain volume and intensity in 

13:14-16. 

The fourth division 

combines an admonition to return 

(14:1-3) 

with a promise of salvation 

(14:4-7) 

in the form of a love-song 

and with a final divine complaint                                                                                       (14:8). 

The last verse of the book is a wisdom admonition, 

proverb-like in its structure and message 

(14:9).
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          a.
Ephraim and Judah, now - knaves and fools 

а.
ЕФРЕМ    И   ИУДА, ТЕПЕРЬ     МОЩЕННИКИ    И    ГЛУПЦЫ 
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a.
Ephraim  and  Judah,  now - knaves  and  fools 

а.
ЕФРЕМ    И   ИУДА,  ТЕПЕРЬ     МОЩЕННИКИ    И    ГЛУПЦЫ
(Hosea 11:12-12:1 [Heb. 12:1-2])

As is his wont [habit or custom]

(cf. 1:7, 11;  4:15; 5:5, 14;  6:4;  

6:11-7:1; 8:14; 10:11; 12:2), 

Hosea extends his horizons to include Judah, 

the Southern Kingdom. 

The fundamental errors 

that the prophet is constrained to point out 

— idolatry, political folly, military self-reliance 

— were not the private property of either realm. 

As divinely-commissioned messenger and covenant inter​preter, 

Hosea’s words could not be confined to the artificial boundaries 

that divided his homeland from his southern kin. 

But Israel’s stubborn rejection of God’s way 

had drawn her more rapidly 

than Judah into the vortex of divine judgment.

And Yahweh saw to it 

that the first two writing prophets 

gave Israel not Judah 

their prime time. 

Israel’s history was on a collision course with disaster, 

and the watchmen                                                                                                            (cf. 9:8) 

had to direct their warnings almost exclusively to it. 

But the men​tions of Judah are reminders 

that sin needs no passport 

but 

either crosses borders without customs’ inspection 

or 
            springs up endemically in any available soil. 

Moreover, God’s long-term plans called for a people reunited                                                                 (1:11), 

and 
Hosea’s jabs at Judah 

in the judgment speeches 

kept that reality before his northern audiences.
Hosea 11:12 [Heb. 12:1]. 

	Hosea 11:12

12* “Ephraim has encircled Me with lies, And the house of Israel with deceit; But Judah still walks with God, Even with the Holy One who is faithful.
	12* Окружил Меня Ефрем ложью и дом Израилев лукавством; Иуда держался еще Бога и верен был со святыми.


Ephraim [Ефрем] and house of Israel  [дом  Израилев] 

must be syn​onymous here                                                                                        (cf. 11:1,  3) 

— the whole northern people, 

    whatever their present legal status with Assyria may have been 

(see note at 5:8-7:16).
Lies [ложью] are a favourite object of divine wrath in Hosea
(cf. 7:3; 10:13 for khs; 

but also hzb in 7:13; 12:1; 

bgd, ‘to deal falsely’, in 5:7; 6:7). 

Deceit [лукавством]

(Heb. mirma) 

both interprets the intention of the lying 

and prepares for the description of Ephraim’s crooked business 

practices 

in 12:7. 

Both the prior context 

(cf. 11:2, 7) 

and the parallel clauses that describe Judah’s religious corruption 

suggest that idolatry 

is the deceitful practice [лукавством] indicated here. 

So widespread was the contamination that the speaker 

— me [Меня] in verse 12a 

— was literally surrounded [Окружил] by it.

(Heb. sbb, 

cf. 7:2, 

where the wicked deeds of the priests 

hem them in and witness against them) 

Though the prophet may be speaking of himself, 

it is more likely that it is Yahweh, 

the Holy One in the midst of his people                                                                 (11:9), 

who is thus almost inundated by their spiritual deceit, [лукавством]

which calls no-gods God and vice versa.

*If we understand verse 12b correctly, 

Judah is in precisely the same predicament. 

Her behaviour is parallel to Ephraim’s, 

not sharply different from it

(despite the renderings of AV; RSV; 

Wolff, p. 205; Mays, p.159; Jacob, p. 85). 

The key to our interpretation is the meaning of God 

(Heb. ‘el) 

and the holy ones [со  святыми]

(Heb. (qedosim). 

God  here probably means El, 

the high-god of the Canaanites not Yahweh. 

And the holy ones [со святыми]

are 
not a plural of majesty for Yahweh 

(note that the singular is used in 11:9), 

nor the cult-prostitutes 

(so Jeremias, p.148), 

nor the true prophets 

(so Wolff, p 210), 

but the Canaanite pantheon that comprises El’s court 

(NEB; so Ward, p. 207;Andersen, p. 603).

The verb is to be read as 

‘roaming’ or ‘wandering’[«мы сами себе господа; мы уже не придем к Тебе»]
(Heb. rud; cf. Je. 2:31) 

and need not be emended to ‘know’
(Heb. yd') 

despite the tempting translation of the Lxx: 

‘Now I God know them’ 

(cf. RSV). 

The verse should then read: [This seems to be a consensus of interpreters]

Ephraim has surrounded me with lying 

and the House of Israel with deceit.

Judah yet roams with El

and keeps faith with the ‘holy ones’ [of El’s court].

Judah’s faithfulness to the pagan deities worshipped in idol-form 

points to the topsy-turvy nature of the whole people’s religious life. 

Where faithfulness was a virtue, 

it was lacking 

(4:1); 

where it was a vice it was pervasively present.

*

	11:9  This verse should be translated. 

“I will not carry out the fury of my wrath; 

I will not again destroy Ephraim: for I am God and not man (I am) holy in your midst,
   and I shall not enter the city.” 

[9 Не сделаю по ярости гнева Моего, не истреблю Ефрема, ибо я Бог, а не человек; среди тебя Святый; я не войду в город. ]

The NIV translation, “nor will I turn and devastate Ephraim,” 

fails to render accurately a common Hebrew idiom meaning 

“to do again.” 

In this case it means 

“I will not again destroy Ephraim.” 
 

Furthermore, the Hebrew at the end of the verse plainly states, 

“I shall not enter the city” : [я не войду в город]

it does not mean 

“I will not come in wrath.” 
 

This translation of the verse prompts three questions: 

(1)
Why does Yahweh say here that he will not execute his wrath 

when everything else in the book implies that he will in fact destroy Ephraim? 
 

(2) What does he mean by saying that he will not destroy Ephraim “again” 

if the Assyrian conquest of Samaria had not yet taken place 

(as seems certain)? 

(3) 
Why does Yahweh say that he will not enter the city’?

The answer to all three questions arises from the fact 

that the text presents Israel as a city in danger of repeating the 

history of Sodom, Gomorrah, and the cities of the plain. 

“I will not carry out the fury of my wrath” 

[9 Не сделаю по ярости гнева Моего]

does not mean that Ephraim is going to escape punishment. 

Rather, it means that Yah​weh will not give full vent to his fury, 

as he did in the case of Sodom. 

In other words, Israel will not suffer the total, irreversible annihilation 

that Sodom experienced. 

Furthermore, because Yahweh has come to regard Ephraim 

as a second Sodom, 

the reverse is also true: 

Sodom is the original Ephraim. 

Yah​weh can therefore declare that he will not come back 

and obliterate Ephraim “again.” 

The implied first destruction of “Ephraim” 

was the destruction of the cities of the plain. 

In this the text of Hosea anticipates Isaiah’s declaration 

that Jerusalem is a kind of “New Sodom” 

(Isa 1:10) 

and Ezekiel’s characterization of Jerusalem, Samaria, and Sodom 

as three sisters                                                    (Ezek 16:46). 

In Hosea, however, Yahweh’s point is again 

that he will not annihilate Ephraim 

in the way that he annihilated Sodom. 

Also, “I will not enter the city” 

looks back to the account of Genesis 19, 

in which Yahweh (or his angels) enter Sodom 

to see how bad the evil there really is 

and conclude that the city must be wiped off the face of the    

earth.

If he were to enter Saniaria in the same way he entered Sodom, 

the text implies, he would have to destroy Samaria 

as com​pletely as he did Sodom. 

Finally, God’s inner debate over whether to make Israel 

like the cities of the plain 

may allude to Abraham’s negotiations with Yahweh, 

in which he called upon divine mercy and forbearance 

(Gen 18:22-33) 

That is, what God ultimately could not do with the cities of the plain, 

save them from total annihilation, 

he is determined to do for Israel.

In this regard the point that Yahweh is 

“God and not man, holy in your midst” 

is remarkable. 

The holiness of God recalls the enormous number of texts 

in Exodus, Leviticus, Numbers, and Deuteronomy 

in which God either declared himself to he a holy person 

in the camp of Israel 

or demanded that the people of Israel be holy. 

Thus, for example, Israel had to keep everything that was defiled 

away from Yahweh’s tent 

(Deut 23:14). 

Holiness is therefore not a trait associated with mercy 

but with judgment. 

Precisely because Yah​weh was a holy God in the midst of Israel, 

he chose to avoid entering the city, 

lest he should have to destroy it entirely. 

This refusal to enter the city is an act both of judgment and of mercy.

11:10-11  

11:10-11

Here Yahweh takes upon himself the ferocity of the lion, 

not to destroy Israel 

but to restore it. 

The image, like many in the prophets, 

is disori​enting: 

a lion roars, but birds come to it rather than flee. 

This metaphor recalls Num 24:8-9:
“God brought ihein out of Egypt:

they have the streneth of a wild ox.

They devour hostile nat ions

and break their bones in pieces:

with their arrows they pierce them.

Like a lion thcv crouch and lie down.

like a lioness-who dares to rouse them?

“May those who bless you be blessed

and those who curse you be cursed!’ 

[8 Бог вывел его из Египта, быстрота единорога у него, пожирает народы, враждебные ему, раздробляет кости их и стрелами своими разит врага.

 9 Преклонился, лежит как лев и как львица, кто поднимет его? Благословляющий тебя благословен, и проклинающий тебя проклят!]
One could take the lion of this text to be Israel, 

as at Num 23:24. 

In Num 24:8-9, however, God himself is the ferocity of Israel, 

and Israel is addressed in the second person: 

thus the lion appears to describe God and not Israel. 

Hosea’s point here is that there is to be a new exodus 

in which God will again play the part of the lion 

and deliver his people from their enemies 

and into a new Promised Land. 

In contrast to 7:11, Israel will no longer be a silly dove wandering to and fro;

it will fly directly to Yahweh. 

This text envisages a gen​eral return of the people, 

not only from Egypt and Assyria 

but also from the west,

the regions around the Mediterranean.


	11:12  [12:1]  

12 Ephraim surrounds Me with lies And the house of Israel with deceit; Judah is also unruly against God, Even against the Holy One who is faithful.

[12 Окружил Меня Ефрем ложью и дом Израилев лукавством; Иуда держался еще Бога и верен был со святыми.]
The first half of 11:12 is straightforward in meaning, 

although the text does not specify what particular “lies” 

Yahweh has in mind. 

These terms probably represent false ideology and apostasy generally. 

On the other hand, 

the image of Yahweh being surrounded is striking and quite unusual.
 

One cannot but wonder if this text refers to some shrine or altar, 

ostensibly and perhaps originally dedicated to Yahweh, 

which the Israelites have literally surrounded with images 

sacred to the fertility cult.

Verse 12b 

Verse 12b 

is subject to various interpretations.

The NRSV, for example, renders it, 

“But Judah still walks with God, and is faithful to the Holy One,” 

[Иуда держался еще Бога и верен был со святыми]

thus taking this to be a positive assessment. 

The NIV, however, is correct to read this as a criticism of Judah 

that parallels the criticism of Ephraim in v. 12a 

(and see especially the assessment of Judah in 12:2a 
). 

It appears, however, that a more accurate translation would be 

“and Judah still wanders with deity, and is faithful with the holy gods.” 

The word here translated “deity” [Бога]

is also the name of the high god of the Canaanite pantheon. 

The word can, in a proper context, be used of the one God, Yahweh.

To ‘wander,” however, implies apostasy.
   

Judah wanders off into the religious wor​ship of worship of el,

 perhaps using the justification that el is merely another term 

for Yahweh. 

This generic and semipagan term, however, 

invites a pagan interpre​tation. 

Judah is also faithful to the “holy ones,” 

a term that might also be used of Yahweh 

but that in a conlext such as this 

is better taken to refer to pagan gods.

Thus the text portrays Judah as wavering in its devotion to Yahweh. 

They worship Yahweh 

under names that might be associated with orthodox Yahwism 

but which already indicate a turning away into the lan​guage 

of the Cannanite cults.

What is important here is the ambiguity of this half-verse, 

an ambiguity that leads to two opposing translations asserting 

either that Judah is faithfuI 

or that Judah is apostate. 

We should maintain this sense of ambiguity. 

In “wandering with” el, 
Judah is wavering in and out of orthodox Yahwism 

through the worship of God under ambiguous names.

This verse parallels the complaint against Ephraim in 11:7, 

that they call their god  el al.

On the other hand, in 11:9 

Yahweh declares that he is God (el) and not human, 

and that he is “holy.” 

It appears that Yahweh is affirm​ing that he is in fact the true holy Deity, 

notwithstanding the people’s abuse of those terms. 

The names themselves, in other words, are unobjectionable 

if understood correctly 

and not used as covers for apostasy.


	In summary the text of  Hosea 11  is structured as follows:

First  Strophe

Israel, the Exodus, and Assyria, the New     

                                    Egypt
God’s Grace

in the Exodus

When Israel was a child I loved him,

And out of Egypt I called my son. 

(v. 1)

Israel’s Apostasy 

in the Exodus

They called to them,

that is how they went from them. 

They kept sacrificing to Baals

and ofiering incense to idols. 

(v. 2)

God’s Grace 

in the Exodus

Yet it was I who taught Ephraim to walk, 

taking them by their arms,

But thes did not know that I healed them, 

(v. 3) 

With cords of a human led them,

with ropes of love.

And I was to then like those who raise the yoke from their laws jaws,

I gently gave food to him. 

(v. 4)

Assyria, 

The New Egypt

He shall not return to the land of Egypt, 

but Assyria will be his king,

for they refused to repent. 

(v. 5)

Second  Strophe
Israel, the Cities of the Plain, and a New Exodus
Destruction of Israel’s cities 

because of apostasy and worship 

of el al


For a
sword whirls about in his cities, 

It will put an end to his boasting 

and consume their plans.

(v. 6)

But my people depend upon apostasy from me, 

They call him el al, “Deity Above.”

He shall not raise them up. 

(v. 7)

God’s revulsion at making Ephraim 

into a second Sodom and Gomorrah, 

a total annihilation, 

because he is holy  el.
How can I give you up, Ephraim?

How can I surrender you, Israel? 

How can I make you like Admah?

How can I treat vou like Zeboiim? 

My heart is turned within me;

my compassion is completely provoked! 

(v.8) 

I shall not carry out the tury of my anger.

I shall not again destroy Ephraim.

For I
am holy deity ( e1), and not human, in your midst. 

I shall not enter your city. 

(v. 9)

The new exodus


They shall come alter the Lord:

Like a lion he shall roar:

When he roars,

his children will come trembling from the west. 

(v. 10) 

They shall tremble like birds from Egypt,

and like a dove from the land of Assyria.

And I shall return them to their homes, says Yahweh. 

(v. 11)

Apostasy and ambiguity 

with el; 
transition to 12:lff. 

Ephraim surrounds me with lying,

and the house of Israel (surrounds me) with deceit.

And Judah still wanders in his relationship with el, “deity,” 

and is faithful with “holy beings.”
(v. 12)


	Hosea 12:1-8

PROPHETIC  COMPLAINT:  JACOB  AND  HIS  HEIRS 

(Hosea 12:1-8) [B].  

The decision to regard 11:12 [Hb. 12:1] 

as the end of the previous text 

and 12:1 [Hb. 12:2] 

as the beginning of a new text requires some explanation. 

One could make the case that 11:12 

begins the next section 

and that Yahweh’s oracle closes at 11:11.
 

It certainly seems that 11:12 leads into 12:1. 

On the other hand some interpreters place a major break between 

12:1 and 12:2. 

Thus, one could argue that 11:12 and 12:1 

go with 12:2ff., 

or that they both go with 11:1-11
 

or that 11:12-12:1 area separate unit unto themselves. 

But one should not put a major break between 12:1 and 12:2. 

Although the English at the beginning of 12:2 

( “The LORD has a charge to bring against Judah” ) 

[2 Но и с Иудою у Господа суд]

sounds as though it begins a new section, 

the Hebrew does not bear this out;

12:1 belongs with 12:2. 
 

Furthermore, 11:12 

is plainly spoken by Yahweh, 

which implies that it belongs with 11:1-11. 

In addition 11:12 

returns to the idea of worshiping God under the names 

el and “holy ones,” 

which links it to 11:7 and 11:9. 

Hosea 12:1-8, however, is spoken by Hosea and not Yahweh 

(see 12:2). 

Thus a major break after 11:12 is unavoidable. 

On the other hand, 

as one often sees in the Book of Hosea, 

11:12 is transitional in that it also leads into 12:1. 

That is, at 12:1 Hosea begins by responding to Yahweh’s previous words.

In this text Hosea picks up where Yahweh breaks off, 

at the apostasy of Ephraim and Judah 

(vv. 1-2). 

That is, vv. 1-2 

declare that both the Northern Kingdom 

(Ephraim. v. 1) 

and the Southern Kingdom 

(Judah, v.2)
 

are guilty of apostasy. 

After that Hosea reflects upon Israel’s ways in light of the story of Jacob 

(vv. 3-8), 

just as Yahweh had reflected on the current condition of Israel 

in light of the exodus event 

and the story of the destruction of the cities of the plain. 

Verse 2 is actually transitional;

from v. 1 it completes the thought that both Israel and Judah 

are in rebellion, 

but it also begins a poem that describes Jacob’s life 

(vv. 2-5). 

Here in vv. 2-5 the name Yahweh marks the beginning and ending verses. 

Verses 6-8 are a response to vv. 2-5 ; 

they compare the ways of the people of Israel 

to the ways of their ancestor, Jacob. 

Verse 6, however, 

is linked to v. 5 in the same way 

that v. 2 is linked to v. 1. 

That is, v. 5 declares that Yahweh is the name of Israel’s God, 

and v. 6 exhorts the people to return to their God 

and to maintain love and justice. 

Sayings regarding Ephraim at vv. 1 and 8 bracket this text. 

This complex text therefore has the following struc​ture, 

in which the arrows indicate inclusion structure:


	Hosea 12:1-8

V. 1, 
Ephraim  linked to Judah 

(v. 2) 

and 
Ephraim 

(v. 8)




/

A:
Guilt of Jacob’s Offspring 

(vs. 1-2), 




\

both Northern and Southern Kingdoms

V. 2,
 Judah  , Yahweh  




/

B:
Story of Jacob 

(vv. 2-5),

with v. 2 as introduction 

and v. 5 as conclusion




\

V. 5,
Yahweh   is Israel’s God 

V. 6.
Return to your God  

/
A’ :
 Guilt of Jacob’s Offspring (vs. 6-8),

with call to return to their God




\

V. 8,  Ephraim 




	Hosea 12:1-8

Hosea 12 is,  after chaps. 1 and 3, 

the most discussed chapter of the book. 

In order to make sense of the text, many scholars resort to emendation, 

sometimes on a large scale.

Nevertheless, the practice of keeping emendations to a min​imum 

works well in this text.


	Hosea 12:1

FEEDING  ON  WIND

[1* ¶ Ефрем   пасет   ветер]

At the end of the eleventh chapter, Hosea 

charged Ephraim with com​passing the Lord about 

with falsehood and deceit. 

Now the prophet would show that Israel 
has been as faithless and covenant-breaking with men. 

It has ever been thus in the history of man: 

the attitude   taken toward God 

                       determines 

the attitude 

                        toward man.

Hosea 12:1

1* ¶ “Ephraim feeds on the wind, And pursues the east wind; He daily increases lies and desolation. Also they make a covenant with the Assyrians, And oil is carried to Egypt.

[1* ¶ Ефрем пасет ветер и гоняется за восточным ветром, каждый день умножает ложь и разорение; заключают они союз с Ассуром, и в Египет отвозится  елей.]

Ephraim has been feeding on wind

[1* ¶ Ефрем   пасет   ветер]

— scant nourishment to say the least

— and following after the east wind. [восточным  ветром]

Feeding on wind is a vivid description 

for pursuit of empty and vain things 

which are without profit. 

The east wind [и гоняется   за   восточным    ветром,]
is the sirocco which comes from the desert east of  Palestine, 

a dry, scorching, devastating wind. 

The northern tribes were continually re​sorting to lies, 

[каждый день умножает ложь]

which would ultimately issue in their desolation , [и разорение] 

in their dealings 

with both Assyria and Egypt. 

They were ever playing off one power against the other, 

the old and yet ever new game of power politics. 

In order to maintain that illusive state, 

called “the balance of power” in our day, 

they made a covenant with Assyria  [заключают они союз с Ассуром,]

(5:13; 7:11) 

and then sought after the help of Egypt as well. 

[и в Египет отвозится  елей.]

(See 2 Ki 17:4; 

Is 30:6; 57:9.) 

Palestine was famed for its oil 

(Deu 8:8; Eze 27:17) 

which it exported to Tyre ; 

now it is sent to Egypt for whatever aid they could render 

the decaying and declining Israelite kingdom.


Hosea 12:1. 

	Hosea 12:1

1* ¶ “Ephraim feeds on the wind, And pursues the east wind; He daily increases lies and desolation. Also they make a covenant with the Assyrians, And oil is carried to Egypt.
	1* ¶ Ефрем пасёт ветер и гоняется за восточным ветром, каждый день умножает ложь и разорение; заключают они союз с Ассуром, и в Египет отвозится елей.


The treachery of idolatry was matched by Ephraim’s 

(whether the rump state 

or the Northern Kingdom is meant, 

we cannot be sure) 

stupidity in foreign policy. 

Herds the winds [пасёт  ветер] and pursues [гоняется]

(Heb. rdp; 

cf. 2:7; 6:3; 8:3; 

Am. 1:11) 

the east wind [восточным ветром]

are images of futile, foolish endeavour 

akin to the Preacher’s stock-phrase, ‘striving after wind’, 

literally ‘a longing for wind’ 

(Heb. re'ut ruah; 

Ec. 1:14; 2:1, 17, 26; 

4:4, 6; 6:9). 

Earlier Hosea used ‘sow the wind’ (or ‘sow in the wind’) 

for a similar figure of futility 

(8:7). 

In 13:15 

east wind [восточным ветром]

will be an instrument of judgment, 

as though what they (‘all the day’ [каждый день]) pursued in 12:1 

will ultimately catch up with them.

‘Lying’ [ложь]

(here Heb. kzb) 

and ‘destruction’ [и разорение]

(Heb. sod; cf. on 7:13; 

Am. 3:10; 5:9) 

may be read as a combined phrase 

(hendiadys, 

two words used to convey one meaning) 

‘violent falsehood’, [умножает ложь  и  разорение]

i.e. lying that results in violence 

(the latter word is sometimes emended to saw ‘vanity’, 

‘futility’ on the basis of the LXX.
 
The extensiveness of this harmful deception 

is again conveyed by the use of the motif of multiplication [умножает]

(cf. 4:7; 8:11; 

10:1, 13). 

Exhibit A of their deceitful stupidity 

was their vacillating foreign policy 

(cf. silly and without sense in 7:11) 

in which they carried on negotiations  (bargain) 

— even framed treaties 

(so berit, ‘covenant’ means here; 

cf. 2:18; 6:7; 8:1) 

—with Assyria [с Ассуром] and simultaneously 

brought olive oil [и в Египет отвозится елей.]

(cf. on 2:5, 8) 

as bribe or tribute to Egypt. 

On the circumstances see Additional Note on 

‘Possible historical backgrounds,’ 

5:8-7:16, [ p. 58-62] 

Courting two enemies at the same time 

was not only an act 
of disloyalty to God 

but an act 

of political madness 

which was destined to bring down the wrath of both nations on them.

	Hosea 12:2

Hosea 12:2

2* “The LORD also brings a charge against Judah, 

And will punish Jacob according to his ways; According to his deeds He will recompense him.

[2* Но и с Иудою у Господа суд 

и Он посетит Иакова по путям его, воздаст ему по делам его.]

But Judah is not without fault in the matter. 

The Lord has somewhat against her also. 

(Cp. 4:1 and Mic 6:2.) 

Judah has gone into idolatry under the reign of Ahaz, 

as is clear from 

2 Kings 16:3, 10-16. 
Therefore, the judgment of God 

must fall upon the whole nation 

called here by the name of Jacob.

JACOB  THE  PRINCE  WITH  GOD

Those who have interpreted the account of the life of Jacob in the book of Genesis 

in such a manner that no good thing could be said of him, 

will find it difficult to understand the words of  Hosea 

concerning the illustrious patriarch, 

with whose name God links His own

—"the God of Jacob.” [Бог   Иакова]

It is easily discernible in the life of Jacob 

that he ever sought spiritual blessings throughout his life. 

He may have sought them before the appointed time 

or in the energy of the flesh, 

but 
he did long for the things of the Spirit of God 

and 
the spiritual life. 

This is undeniable.

Hosea 12:2-4

The nation is now reminded of the experiences of Jacob. 

There is all contrast here. 

Jacob ever sought the favor of the Lord 

even in weakness and falteringly; 

but they have no desire for the paths of the Lord. 


	I.               HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

III.
HOSEA’S  MESSAGES:  PART  TWO 

III.
ПРОРОЧЕСТВА     ОСИИ:
 ВТОРАЯ     ЧАСТЬ
(Hosea  11:12 - 14:9)

          a.
Ephraim and Judah, now - knaves and fools 

а.
ЕФРЕМ    И   ИУДА, ТЕПЕРЬ     МОЩЕННИКИ    И    ГЛУПЦЫ  

(Hosea 11:12-12:1 [Heb. 12:1-2])
          b.
Jacob, then and now 

— arrogance and self-reliance 

б.
ИАКОВ,  ТОГДА    И   ТЕПЕРЬ –   ВЫСОКОМ    ЕРИЕ    И   САМОНАДЕЯННОСТЬ
(Hosea 12:2-14 [Heb. 12:3-15])                                                    


	Hosea 12:3

Hosea 12:3

3* He took his brother by the heel in the womb, 

And in his strength he struggled with God.

[3* Еще во чреве матери запинал он брата своего, 

а возмужав боролся с Богом.]

Even in his mother’s womb 

Jacob sought after the blessing of the firstborn 

(Gen 25:22-26), 

and in his manhood 

he was willing to wrestle all night with the Angel of Jehovah for it. 


b.
Jacob, then  and  now 

— arrogance  and  self-reliance 

б.
ИАКОВ,  ТОГДА    И   ТЕПЕРЬ  –   ВЫСОКОМ    ЕРИЕ    И   САМОНАДЕЯННОСТЬ
(Hosea 12:2-14 [Heb. 12:3-15])

Again Hosea moves to set the practices of wickedness sum​marized in 11:12-12:1 

in their historical perspective. 

He does so by citing instances in the life of Jacob 

as explanations of the behaviour of both Judah and Israel. 

The development of the segments in this puzzling chapter 

is such that many interpreters have suggested massive rearrangements, 

but without scholarly consensus.

The most important issue 

is whether Jacob is being used as a positive or a negative example.
 

Hosea’s general practice, 

the context of chapter 12 

which is surrounded by the negative illustrations 

from history found in 9:10-11:11 and 13:1, 

and the wording of the text itself seem to tip the scales 

in the direction of a negative interpretation, 

despite Andersen’s (pp.597-600) 

apt warning that the text is less critical of Jacob than is often supposed. 

If there is a positive point to be made 

it must centre in verse 4, 

where  the  lesson  may  be  either 

(1) Jacob’s striving with God and/or his angel, 

understood as an example 

of repentance and return 

which Hosea’s contem​poraries were to emulate, 

or 

(2) God’s forbearance extended even to a rogue like Jacob.

The chapter can be divided into three sections 

without neglecting its overall thematic unity: 

1.
the controversy with Judah and Israel 

— vv. 2-6; 

2.
the empty boast of Ephraim 

— vv. 7-9; 

3.
the parables of the prophets 

— vv. 10-14. 

Signs of unity 

are noted in the occurrences of Jacob’s name 

(vv. 1, 12), 

the references to Egypt 

(vv. 9, 13), 

the use of the root ‘wn in various meanings 

— 
maturity 

(v. 3), 

wealth 

(v. 8), 

wicked futility 

(or false gods, 

v. 11), 

the dominant place given to accusation 

(vv 2-3, 7, 11, 14), 

and the fact that the entire nation, both north and south, 

seems to be in view 

(cf. Judah, v.2, Ephraim, vv. 8, 14, 

and references to the Exodus 

of the united people, 

vv. 9, 13)
	I.               HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

III.
HOSEA’S  MESSAGES:  PART  TWO 

III.
ПРОРОЧЕСТВА     ОСИИ:
 ВТОРАЯ     ЧАСТЬ
(Hosea  11:12 - 14:9)

          a.
Ephraim and Judah, now - knaves and fools 

а.
ЕФРЕМ    И   ИУДА, ТЕПЕРЬ     МОЩЕННИКИ    И    ГЛУПЦЫ  

(Hosea 11:12-12:1 [Heb. 12:1-2])
          b.
Jacob, then and now 

— arrogance and self-reliance 

б.
ИАКОВ,  ТОГДА    И   ТЕПЕРЬ –   ВЫСОКОМ    ЕРИЕ    И   САМОНАДЕЯННОСТЬ
(Hosea 12:2-14 [Heb. 12:3-15]) 

                    i.
Controversy  with  Judah  and  Israel 

i.
Спори   Иудой   и   Израилем
(Hosea 12:2-6).                                                   


i.
Controversy  with  Judah  and  Israel 

i.
Спори   Иудой   и   Израилем
(Hosea 12:2-6). 

	Hosea 12:2-6

2* “The LORD also brings a charge against Judah, And will punish Jacob according to his ways; According to his deeds He will recompense him.

 3* He took his brother by the heel in the womb, And in his strength he struggled with God.

4* Yes, he struggled with the Angel and prevailed; He wept, and sought favor from Him. He found Him in Bethel, And there He spoke to us--

 5* That is, the LORD God of hosts. The LORD is His memorable name.

6* So you, by the help of your God, return; Observe mercy and justice, And wait on your God continually.
	2* Но и с Иудою у Господа суд и Он посетит Иакова по путям его, воздаст ему по делам его.

 3* Еще во чреве матери запинал он брата своего, а возмужав боролся с Богом.

 4* Он боролся с Ангелом--и превозмог; плакал и умолял Его; в Вефиле Он нашел нас и там говорил с нами.

 5* А Господь есть Бог Саваоф; Сущий (Иегова) --имя Его.

 6* Обратись и ты к Богу твоему; наблюдай милость и суд и уповай на Бога твоего всегда.


Indictment [суд]

suggests that the legal setting of 






      11:1-11 

is given fresh announcement in verse 2 

(cf. on 2:2; 4:1, 4 

for rib, 

‘con​troversy’, ‘legal-contest,’ or ‘quarrel’). 

The threat of punish​ment 

is hurled at the defendant 

before 
the evidence is offered against him 
(v. 2b-c), 

though the accusations of 
11:12-12:1 

may carry over somewhat. 

Then the more specific evidence is cited, 

not from Israel’s own behaviour 

but from 
that of his ancestor and eponym, Jacob 
(vv. 3-4); 

the hymn-like introduction of Yahweh’s name 


           (v.5)

(cf. Am. 4:13; 5:8-9; 9:6) 

serves to reinforce the sacral nature of Jacob’s experience 

and to 

remind Hosea’s hearers of the One 

who has entered into litigation with them; 

the admonition or instruction 

(v.6) 

is a clear summary of their duty to the God of the hymn 

(cf. the similar admonitions in connection 

with legal proceedings in 10:12 

and especially Mi. 6:8).

Judah [с Иудою]
(v.2) 

is the first defendant, 

though many scholars have felt constrained to substitute Israel’s name 

for Judah’s 

on the assumption that a later Judean editor ignored 

the paral​lelism, Israel/Jacob, 

and inserted the name of the Southern Kingdom 

in an effort to use Hosea’s text to expose Judah’s crimes 

(cf. Moffatt; JB; Ward, p.207; Wolff, p.206; 

Mays, p.161; Jacob, p.85). 

Judah’s  name 

(cf. 11:12)

is a reminder that the whole people inherited both the wicked 

or foolish characteristics of their common ancestor 

and the covenant promises which will make them one again.

Jacob [Иакова] 










  (vv. 2, 12) 

and Israel 

(vv. 12-13) 

refer to the father of both the northern and southern tribes 

and to all the tribes rescued from Egypt in the Exodus. 
Ephraim [Ефрем]

in this chapter 






  


  (vv. 8, 14) 

means the northern kingdom 

and is the stylistic counterpart to Judah.

The threat of verse 2 

is announced in familiar language found almost  verbatim in 4:9: 

for punish, 
[и Он посетит Иакова]
literally ‘visit’, 

cf. on 1:4; 2:13; 4:9; 8:13; 9:9; 

for ways, 
[по путям его]

i.e. ‘wicked ways’ in this context, 

cf. 4:9; 

for deeds, 
[по делам его]

i.e. the most general and encom​passing 

description of the evil acts of all     

sorts, 

cf. on 4:9; 5:4; 7:2; 9:15; 

for requite, 
[воздаст ему] literally ‘cause to return’, 

cf. on 4:9; 12:15; 

as in Amos 1:3, 

the implied object is divine anger. 

The chiastic word order of the Hebrew [rhetorical construction]

— ‘he will punish Jacob according to his ways; 

     according to his deeds he will requite him’ 

— puts the stress not so much on the sins 

    as on the punishment 

    
which has first 

and last place in the sentence.

	Hosea 12:3
 3* He took his brother by the heel in the womb, And in his strength he struggled with God.
	3* Еще во чреве матери запинал он брата своего, а возмужав боролся с Богом.


The absence of transition between verse 2 and verse 3 

indicates that Jacob is still the subject 

and 
that the theme continues to be judgment 

and 
the grounds for it. 

Verse 3 transports us to the Jacob stories in Genesis. 

Two settings in Jacob’s life 

are suggested by the prepositional phrases 

1.
in the womb [во чреве]

(cf. 9:11, 16) 

and 

2.
in his manhood or maturity 

(‘wn, cf. Jacob’s use of the term ‘wn 

in reference to his virility 

to beget Reuben, 

his first-born, Gen. 49:3). 

The first setting 

is Jacobs birth-story, 

remembered for his grasping at Esau’s heel 

[держась рукою своею за пяту Исава]

(Gen. 25:26); 

the second seems to refer to 

is wrestling with God’s angel near the Jabbok [Иавок]

at the place that came to be known as Peniel [Пенуэл]

(lit. ‘God’s face'; [; я видел Бога лицем к лицу,]

cf. 32:30). 

Puns on the double name of Isaac’s son are the core of verse 3. 

The verbs are the clue. 

He took (grabbed) by the heel 

[запинал он брата своего]

translates Hebrew 'aqab 

whose form in the imperfect tense is ya 'a qob, 

i.e. Jacob. 

The negative force of the word would be even more clear to Hosea's hearers, 

as they recalled the instance in Genesis 27:36, 

where Esau complained to Isaac: 

‘Is he not rightly named Jacob? [не потому ли дано ему имя: Иаков]

For he has supplanted (Heb. ya’aqob) me these two times. 

He took away my birthright 

(cf. Gen. 25:29-34); 

and behold, now he has taken away my blessing.’ 

He strove [и человеков одолевать будешь.]




             (Heb. sara; 

cf. Gen. 32:29) 

is the basis of the explanation of the name change from Jacob to Israel 

(Heb. yisra’el; note the sr in the name) 

recounted in Genesis 32:28. 

It seems likely that the striving [и человеков одолевать будешь.]
which is preserved in Israel’s name was viewed negatively by Hosea. 

Both the heel grabbing and the striving 

were signs of Jacob’s impulsive presumptuousness. 

Even though the Peniel event resulted in blessing 

for the newly named Israel, 

it also carried its pain as the price of brashness: 

Jacob’s thigh was thrust out of joint, 

and he limped his way toward his meeting with Esau 

(Gen. 32:25, 31).

	Hosea 12:4
Hosea 12:4

4* Yes, he struggled with the Angel and prevailed; He wept, and sought favor from Him. 

He found Him in Bethel, And there He spoke to us—

[4* Он боролся с Ангелом

--и превозмог;  плакал и умолял Его; 

в Вефиле Он нашел нас 

и там говорил с нами.]

There he obtained it 

(Gen 32:24-32). 

His strength lay in his conscious weakness : 

that of his thigh being out of joint 

(2 Co 12:9-10). 

When Jacob could no longer wrestle, 

he resorted to weeping and supplication, 

thus prevailing with God 

and receiving the exalted honor of being named 

“Israel,” prince with God. 

The weeping is not mentioned in Genesis, 

but the supplication is. 

Thus, Hosea would show that Jacob, 

having striven after the blessing of God from his mother’s womb, 

was granted it by God in his manhood.

How unlike him were his descendants in the days of the prophet. 

Whereas Jacob prevailed with God , [--и превозмог]

they were mastered by idols. 

God found Jacob at Bethel [Вефиль]
(first, when on the journey to Aram, [Арам]

Gen 28:11-19, 

and second, on his return, 

Gen 35:1), 

but that was the very place 

which they had turned into a place of idol worship. 

At Bethel [Вефиль] 

Jacob sought to purge his household of all idolatry 

(see Gen 35); 

at the same sanctuary they had set up defiling worship and practices.

God  extended His grace to the patriarch in that day 

and would extend it to his progeny in Hosea’s day 

by virtue of His character 

revealed in His unchangeable, faith-keeping name, I AM. 


	Hosea 12:4
4* Yes, he struggled with the Angel and prevailed; He wept, and sought favor from Him. He found Him in Bethel, And there He spoke to us--
	4* Он боролся с Ангелом--и превозмог; плакал и умолял Его; в Вефиле Он нашел нас и там говорил с нами.


Verse 4 

bristles with questions for the interpreter. 

What subjects do we understand for the chain of verbs? 

The absence of a signal 

that the subject has changed, the ‘and’ 


             (omitted in RSV) 

that links verse 4  to verse 3, 

and the repeti​tion of a verb with sr as prime consonants 

· all these point to Jacob as subject 

      and some expansion of verse 3b
 
                  as the intent of verse 4. 
It was Jacob who 
(1) ‘contended with’ (or perhaps ‘lorded it over’)
  God  [боролся  с  Богом]

— reading Hebrew ‘el (toward) as ‘el, 

not the preposition 

but 
the deity 

— and prevailed with the angel [4* Он боролся с Ангелом]

(cf. Gen. 32:28, 

where the language is almost identical); 

(2) wept (or ‘perplexed him’); 
 [плакал]

and sought his favour [и умолял Его]



         (for this stem of hnn, 

‘to be gracious’, 

see Gen. 42:21; Dt. 3:23; 

and 







                              1 Ki. 8:33, 47);

(3) ‘finds him at Bethel’ [в Вефиле Он нашел]

(for Heb. ms’ in the sense of meeting for worship, cf. 5:6) 

and speaks with him there 

(reading him with Lxx and Syriac texts 

rather than ‘us’ with MT), 

promising his covenantal loyalty to God 

in exchange for divine guidance and provision 



   (Gen. 28:18-22). 

Thus, we may read verse 4:

And he [Jacob] contended with God

and with an angel [of God] prevailed. 

He [Jacob] we Pt and sought his favour.

He met God [for worship] at Bethel, 

And there he spoke with him.

Such a reading keeps Jacob 

as the constant subject 

and God (or his angel) 

as the object 

and avoids much of the emendation 

involved in other ways of handling the verse 

(cf. RSV’s double insertion of God in the text 

or Wolff’s omission of angel (p.206).

Can we harmonize Hosea's summary with events recorded in Genesis? 

Only in part. 

The plea for blessing seems to be set in Peniel/Penuel [Пенуэл] (Gen. 32:26) 
but no act of weeping is des​cribed there. 

Hosea may have added the word as a hendiadys [two ideas linked by “and”]

to intensify Jacob’s request. 

The only place name mentioned is Bethel [в Вефиле]

(cf. 10:15; Hosea’s usual names for the ancient, 

sacred town were the sarcastic 

Beth-aven, [в  Беф-Авен]

4:15; 5:8; 10:5, 

or Aven, [Авен]  10:8), 

whereas the struggle with the mysterious stranger 

took place at Peniel. [Пенуэл]
The dramatic encounter with the angels of God at Bethel [в Вефиле]
             (Gen. 28:l2-22) 

is tersely described as 

‘finding him’ [Он нашел нас]

and 
‘speaking with him’. [там говорил с нами]

Hosea also seems to reverse the order of events, 

citing the Peniel. [Пенуэл] episode 

before the Bethel [в Вефиле] meeting, 

probably because of the literary unity gained 

by the play on the roots srh and srr 

at the end of verse 3 

and the beginning of verse 4. 

The possibility must be left open 

that Hosea had access to traditions about Jacob 

in forms different from those preserved in Genesis.

How did Hosea intend to relate Jacob’s behaviour 

to Israel’s situation in the closing years of the Northern Kingdom? 

Gingerly we venture a three—part answer. 

First, 

Jacob’s pre​sumptuousness about his rights and role as Isaac’s son, 

Esau’s rival sibling and God’s covenantal heir, 

had their counterparts in Israel’s easy expectation 

that their elect status could never be jeopardized, 

no matter how like that of the dwellers of Canaan 

their comportment became 

(vv. 7-9; 

cf. their insincere claims to divine grace in 6:1-3; 8:2). 

Second, 

the meeting of Jacob with God at Bethel [в Вефиле], 

landmark that it was, 

did not guar​antee the patriarch’s obedience to God, 

as later episodes in his life attest 

(e.g. the idolatry that had corrupted his household in 

Gen. ch. 35). 
Bethel [в Вефиле]  was not an ultimate solution to Jacob’s covenantal infidelity 

and certainly was not to Israel’s, 

once it became a centre of calf-worship. 

Third, 

and perhaps most important, 

Jacob did not keep the vow of constancy to God made at Bethel [в Вефиле], 

and his progeny had more than followed in his train. 

Whatever bond was forged at Bethel [в Вефиле], 

when Jacob spoke with God, 

was shattered to bits by Israel’s foolish understand​ing that ritual acts 

(cf. 5:6) 

were sufficient to fulfill their covenantal obligations.

This three-part approach to Hosea’s intent in verses 3-4 

gains some support from the hymn-fragment 

and admon​itions in verses 5-6. 

The hymn which features Yahweh’s name 

in contrast to ‘elohim and ‘el in 

verses 3-4 

is a reminder of the dangers of confusing Israel’s Lord and Saviour 

with the gods of the land, even with the high-god El. 

The use of the full title Yahweh God of hosts 

(i.e. armies of heaven and earth, 

[2 Sa. 5:10] 

found here only in Hosea) 

moves the focus away from any local sacred sites like Bethel [в Вефиле]  

and centers attention on the universal power and glory of the Lord. 

	Hosea 12:5

Hosea 12:5

5* That is, the LORD God of hosts. 

The LORD is His memorable name.

[5* А Господь есть Бог Саваоф; 

Сущий (Иегова) --имя Его.]

This is God’s memorial name, 

that which distingnishes Him from all worthless gods. 

(See Ps 135:13 and Is. 42:8).


	Hosea 12:5
5* That is, the LORD God of hosts. The LORD is His memorable name.
	5* А Господь есть Бог Саваоф; Сущий (Иегова) --имя Его.


The fact that name [имя] in verse 5 is not the more common sem 

(cf. Am. 4:13; 5:8; 9:6) 

but zeker which literally means 

the ‘title to be remembered by’ 

(cf. Ex. 3:15; 

Ho. 14:7) 

may be Hosea’s way of underscoring 

how crucial it is not to forget the knowledge 

of Yahweh’s unique identity.

	Hosea 12:6
Hosea 12:6

  6* So you, by the help of your God, return; Observe mercy and justice, And wait on your God continually.

[6* Обратись и ты к Богу твоему; наблюдай милость и суд и уповай на Бога твоего всегда.]

Therefore, in view of God’s dealings with their great ancestor 

and the grace extended to him, 

they are exhorted to turn to the Lord

—to keep kindness and justice, 

   including duties to man; 

and wait for their God, 

comprising duties to God. 

The order is the same as that in 

Micah 6:8.


	Hosea 12:6
6* So you, by the help of your God, return; Observe mercy and justice, And wait on your God continually.
	6* Обратись и ты к Богу твоему; наблюдай милость и суд и уповай на Бога твоего всегда.


The admonition of verse 6 may be an example of lawsuit instruction, 

a solemn reminder of covenantal duties like Micah 6:8. 

The God with whom Israel deals 

insists that the stipulations of any agreement with him 

include 

the covenant-love 

(Heb. hesed; 

2:19; 4:1; 6:4, 6) 

and regard for human-rights 

(mispat.); 

which are so central to his own behaviour 

(cf. on 2:19). 

Jacob’s ambitions put him out of phase with Gods character 

right at the start of his life 

(cf. v.3).

His offspring, whether as individuals or collectively 

— the emphatic you is singular 

— had to be redirected from their ancestral pattern to return 

(again Hosea’s favourite word 

for a penitent renewal 

of covenant responsibility; 

cf. on 3:5; 11:5). 

Here return [Обратись] is used absolutely without an expressed target 

(cf. 14:1-2 [Heb. vv. 2-3], 

where the phrase to Yahweh [к Богу] occurs; 

the prepositions are Heb. ‘ad and ‘el). 

The preposition b with your God [к Богу твоему]

probably means by the help of 

(Mays, p.161; RSV; NEB) 

and is a reminder 

that even repentance is impossible 

without the divine grace that enables it. 

The emendation of your God [к Богу твоему]

to ‘your tents’ 

(cf. Ward, p. 207) 

is readily understandable in Hebrew 

(be’loheka becomes be'ohaleka) 

but unnecessary here 

and anticipates too quickly the announcement of a new wilderness relationship sounded in verse 9. 

The fruit of the return 

is not only the loving and just conduct 

so lacking in Jacob and his heirs 

(cf. Ephraim in vv. 7-8) 

but also a patient, expectant dependence 

(Heb. qwh, ‘wait for’, ‘hope in’; 

cf. Pss. 25:5[24:5]; 27:14[26:14]; 37:34[36:34], 

where ‘wait’ and ‘keep’ [Heb. smr], 

are found in parallel as in Ho. 12:6; 

cf. also the noun tiqwa, 

hope in Ho. 2:15 [Heb. 2:17]). 

Jacob had snatched at his destiny time and again; 

so had Israel and Judah with land-grabs 

(5:8-10), 

rash treaties 

(10:4; 12:1), 

and pleas to Baal 

(7:14-16). 

Their renewed style 

was to wait [уповай на Бога] in full hope for the divine Redeemer 

to meet their needs.
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	Hosea 12:7
EPHRAIM  THE  CANAANITE

[Hosea 12:7* ¶ Хананеянин]

Hosea 12:7

7* ¶ “A cunning Canaanite! Deceitful scales are in his hand; He loves to oppress.

[7* ¶ Хананеянин с неверными весами в руке любит обижать;]

With a sudden blast, as it were, 

the prophet nicknames his mercenary contemporaries “Canaan.” 

The word translated “merchant” in the KJV and rendered “trafficker” 

in the ASV is the Hebrew word “Canaan.”

The Canaanites or Phoenicians were the great merchants of the time 

(Is. 23:11 and Eze. 17:4). 

They were known for their grasping, cheating ways. 

Even Homer, the great Greek poet, designated the Phoenicians as 

“money-lovers.” 

Hosea 12:7
Ephraim is now likened to them. 

He uses the balances of deceit (secret fraud) [с неверными   весами  в  руке]

and loves to oppress (outbroken violence) . 

[ любит   обижать;]
Thus they were continually in violation of the clear commandments 

of the Law of God through Moses. 

(Cp. Lev. 19:36; Deu. 25:13-16.)

Did Ephraim sense his wrong ? 

Did he make amends therefore ? 

On the contrary, 

the more he prospered in his godless ways, 

the more he assumed 

                        that all was well between God and him.


ii.
Empty boast of Ephraim 

ii.
Пустая    хвала    Ефрема
(Hosea 12:7-9). 

	Hosea 12:7-9

7* ¶ “A cunning Canaanite! Deceitful scales are in his hand; He loves to oppress.

8* And Ephraim said, ‘Surely I have become rich, I have found wealth for myself; In all my labors They shall find in me no iniquity that is sin.’

9* “But I am the LORD your God, Ever since the land of Egypt; I will again make you dwell in tents, As in the days of the appointed feast.
	7* ¶ Хананеянин с неверными весами в руке любит обижать;

8* и Ефрем говорит: `однако я разбогател; накопил себе имущества, хотя во всех моих трудах не найдут ничего незаконного, что было бы грехом'.

 9* А Я, Господь Бог твой от самой земли Египетской, опять поселю тебя в кущах, как во дни праздника.


The previous two verses 

have shifted our attention from Jacob’s dubious con​duct 

to the needs of Hosea’s contemporaries. 

The target nar​rows in verses 7-9 

from the entire people who call Jacob father 



    (cf. 11:12; 12:2) 

to the Northern Kingdom, 

Ephraim, [Ефрем]

a name recalling its most famous and dominant tribe 

(cf. on 4:17; 5:3, 9, 11, 13). 

The transition from entire people 

to the core of the northern cluster is artful. 

Ephraim’s [Ефрем] characteristics are described 





         (v.7) 

before Ephraim’s identity is revealed 





          (v.8). 

Moreover, the prophet’s strategy 

is to link Ephraim with the corruption of the Canaanites 

	Hosea 12:8

Hosea 12:8

8* And Ephraim said, ‘Surely I have become rich, I have found wealth for myself; In all my labors They shall find in me no iniquity that is sin.’

[8* и Ефрем говорит: `однако я разбогател; накопил себе имущества, хотя во всех моих трудах не найдут ничего незаконного, что было бы грехом'.]

Ephraim reasoned that his very success was proof 

that nothing was amiss 

and 
that the prophets were in error who denounced his sin. 

The Preacher spoke truthfully when he said, 

“Because sentence against an evil work is not executed speedily, therefore the heart of the sons of men is fully set in them to do evil” 

(Ec. 8:11). 

[11* Не  скоро  совершается  суд  над  худыми  делами; 

от этого  и  не  страшится сердце сынов  человеческих 

делать   зло.]

Hosea 12:8
Ephraim was confident of his integrity ; 

he boasted that no one could find iniquity in him 

to be labelled sin.

How easy it is to feel that God is surely pleased with us , 

merely because we are outwardly prospered of the Lord. 

Prosperity is not enough , 

for is it not the goodness of God 

that leads us to repentance, 

to reconsider our ways before Him? 

Ephraim felt certain that no one could find iniquity in him , 

but to God all was open and naked.


— trader or ‘merchant’ 





                (kena‘an in Heb; 

cf. Zp. 2:5) 

— while at the same time building on the biographical sketch of Jacob 

(vv. 3-4), 

whose ambitious greed, even towards his brother, 

set the pattern for Ephraim. 

False - deceitful [с неверными]

(i.e. ‘deceitful’; Heb. mirma; 







  cf. 11:12) 
scales [с неверными весами] 

speak of crooked business practices 

against which Amos inveighed 





      (8:5-6) 

and the sages warned 







 (Pr. 11:1; 20:23). 

Ephraim was even-handed in his crooked greed 

— he oppressed [обижать]

(Heb. ‘sq; 5:11; 

cf.  Deut. 24:14; Jer. 7:6; 

Am. 4:1) 

even his ‘friend’ or ‘ally’: 

loves [любит]

should not be an auxiliary verb here 

(cf. RSV; NEB; JB; NASB; NIV) 

but should be translated ‘loved one’ 

and made the object of the infinitive, 

to oppress. [обижать]

The clause then echoes Jacob’s treacher​ous treatment of Esau 

(v.3).

The cheating trader is not only identified in verse 8 

but is made to testify against himself 

(cf. 2:5, 12; 10:3) 

with a boast as foolish as it is evil. 

He claims to have made himself rich 

(Heb. ‘sr). 

The use of the verb ‘found’ 

(Heb. ms') 

for the acquisition of wealth 

(for the progressive pun on the meanings of ‘wn, 

see v. 4 and v. 11) 

is surely designed to contrast with Jacob’s meeting 

(Heb. ms) 

at Bethel [в Вефиле] 







          (v.4). 

Whatever failings the patriarch had, 

he certainly encountered something more important 

than the wealth in which his children trusted. 

The boast, 

which is a self-indictment, 

continues to the end of verse 8 

(as in NIV 

and contrary to RSV; NEB; JB) 

and seals its arrogance 

with what is either a claim to innocence or to impunity: 

‘(In) all my gains 

(Heb. yagia’ describes the produce of weaying in toil; 

cf. Dt. 28:33; Hg. 1:11) 

they will not find (again ms') in me any crookedness 

(Heb. ‘awon; 

cf. 4:8; 5:5; 7:1; 8:l3; 9:7,9; 13:12; 14:1-2) 

that is a sin’ 

(Heb. het’; 

Is. 31:7; 

Hosea frequently uses the root 

but not the word in this precise form;  

Cf. 4:7; 8:11; 10:8, 9; 13:2).

Reading the text this way 

(so Andersen, pp. 593-594; Wolff, p.207; 

Jacob, p.85; Jeremias, p.148) 

both intensifies the boast 

and delays the announcement of judgment 

so that we can hear it from Hosea’s own mouth in verse 9.

	Hosea 12:9

MULTIPLIED  MERCIES

Nor was God now dealing with a people with whom He had no dealings heretofore. 

Hosea 12:9

9* “But I am the LORD your God, Ever since the land of Egypt; 

I will again make you dwell in tents, 

As in the days of the appointed feast.

[9* А Я, Господь Бог твой от самой земли Египетской, 

опять поселю тебя в кущах, 

как во дни праздника.]

These are the very people whom He led forth from the land of Egypt 

with great and trying judgments upon Egypt and their gods, 

with the drying up of the Red Sea, 

with the pillar of cloud by day and the pillar of fire by night, 

with manna from heaven for the wilderness trek, 

and with water brought forth from the rock. 

Mercy upon mercy and grace upon grace 

had been showered upon them. 

How could they deal so with their gracious God? 

And yet, as though to reveal to them the unchanging character of their God, 

He predicts that He will yet make them to dwell in tents 

as in the days of the solemn feast.

This word has been differently understood by interpreters of the Scrip​ture. 

There are those who understand the prophet to be foretelling 

that God will again make Ephraim a people 

without commercial prosperity, 

returned to the plane of nomadic life, 

or that God will so judge them that they will lose their homes. 

Others hold that the dwelling in tents is not a threat 

but another manifestation of that mercy 

which brought Israel out of the land of Egypt. 

Instead of casting them off, 

God will extend them further grace.

Surely the latter view is the correct one. 

We must remember that the days of the solemn feast, 

the Feast of Passover, 

the Feast of Weeks, 

and 
the Feast of Tabernacles, 

were all times of rejoicing. 

(Note Deu 16:13-17.) 

The season of dwelling in tents was particularly a joyful one, 

because the harvest had been gathered 

and 
God’s care was so manifest to all. 

This prophecy was actually fulfilled 

on the return from Babylon 

(Neh 8:17; 

notice there the word about gladness) 

Neh 8:17

17* So the whole assembly of those who had returned from the captivity made booths and sat under the booths; for since the days of Joshua the son of Nun until that day the children of Israel had not done so. 

                        And there was very great gladness.

[17* Все общество возвратившихся из плена сделало кущи и жило в кущах. От дней Иисуса, сына Навина, до этого дня не делали так сыны Израилевы. 

                      Радость  была  весьма  великая.]

                but only in a measure.

There is a time yet future 

when Israel will truly 

and fully enter into the joys of the Feast of Tabernacles, 

namely, in the millennial age. 

(See Zec 14:16.19, 

also Rev 7:15-17; 

mark here also how the emphasis on joy pre​dominates, 

for every tear is wiped away.) 

How the grace of God shines out in all its undimmed luster 

when we can read promises like these im​mediately 

after words of arrogant sinfulness on the part of sinning Ephraim.


God’s self-introduction 

(v. 9  cf. 13:4) 

is the logical response to Ephraim’s boast. 

It reminds us, 

as did the hymn-fragment in verse 5, 

of who is truly in charge. 

The people’s destiny lies not in their Jacobite genes 

nor in their commercial cunning. 

	Hosea 12:9

9* “But I am the LORD your God, Ever since the land of Egypt; I will again make you dwell in tents, As in the days of the appointed feast.
	9* А Я, Господь Бог  твой от самой земли Египетской, опять поселю тебя в кущах, как во дни праздника.


They were from the beginning

 
- the land of Egypt [земли Египетской]

(cf. on 2:15) 

-and will be until God says differently, 

the people of his election. [А  Я, Господь Бог  твой]

And what he elects for them in judgment 

is an abandonment of their prosperity 

and a return to the austerity of their wilderness tents. [в кущах]

The crucial events of the Exodus 

and its subsequent wanderings have to be replayed, 

so that Ephraim may learn how dependent he is on Yahweh 

and how grateful he must be for such dependence. 

The days of the appointed feast [как во дни праздника]

may be an allusion to the temporary huts 

used for camps near the shrines 

(cf. on 9:6). 

But, since God’s aim is to wipe out every vestige of Baal worship 

(2:16-17), 

more likely they continue the wilderness theme 

and refer to the festal use of the Tabernacle 

as described in Numbers 

(so Andersen, p. 618).
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	Hosea 12:10

Hosea 12:10

10* I have also spoken by the prophets, And have multiplied visions; 

I have given symbols through the witness of the prophets.”

[10* Я говорил к пророкам, и умножал видения, 

и  чрез  пророков  употреблял  притчи.]

Moreover, God had shown in times past other tokens of His favor. 

He had given His message to prophets for the calling of His people. 

These should have brought them back to the Lord 

from whom they had wan​dered. 

And not only so, 

but the Lord had employed through His servants visions 

and similitudes, 

couching His message in terms that would be readily grasped 

and obeyed. 

God tried every means to reach their heart. 

By various methods God sought to win back His people, 

just as through Hosea God begins with the analogy 

in the life of Hosea himself, 

then by rebuke, 

then by prediction of coming judgment, 

and by promises of bless​ing and joy for the godly among them. 

Through any one of these various methods 

they could well have discerned the will of God for them. 

But their hearts were bent on following their own ways.


	Hosea 12:14

BLOODGUILTINESS  OF  EPHRAIM

Hosea 12:14

14* Ephraim provoked Him to anger most bitterly; 

Therefore his Lord will leave the guilt of his bloodshed upon him, 

And return his reproach upon him.

[14* Сильно   раздражил   Ефрем  Господа    и   за  то  кровь   его  

оставит    на  нём, 

и поноше ние  его  обратит   Господь   на  него.]

The prophet comes to the core of the matter with a direct question:

Hosea 12:11

Hosea 12:11

11* Though Gilead has  idols

--Surely they are vanity--

Though they sacrifice bulls in Gilgal, Indeed their altars shall be heaps in the furrows of the field.

11* Is there iniquity [Авеном]  in Gilead? surely they are vanity: they sacrifice bullocks in Gilgal; yea, their altars are as heaps in the furrows of the fields.
[11* Если    Галаад    сделался    Авеном, 

то они стали суетны, 

в  Галгалах   заколали  в  жертву тельцов,  и  жертвенники  их   стояли как   груды   камней  на  межах  поля.]

“Is Gilead iniquity?” 
 [11* Если  Галаад   сделался   Авеном]

To ask the question is to answer it. 

Gilead [Галаад]   is altogether false, 

because it was permeated with idolatry. 

Reference here is to Mizpah  ​gilead [из  Массифы   Галаадской]

(6:8 ; Judg 11:29),

Hosea 6:8

8* Gilead is a city of evildoers, And defiled with blood.
[8* Галаад--город нечестивцев, запятнанный    кровью.]

Judg 11:29

29* ¶ Then the Spirit of the LORD came upon Jephthah, and he passed through Gilead and Manasseh, and passed through Mizpah of Gilead; and from Mizpah of Gilead he advanced toward the people of Ammon.

[29* ¶ И был   на  Иеффае Дух Господень, и прошел он Галаад и Манассию, и прошел Массифу Галаадскую, и  из  Массифы   Галаадской пошел   к  Аммонитянам.]

which was representative of the land beyond Jordan.

But Gilead [Галаад], 

typical of the region west of the Jordan, is no better, 

for they sacrificed bullocks to strange gods. 

To what are their altars to be likened? 

They are as heaps, just as numerous as piles of stones cleared from a field, 

and just as fruitless, 

harmful, 

and displeasing. 

(For the seat of idolatry in Gilgal 

see 4:15 and 9:15.)

Hosea 12:12-14


	Hosea 12:12

Hosea 12:12

12* Jacob fled to the country of Syria ; Israel served for a spouse, 

And for a wife he tended sheep.

[12* Убежал Иаков на поля Сирийские, 

и служил Израиль за жену, 

и  за  жену  стерег  овец.]
Again the prophet turns to Jacob 

to rebuke them by the life of their ancestor. 

He had to flee to the field of Aram . 

This is the region between the Tigris and Euphrates Rivers, 

called Mesopotamia. 

He was a fugitive, oppressed, 

and made to do arduous labor. 

In spite of all this he kept firm faith in the Lord. 

(Some have suggested that Jacob in fleeing had in mind fleeing 

 from marriage with an idolatress, such as Esau married. 

 But the text requires no such elaboration.)

He is brought before them as example again, 

in that during hours of hardships he trusted in the Lord. 

The mention of the service for a wife 

may be meant to remind of the trickery 

that Laban played on Jacob. 

Despite this, Jacob’s faith did not waver in the Lord. 

But what was the case with Israel, his descendants? 

Hosea 12:13

13* By a prophet the LORD brought Israel out of Egypt, 

And by a prophet he was preserved.

[13* Чрез пророка вывел Господь Израиля из Египта, 

и чрез пророка Он охранял его.]

God brought them up out of Egypt 

in a manner never accomplished before then 

and 

never duplicated since. 

You, however, who have been delivered from such bondage , 

will not follow the Lord.

	Hosea 12:14

Hosea 12:14

14* Ephraim provoked Him to anger most bitterly; Therefore his Lord will leave the guilt of his bloodshed upon him, And return his reproach upon him.

[14* Сильно раздражил Ефрем Господа и за то кровь его оставит на нем, и поношение его обратит Господь на него]

Instead of all this care calling forth the gratitude of the people of God , 

they provoked God to anger 

more bitterly. 

The Hebrew expression states 

that they provoked God to anger 

with bitterness itself. 

For this there must be 

and there will be judgment. 

God will not remove the bloodguiltiness of Ephraim from him ; 

it will abide upon him 

until the penalty is carried out. 

God will requite his idol worship ; 

the punishment for his idolatry God will visit upon him. 

The Lord is still spoken of as “his Lord.” [Ефрем Господа]  - 12:14
Though God chasten him sore , 

He will not disown Ephraim.


	I.               HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

III.
HOSEA’S  MESSAGES:  PART  TWO 

III.
ПРОРОЧЕСТВА     ОСИИ:
 ВТОРАЯ     ЧАСТЬ
(Hosea  11:12 - 14:9)

          a.
Ephraim and Judah, now - knaves and fools 

а.
ЕФРЕМ    И   ИУДА, ТЕПЕРЬ     МОЩЕННИКИ    И    ГЛУПЦЫ  

(Hosea 11:12-12:1 [Heb. 12:1-2])
          b.
Jacob, then and now 

— arrogance and self-reliance 

б.
ИАКОВ,  ТОГДА    И   ТЕПЕРЬ –   ВЫСОКОМ    ЕРИЕ    И   САМОНАДЕЯННОСТЬ
(Hosea 12:2-14 [Heb. 12:3-15]) 

                    i.
Controversy  with  Judah  and  Israel 

i.
Спори   Иудой   и   Израилем
(Hosea 12:2-6).

                     ii.
Empty boast of Ephraim 

ii.
Пустая    хвала    Ефрема
(Hosea 12:7-9).

                     iii.
Parables of the prophets 

iii.
Притчи    о   пророках
(Hosea 12:10-14).                                                     


iii.
Parables of the prophets 

iii.
Притчи    о   пророках
(Hosea 12:10-14). 

	Hosea 12:10-14

10* I have also spoken by the prophets, And have multiplied visions; I have given symbols through the witness of the prophets.”

 11* Though Gilead has idols--Surely they are vanity--Though they sacrifice bulls in Gilgal, Indeed their altars shall be heaps in the furrows of the field.

12* Jacob fled to the country of Syria; Israel served for a spouse, And for a wife he tended sheep.

 13* By a prophet the LORD brought Israel out of Egypt, And by a prophet he was preserved.

14* Ephraim provoked Him to anger most bitterly; Therefore his Lord will leave the guilt of his bloodshed upon him, And return his reproach upon him.
	10* Я говорил к пророкам, и умножал видения, и чрез пророков употреблял притчи.

11* Если Галаад сделался Авеном, то они стали суетны, в Галгалах заколали в жертву тельцов, и жертвенники их стояли как груды камней на межах поля.

 12* Убежал Иаков на поля Сирийские, и служил Израиль за жену, и за жену стерег овец.

 13* Чрез пророка вывел Господь Израиля из Египта, и чрез пророка Он охранял его.

 14* Сильно раздражил Ефрем Господа и за то кровь его оставит на нем, и поношение его обратит Господь на него.


God, having introduced himself in verse 9, 

proceeds to describe his re​lationship to the prophets 

and the nature of their ministry 




                       (vv. 10, 13). 

The usefulness and faithfulness of their work 

contrast sharply with the selfish greed 

and foolish ambition of Jacob 

and his look-alike, Ephraim. 

The context, alight with references to the Exodus 





           (vv. 9, 13), 

illuminates the role of the prophets 

in the founding and preservation of the nation. 

Nowhere does Hosea argue more forcefully 

for his own right to be heard. 

In intent these verses are identical to Amos 2:11-12; 3:3-8; 7:10-17: 

they describe the prophet’s role 

as God-given and, therefore, unassailable. 

In the long run, 

prophets count for more than patriarchs, kings or princes. 

To [к пророкам - чрез пророков]

(Heb. ‘al ‘upon’, ‘against’, ‘over’, ‘unto’ is unusual here 

and seems to contrast with beyad in the final clauses; 

‘al then, would mean to and beyad, ‘by’ or ‘through’) 

them God has spoken his judging, guiding, saving word, 

and multiplied [умножал]

— note the con​trast between their multiplication 

(12:1) 

and God’s 

—  visions 

(Heb. hazon; 

for the relationship between prophetic vision and speech, 

see Am. 1:1; 

‘vision’ is the title of the books of  

Isaiah, Obadiah, and Nahum). 

Through [чрез]

(Heb. b’yad, lit. ‘by the hand’ of; 

perhaps a contrast with Ephraim’s hand 

which held the cheating scales, v. 7) 

them God uttered parables - symbols [притчи]

(Heb. dmh does not here mean to ‘silence’ or ‘destroy’ 

as in 4:6; 10:7, 15 

but ‘to resemble’ or in the intensive stem as here 

to ‘devise comparisons’ or ‘similitudes’, 

or ‘set forth examples’ [NAB]). 

The term is found in a wide range of literary forms 

with a spectrum of meanings, 

reminding us that content and form 

are both divinely given in the Scriptures.

The seeming disjointedness between 

verse 10 

and 
verses 11-13 

may become more understandable 

if we follow the suggestion that the mention of prophetic comparisons or simi​litudes 

at verse 10 

leads to some examples of them from the prophet’s own lips.

(Note that Yahweh 

is mentioned in the third person throughout 

vv. 11-14.) 

Gilead  [к  Галаад]   and   Gilgal  [в  Галгале]

(see on 4:15; 6:8; 9:15) 

are introduced here abruptly for several reasons: 

(1) to show how widespread Israel’s idolatry had become; 

(2) to resume and reinforce the theme of deceit and lying 

— both in religion and politics 

— with which chapter 12 was introduced 





     (11:12); 

and 

(3) to demonstrate the sarcastic punning 

which was part of the prophetic style 

as God had ordered it 

— the punning that itself was part  of the proclam​ation of judgment 

on the wicked folly of the people.

Before we can look at the puns in detail, 

we need to tackle the translation of 
verse 11. 

The Gilead [к  Галаад]   clause 

is usually ren​dered either as a condition (RSV) 

— If there is iniquity - 11* Though Gilead has idols 

[11* Если Галаад сделался Авеном]

(Heb. ‘wn; 

cf. on vv. 3, 8) 

— or a question 

(NEB; NASB; NIV) 

— ‘Is Gilead wicked?’ 

It is probably clearer to read the particles 

that sug​gest question or condition as intensive or emphatic 

(so JB; NAB; Andersen, pp.594, 619). 

Gilead [к  Галаад]  and  Gilgal  [в  Галгале]

should be read in closer parallel than do most versions. 

The last two clauses should be read in parallel to each other 

with the place names 

as the double subject of both 

and both translated in past tense:

They were certainly in Gilead [к  Галаад]  

with a worthless idol (‘awen)

Gilgal  [в  Галгале]

with an empty image (saw’).

(To) bulls they sacrificed.

Indeed their altars were like cairns beside the fields’ furrows.

In this reading the final clause is not a prediction; 

that would jar the tenses by inserting a future note in a verse 

that contains none. 

The point is to mock not to predict: 

the altars are as worthless as stones piled up by a farmer 

at the edges of his field 

(for ‘furrows of the fields’, 

see 10:4) 

when he clears his land 

(cf. Is. 5:2). 

Whether bulls should have the preposition to 

is an unanswerable question. 

Since Gilgal  [в  Галгале]

ends with the letter that is also the preposition to (Heb. le) 

the text may have accidently dropped it 

or else assumed that its force would carry over. 

At stake is whether Hosea is speaking of calf-worshipper per se 

— to the bulls 

— or of sacrifice in which bulls were slaughtered 

(cf. 8:11-13; 10:1; 11:2).

The puns, 

which may be illustrations of the parables 

or similitudes 

(v. 10), 

begin with the description of Gilead’s idolatry as 

‘wn, 

a catchword in chapter 12 

which has three separate meanings: 

manhood, 

mature virility 

(v. 3); 

wealth 

(v.8); 

‘idolatry’ 

(v.11). 

Coote’s conclusion seems correct. 

‘The deprecation of 


‘on  in any sense is the intent of the saying as of the chapter as a whole’.

Presumption and folly lie at the heart of all three behaviours 

— 
Jacob’s struggle, 

   

    
Ephraim’s avarice, 

   
             
Gilead’s paganism. 

The word-play 

also focuses on the connec​tion  between the names 

Gilead [к  Галаад]  and  Gilgal  [в  Галгале]

 
and cairns or stones 

(Heb. gallim), 

since all three terms feature the consonants gl. 

The worthlessness of the places 

is a chief thrust of this ‘simi​litude’: 

Gilead [к  Галаад]  and  Gilgal  [в  Галгале]

sound like 

and therefore are 

as empty of life and purpose 

as the piles of stone they use for altars.

	Hosea 12:12-14
 12* Jacob fled to the country of Syria; Israel served for a spouse, And for a wife he tended sheep.

13* By a prophet the LORD brought Israel out of Egypt, And by a prophet he was preserved.

14* Ephraim provoked Him to anger most bitterly; Therefore his Lord will leave the guilt of his bloodshed upon him, And return his reproach upon him.
	12* Убежал Иаков на поля Сирийские, и служил Израиль за жену, и за жену стерег овец.

 13* Чрез пророка вывел Господь Израиля из Египта, и чрез пророка Он охранял его.

 14* Сильно раздражил Ефрем Господа и за то кровь его оставит на нем, и поношение его обратит Господь на него.


The final ‘similitude’ employed by Hosea 

to demonstrate his prophetic role is in verses 12-13, 

where Jacob’s service for a wife 

is made an illustration of Yahweh’s rescue of his bride. 

The link between these verses 

has been so puzzling 

that the RSV has wrapped parentheses around it 

to suggest that it interrupted the flow of the text, 

while numerous com​mentators 

have moved it to the other Jacob section in verses 3-4. 

We see the placement of verses 12-13 as intentional:

both verses tell the story of the way in which a bride 

(or in Jacob’s case, brides) 

was obtained from a foreign land 

—Jacob/Israel’s 

(note the double name in the parallelism, 

which serves further to interpret the verb-puns of v.3) 

from Aram [на поля Сирийские]

(Gen. 28:5; 29:15-30); 

Yahweh’s from Egypt [из Египта]

(cf. the bridal language in 2:14-l5).

One sign of the parallel between the two epi​sodes 

is the use of the verb ‘watch’ - tended [стерег]

or ‘keep’ 







   (Heb. smr; RSV herded) 

which described Jacob’s care of Laban’s sheep 




         (v.12) 

  



   and God’s guarding of his people 




        (v.13).

The prophet’s point here is more than comparison; 

it is also contrast. 

Jacob did what he had to do on his own. 

God rescued and preserved his bride by the use of prophets. 

The climax of the argument then 

is not that Ephraim has followed in the footsteps of Jacob, 

though that is surely part of the story, 

but that Yahweh was again ready to work through a prophet. 

[13* Чрез пророка]

He had used Moses, 

as the prophet of the Exodus, 

and Samuel, 

as the prophet of the settlement in Canaan 

by whom Israel was preserved. [и чрез пророка Он охранял его.]

Now another prophet held centre-stage, 

Hosea, 

whom the Israelites had previously deemed mad 



          (9:7). 

The book began with the story of the prophet’s mission 

in and through his marriage and family. 

It cannot conclude without a further word 


on the crucial role that God’s called servants, 

however powerless and irrelevant they seemed, 

had played and would play in his redemptive work. 

Hosea’s lineage as a prophet ultimately outweighed Ephraim’s descent from Jacob. 

Each stood in continuity with  ancestors, 

and Hosea knew which ‘tribe’ could truly draw on God’s help.

	Hosea 12:14
 14* Ephraim provoked Him to anger most bitterly; Therefore his Lord will leave the guilt of his bloodshed upon him, And return his reproach upon him.
	14* Сильно раздражил Ефрем Господа и за то кровь его оставит на нем, и поношение его обратит Господь на него.


The concluding verse (v. 14) 

tells us why Hosea went to such pains 

to explain 

and defend his role as God’s agent. 

Ephraim [Ефрем]

had opposed the divine word to the point of bitterness
 [Сильно]

(Heb. tamrurim; 

(cf. Jer. 6:26; 31:15), 

provoking [раздражил]

(Heb. k's; 

cf. 1 Ki. 14:9; 

Je. 7:18, 19) 

Hosea and Yahweh 

beyond what they could suffer by flagrant disregard 

of their instruction. 

To be called as a Prophet 

and put through excruciating pain is bad enough;  

to have words thrown back in your face 

is utterly insufferable. 

To have redeemed a bunch of slaves 

and settled them in a land 

they could have neither won 

nor bought was a demanding task; 

to find them incorrigibly ungrateful was provocation indeed. 

	Hosea 12:14
 14* Ephraim provoked Him to anger most bitterly; Therefore his Lord will leave the guilt of his bloodshed upon him, And return his reproach upon him.
	14* Сильно раздражил Ефрем Господа и за то кровь его оставит на нем, и поношение его обратит Господь на него.


The language of this verse is intense. 

Murders [за то кровь его оставит на нем]

(lit. ‘bloodshed’), 

are counted among Ephraim's crimes 

(cf. 1:4; 4:2, 6:8), 

and God offers not rdier  

but full accountability; 

the whole weight of such wrong 

is to be settled squarely on Ephraim’s shoulders 

(Heb. nts means to ‘leave with’ or ‘entrust to’; 

cf. 1 Sa. 17:20). 

Ephraim’s conduct has been a source of shame and reproach 

(Heb. herpa; 

cf. Je. 15:15; 

Joel 2:17, 19) 

to himself and his Sovereign. 

Since Ephraim’s fate has been self-chosen, 

God will not avenge the abuse Ephraim has borne. 

Instead its full measure will be heaped 

(lit. ‘made to return’; 

cf. 4:9; 12:2) 

upon him. 

Fittingly the last Hebrew word in the chapter is his lord 

[Господь на него]

(Heb. 'adonayw; only here in Hosea; 

but frequently in Amos; 

e.g. 1:8; 3:7, 8, 11; 7:1, 4; 9:1). 

The acknowledgement of God as Master 

was not 
Jacob’s 

nor 

Ephraim’s 

     strong suit. 

But in the end 

they would learn that covenant-privilege lasted 

only so long as did covenant-submission. 

Prophets like Hosea understood this. 

And, even more, when they bowed to the painful costs of saying yes 

to their commissions, 

they demonstrated what others would learn only through judgment 

— that Yahweh is the living Lord.

	12:12-13:6
2.
God’s  present  disciplines 

12:12-13:6
“For whom the lord loves He chastens, 

 and scourges every son whom He receives” 

[6*     Ибо Господь, кого любит, того наказывает; 

           бьет же всякого сына, которого принимает.] 
(Heb. 12:6 ; 

Prov. 3:11-12). 

Chastening [наказывает] isn’t a judge inflicting punishment on a criminal 

in order to uphold the law. 

Rather, chastening is a loving parent disciplin​ing his or her child 

in order to perfect his character 

and build his endurance.

Punishment has to do with law, 

which is important, 

but chastening has to do with love, 

which is also important,


	Hosea 12:1
1.
The need for discipline







[Hosea 12:1]

Hosea 12:1

1* ¶ “Ephraim feeds on the wind, And pursues the east wind; He daily increases lies and desolation. Also they make a covenant with the Assyrians, And oil is carried to Egypt.

[1* ¶ Ефрем пасёт ветер и гоняется за восточным ветром, каждый день умножает ложь и разорение; заключают они союз с Ассуром, и в Египет отвозится елей.]

The Jewish people were living for vanity 

— “the wind” [ветер]

— and receiving no nour​ishment. 

The word translated “feed” [пасёт]

means “to graze” ; 

but 
whoever saw hungry sheep ignoring the green grass 

and 
chewing on the wind? 

The very idea is ridiculous, 

but that’s the way God’s people were living.

Israel was committing two sins. 

First , they were worshiping idols 

which are nothing, even less than nothing, 

and turning 
from the true God to live on empty substitutes. 

They were feeding on the wind. 

Second , they were depending for protec​tion on treaties 

with Egypt and Assyria 

instead of trusting their great God. 

This too was emptiness 

and 
chasing after the wind, 

and 
God had to discipline Israel 

to bring them back to Himself 

and His Word.


	Hosea 12:2-6, 12
2. 
The example of discipline







[Hosea 12:2-6, 12]
Hosea 12:2-6, 12

2* “The LORD also brings a charge against Judah, And will punish Jacob according to his ways; According to his deeds He will recompense him.

 3* He took his brother by the heel in the womb, And in his strength he struggled with God.

 4* Yes, he struggled with the Angel and prevailed; He wept, and sought favor from Him. He found Him in Bethel, And there He spoke to us--

5* That is, the LORD God of hosts. The LORD is His memorable name.

 6* So you, by the help of your God, return; Observe mercy and justice, And wait on your God continually.
12* Jacob fled to the country of Syria; Israel served for a spouse, And for a wife he tended sheep.

[2* Но и с Иудою у Господа суд и Он посетит Иакова по путям его, воздаст ему по делам его.

3* Еще во чреве матери запинал он брата своего, а возмужав боролся с Богом.

 4* Он боролся с   Ангелом--и превозмог; плакал и умолял Его; в Вефиле   Он нашел  нас и там  говорил   с  нами.

 5* А Господь  есть  Бог  Саваоф;  Сущий (Иегова) --имя  Его.

 6* Обратись и ты к Богу твоему; наблюдай милость и суд и уповай на Бога   твоего   всегда.

12* Убежал   Иаков на   поля  Сирийские,  и  служил   Израиль за жену, и  за  жену  стерег  овец.]

Abraham is the father of the Jewish nation 

(Matt. 3:9),

but it was Jacob who built the twelve tribes of Israel 

(Gen. 46:8-27).
 

Hosea used the name “Jacob” 

for the nation 

because Jacob is an illustration of God’s loving discipline. 

Hosea cited several key events in Jacob’s life.

“Jacob”  struggled with his brother even before he and Esau were born 

(Gen. 25:20-23),

and at birth, 

Jacob tried to trip up his brother Esau 

even as they were coming from the womb 

(vv. 24-26). 

The name “Jacob” 

means 

“he grasps the heel,” [матери   запинал   он  брата  своего,

22* Сыновья в  утробе её стали биться]

which is another way of saying, 

“He’s a deceiver, a trickster. “

During much of his life, 

“Jacob”  struggled 

with himself, 

                                                             with others,     and

with the lord, 

and until he surrendered to God at Jabbok , [Иавок]

he never really walked by faith. 

God had to discipline him to bring him to that place of surrender.

In obedience to God’s command, 

Jacob left Shechem [Сихем] and went to Bethel [в  Вефиль]

(Gen. 35), 

for it was at Bethel 

that he had first met the Lord years before 

(28:10-22). 

There God had revealed Himself 

and given Jacob promises for himself and his descen​dants, 

and there Jacob had made solemn vows to the lord. 

Actually, the return to Bethel [в  Вефиль]

was a new spiritual beginning for his whole family ; 

for Jacob commanded them to abandon their foreign gods 

and worship Jehovah alone. 

It does a family good to experience this kind of dedication. 

Alexander Whyte said that the victorious Christian life 

is a series of new beginnings, 

and 
he was right.

But the Bethel [в  Вефиль]   experience also included some pain, 

for it was on that journey 

that Jacob’s beloved wife Rachel died in giving birth to Benjamin 

(Genesis 35:16-22). 

She called the boy Ben​-Oni, 

[Бенони. Но отец его назвал его Вениамином.]

which means “son of my sorrow”; 

but by faith, Jacob renamed him Benjamin, 

“son of my right hand." 

The divine title “lord God of hosts [armies]” 

[А Господь  есть  Бог  Саваоф]
(Hosea 12:5) 

reminds us of Jacob’s experience at Mahanaim [Маханаим]

when he was about to meet his brother Esau                                                       (Gen. 32). 

Mahanaim means “the two camps,” 

for “Jacob” saw an army of angels watching over his camp. 

He was afraid of Esau 

and tried to appease him with gifts 

instead of trusting the lord to deliver him. 

After all, didn’t God promise to care for Jacob 

and bring him safely back to Bethel ? [в  Вефиль]

It was there that the angel of God wrestled with Jacob and “broke” him.

“Jacob's” experiences getting a wife and raising a family 

are examples of God’s loving discipline 

(Gen. 29-3O). 

In order to get the family blessing, 

“Jacob”   had schemed and lied to his father Isaac, 

but now Laban would scheme and lie to “Jacob”   

in order to marry off two daughters in one week! 

Trying to please two wives, 

only one of whom he really loved, 

and trying to raise a large family, 

brought many burdens to Jacob, 

but he persisted, 

and God blessed him and made him a wealthy man. 

However, during those difficult years, 

“Jacob” suffered much 

(31:36-42), 

yet the lord was working out His purposes.


	Hosea 12:7-13:6
3. 
The reasons for discipline







[Hosea 12:7-13:6]
Now Hosea names some of the sins 

   that His people had committed. 

Some of these he has dealt with before, 

so there’s no need to discuss them in detail.

1.
Dishonesty  in  business 

[Hosea 12:7]

Hosea 12:7

7* ¶ “A cunning Canaanite! Deceitful scales are in his hand; He loves to oppress.

[7* ¶ Хананеянин   с  неверными   весами в руке   любит   обижать;]

defrauding people so as to make more money. 

Their prosperity led to pride 

(v. 8),

Hosea 12:8

8* And Ephraim said, ‘Surely I have become rich, I have found wealth for myself; In all my labors They shall find in me no iniquity that is sin.’

[8* и Ефрем говорит: `однако я разбогател; накопил    себе  и  мущества, хотя во всех моих трудах не найдут  ничего незаконного, что было бы  грехом'.]

the kind of self-sufficiency that says, 

“We don’t need God” [и ни в чем не имею нужды'] 

(see Rev. 3:17). 

But the Lord warned that He would hum​ble them. 

Instead of enjoying their houses, 

they would live in tents as they did during their wilderness journeys. when the Assyrians were through with Israel, 

the Jews would be grateful even for the booths 

they lived in for a week during the Feast of Tabernacles.

The prophets God sent had warned the people , 

but the people wouldn’t listen 

(Hosea 12:10).

Hosea 12:10

10* I have also spoken by the prophets, And have multiplied visions; I have given symbols through the witness of the prophets.”

[10* Я  говорил  к  пророкам,  и  умножал видения, и чрез пророков употреблял    притчи.]


	2.
Practiced idolatry 

[12:11-14]
They turned from the Word of the living God 

and practiced idolatry 

(vv. 11-14). 

This provoked God to anger, 

and the way they shed innocent blood 

provoked Him even more. 

(On Gilead’s wickedness, see 6:8-9.)

Hosea singled out 




	3.
Arrogant attitude of the tribe of ehpraim 

[13:1-3]
Hosea 13:1-3

1* ¶ When Ephraim spoke, trembling, He exalted himself in Israel; But when he offended through Baal worship, he died.

 2* Now they sin more and more, And have made for themselves molded images, Idols of their silver, according to their skill; All of it is the work of craftsmen. They say of them, “Let the men who sacrifice kiss the calves!”

 3* Therefore they shall be like the morning cloud And like the early dew that passes away, Like chaff blown off from a threshing floor And like smoke from a chimney.

[1* ¶ Когда Ефрем говорил, все трепетали. Он  был  высок  в Израиле; но сделался  виновным  через  Ваала,  и погиб.

 2* И ныне прибавили они ко греху: сделали   для  себя  литых  истуканов  из   серебра своего,  по понятию своему,  -- по лная  работа   художников, --и говорят они приносящим  жертву  людям: `целуйте тельцов!'

 3* За то они будут   как утренний туман, как роса,   скоро исчезающая, как мякина, свеваемая с гумна, и как дым  из  трубы.]

The name “Ephraim” [Ефрем] 

is found thirty-seven times in Hosea’s prophecy. 

           Sometimes “Ephraim” [Ефрем] 

is a syn​onym for the whole Northern Kingdom , 

but here the prophet was addressing the tribe of Ephraim 

in particular. 

Ephraim and Manasseh [Манассия] were the sons of Joseph 

whom Jacob “adopted” 

and 
whose birth order he reversed 

(Gen. 48). 

Manasseh [Манассия]  was the firstborn, 

but Jacob gave that honor to “Ephraim” [Ефрем]

The people of Ephraim felt they were an important tribe 

that deserved to be listened to and obeyed. 

After all , Joshua came from Ephraim 

(Num. 13:8) 

and so did the first king of the Northern Kingdom, 

Jeroboam I [Иеровоам]

(1 Kings 11:26). 

The tabernacle of testimony was pitched in Shiloh 

which was in Ephraim 

(Josh. 18:1). 

In their arrogance, 

the tribe of Ephraim created problems for both 

Gideon 

(Jud. 7:24-25; 8:1-3) 

and Jephthah 

(12:1-6). 

After the death of King Saul, 

the Ephraimites refused to submit to David’s rule 

(2 Sam. 2:8-11); 

in fact, they had a strong prejudice against the tribe of Judah, 

the ruling tribe 

(19:40-43). 

When the Northern Kingdom was established, 

so powerful were the Ephraimites 

that the king​dom was even called by their name.

But Ephraim abandoned Jehovah for Baal, 

and that brought spiritual death. 

They gladly participated in Jeroboam’s [Иеровоам]   man-​made religion 

by sacrificing to the golden calves 

— even offer​ing human sacrifices 

— and kissing the calves in worship. 

But idols are nothing, 

and those who worship them become like them 

— nothing 

(Ps. 115:8). 

Hosea compared the people to the “nothings” 

with which they were familiar: 

morning dew that the sun burns away; 

chaff that the wind blows away; 

smoke that disappears out the window and is seen no more.

One more sin that Hosea condemned 


	4.
the nation's ingratitude 

[13:4-6]

Hosea 13:4-6
4* “Yet I am the LORD your God Ever since the land of Egypt, And you shall know no God but Me; For there is no Savior besides Me.

 5* ¶ I knew you in the wilderness, In the land of great drought.

 6* When they had pasture, they were filled; They were filled and their heart was exalted; Therefore they forgot Me.

[4* Но Я--Господь Бог твой от земли Египетской, --и ты не должен знать другого бога, кроме Меня, и нет спасителя, кроме   Меня.

 5* ¶ Я признал   тебя в пустыне, в земле   жаждущей.

 6* Имея пажити, они  были сыты; а когда   насыщались,    то превозносилось  сердце их, и потому они  забывали   Меня.]

It was the same old story: 

the Jews were glad for what God had done for their forefathers 

— the Exodus, God’s provision and guidance in the wilderness, 

    the abundant wealth in the Promised land 

— but they didn’t real​ly show Him sincere appreciation. 

In their trials, they turned to God for help ; 

but in their prosperity, 

they became proud 

and turned away from God to idols. 

Moses had warned them about this sin, 

but they committed it just the same 

(Deut 8:10-2O).

The name “Ephraim” [Ефрем] means “fruitful,” 

and this was a very fruitful tribe. 

Through Jacob, God had promised abundant blessings to Joseph 

and his sons 

(Gen. 48; 49:22-26), 

and that promise was fulfilled. 

It's too bad the people didn’t use what God gave them for God’s glory.


	13:7-16

1.
The need for discipline





[Hosea 12:1]
2. 
The example of discipline




[Hosea 12:2-6, 12]
3. 
The reasons for discipline




[Hosea 12:7-13:6]



	4.
the kinds of discipline 

[13:7-16]
Once again, Hosea uses a number of similes and metaphors 

to describe the trials that God was sending on His disobedient people. 

Like a ferocious beast , [полевые    звери]

He would suddenly attack them [будут   терзать   их.]

(vv. 7-8; see 5:14), 

Hosea 13:7-8

7* “So I will be to them like a lion; Like a leopard by the road I will lurk;

8* I will meet them like a bear deprived of her cubs; I will tear open their rib cage, And there I will devour them like a lion. The wild beast shall tear them.

[7* И Я  буду  для них как лев, как скимен  буду  подстерегать   при  дороге.

 8* Буду нападать на них, как лишенная детей медведица, и раздирать вместилище  сердца их, и поедать их там, как львица; полевые звери будут терзать   их.]

a reference to the invasion of the Assyrian army. 

The rulers of Israel would be 

weak, temporary, and ineffective 

(13:9-11; see 8:4).

Hosea 13:9-12
 9* ¶ “O Israel, you are destroyed, But your help is from Me.

 10* I will be your King; Where is any other, That he may save you in all your cities? And your judges to whom you said, ‘Give me a king and princes’?

11* I gave you a king in My anger, And took him away in My wrath.

12* “The iniquity of Ephraim is bound up; His sin is stored up.

[9* ¶ Погубил ты себя, Израиль, ибо только  во  Мне  опора  твоя.

 10* Где царь твой теперь? Пусть он спасет   тебя  во  всех городах  твоих! Где  судьи  твои, о которых говорил   ты: `дай  нам  царя  и  начальников'?

 11* И Я дал  тебе  царя  во  гневе  Моем, и  отнял в  негодовании    Моем.

12* Связано  в узел беззаконие Ефрема,  сбережен  его  грех.]

Now the time had come for the nation to have no king 

(3:4), 

a situation that would last for centuries.
The woman in travail is used often in Scripture 

to picture extreme pain and sorrow 

(13:13; 

Isa. 13:8; 

Jer. 4:31; 

Matt, 24:8), 

Hosea 13:13
13* The sorrows of a woman in childbirth shall come upon him. He is an unwise son, For he should not stay long where children are born.

[13* Муки родильницы  постигнут  его; он--сын  неразумный,  и наче не стоял бы долго в положении рождающихся детей.]

but Hosea adds a new twist, 

Hosea sees the woman too weak to deliver the child 

and the baby too stupid to come out of the womb! 

All the travail was wasted .

The invasion of the Assyrians will be like 

a hot, dry wind from the desert 

that will smother the people 

and dry up the watercourses. 

All the nation’s treasures will be plundered, 

and their greatest treasure, their children, 

will be slain merciless​ly. 

Why? 

Because the nation would not return to God.

Hosea 13:14-16

Hosea 13:14-16
14* “I will ransom them from the power of the grave; I will redeem them from death. O Death, I will be your plagues! O Grave, I will be your destruction! Pity is hidden from My eyes.

 15* Though he is fruitful among his brethren, An east wind shall come; The wind of the LORD shall come up from the wilderness. Then his spring shall become dry, And his fountain shall be dried up. He shall plunder the treasury of every desirable prize.

 16* Samaria is held guilty, For she has rebelled against her God. They shall fall by the sword, Their infants shall be dashed in pieces, And their women with child ripped open.

[14* От власти ада Я искуплю их, от смерти избавлю их. Смерть! где твое жало? ад! где твоя победа? Раскаяния   в том  не  будет  у  Меня.
15* Хотя Ефрем плодовит между братьями, но  придет  восточный    ветер, поднимется   ветер   Господень из пустыни, и иссохнет родник его, и иссякнет источник его; он опустошит сокровищницу всех драгоценных сосудов.

 16* (14-1) Опустошена   будет Самария, потому что восстала против Бога своего; от меча падут они; младенцы их будут разбиты, и беременные   их   будут   рассечены.]

Paul quotes Hosea 13:14 in 1 Corinthians 15:55 

to guarantee the victory of Jesus Christ over death 

and the grave because of His resurrection, 

but Hosea’s words in this context may have a different meaning.

The next statement (“I will have no compassion”) [Раскаяния в том не будет у Меня.]

Hosea 13:14
supports our interpretation 

that Hosea 13:14 refers to judgment 

and not victory over the enemy. 

This doesn’t suggest that God no longer loved His people, 

because God’s love for His people is the major theme of this book. 

But the time had come for God to discipline the nation, 

for they had rejected every other man​ifestation of His love. 

“For I will not relent!” is the way The Living Bible states it.

God revealed His love to Israel in His past mercies 

and now in His present disciplines. 

Hosea closes his book with a third evidence of God’s love.

14:1-9
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	Hosea 13

EPHRAIM’s   IDOLATRY   AGAIN

The thought with which the twelfth chapter 

closed is continued in the thirteenth chapter. 

Hosea 13:1

1* ¶ When Ephraim spoke, trembling, He exalted himself in Israel; 

But when he offended through Baal worship, he died.

[1* ¶ Когда Ефрем говорил, все трепетали. Он был высок в Израиле; 

но сделался виновным через Ваала, и погиб.]

The prophet recalls the days past when EPHRAIM 

was honored in the nation. 

When EPHRAIM spoke , 

all trembled ; [все трепетали]

men had respect for 

his power 

and 
prestige. 

One can hardly read the history of the twelve tribes 

without noting how prominent was the position of EPHRAIM. 

EPHRAIM  was truly exalted in Israel , [Он был высок в Израиле]

respectfully feared. 

But when EPHRAIM gave himself over to the worship of Baal 

[но сделался  виновным  через  Ваала]

under Ahab he died .  [и  погиб.]

(see 1 Ki. 16:31),

His power was destroyed and broken. 

He died spiritually with consequent political decline.


c.
Ephraim , then  and  now 

— idolatry  and  ingratitude:

в.
ЕФРЕМ,   ТОГДА    И  ТЕПЕРЬ

         – ИДОЛО    ПОКЛОНСТВО     И   НЕБЛАГОДАРНОСТЬ
(Hosea 13:1-16 [Heb.13:1-14:l])

Once more Hosea looks at Israel’s impoverished present 

against the background of the lavish past 

(cf. 9:10; 10:1, 9; 11:1; 12:13). 

As in chapter 12, 

the focus is not on geographi​cal sites 

(although note 12:11) 

but on the behaviour and reputation of a patriarch 

— this time Ephraim, 

    
which in verse 1 

must stand for the original descendants 

of the strong son of Joseph, 

     
who counted among their ranks 

powerful leaders of the nation like Joshua 


          (Jos. 24:30) 

and 
Jeroboam I [Иеровоам]

                    (1 Ki. 11:26; 12:20). 

This chapter complements chapter 12 
by stressing the announcements of judgment 
(vv. 5, 7-8, 9-10, 14, 15-16) 

as forcefully as chapter 12 

emphasize d the accusa​tions of sin 

(11:12-12:1; 12:2-4, 7-8, 11, 14a). 

Yet the accusations that trigger the announcements in chapter 13 

should not be overlooked 

because they recapitulate a number of dominant themes in Hosea 
and thereby set the stage for both 

the final word of judgment  in verses 15-16 

and 

the last call to return in 14:1-8. 

The  themes summed up in chapter 13 are these: 

idolatry by calf-worship 

(v.2; cf. 8:5-6; 10:5, 7; 

for idolatry in general, 

cf. 2:8; 3:1, 4; 4:12, 17; 8:4; 9:6, 10; 

10:2, 6; 11:2); 

ingratitude for the Exodus 

(vv. 4-6; cf. 8:14; 9:10; 

11:1-2; 12:9, 13); 

foolish trust in political leaders 

(vv. 10-11; cf. 7:7; 8:4; 

9:15; 10:3, 15); 

complacency in the face of judgment 

(v.13; cf. 4:4, 16; 5:6-7; 6:1-3, 4-5; 

7:2, 9-10; 8:2; 9:7; 12:8-9). 

They not only recapture Hosea’s major emphases, 

but also prepare for the precise words of pen​itence 

spelled out in the call to return with which the book closes: 

idolatry 
must be renounced 

(14:3c, 8), 

gratitude 
expressed 

(14:2c), 

trust 

in political alliance and military might rejected 

(14:3ab), 

complacency 
replaced by dependence on God 

(14:3d).
Chapter 13 is a series of short judgment speeches, 

each of which is reinforced by literary devices 

that intensify the indictments or sharpen the threats. 

If Hosea deliberately restates a number of his major themes, 



so he seems to display again an array of his literary techniques. 
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Ephraim’s  tragic  fall 

i.
Трагическое     падение    Ефрема

(13:1-3)
The accusation is heightened by the note of tragic reversal 

in Ephraim’s power and prestige 

(v. 1); 

the announce​ment 

(v.3) 

carries a note of irony in its similarity 

to God’s description 

of the inconstancy of the people in 

6:4.

	Hosea 13:2
Hosea 13:2

2* Now they sin more and more, And have made for themselves molded images, Idols of their silver, according to their skill; All of it is the work of craftsmen. They say of them, “Let the men who sacrifice kiss the calves!”

[2* И ныне прибавили они ко греху: сделали для себя литых истуканов из серебра своего, по понятию своему, --полная работа художников, --и говорят они приносящим жертву людям: `целуйте  тельцов!']

The infection has grown 

and EPHRAIM has multiplied idols to himself 

according to his own devisings. 

All the ingenuity and skill at his command 

[по понятию своему]

he employed in making the worthless images, 

nothing more than the work of men’s hands. 

[полная  работа  художников]

Those who make the idols encourage those who sacrifice to pay homage 

to the vain images. 

[--и говорят они приносящим жертву людям:]

The kiss was the act of homage in the East, 

whether on the hand, foot, knees, or shoulder of the idol. 

[`целуйте  тельцов!']

The act of homage 

is transferred to natural objects 

(toward which the hand was kissed) 

and even God. 

Compare 

1 Kings 19:18 

(idols) 

1 Kings 19:18

18* “Yet I have reserved seven thousand in Israel, all whose knees have not bowed to Baal, 

and every mouth that has not kissed him.”

[18* Впрочем, Я оставил между Израильтянами семь тысяч мужей; всех сих колени не преклонялись пред Ваалом, 

и всех сих уста не лобызали его.]

Psalm 2:12 

(God the Son);

Psalm 2:12

12* Kiss  the  Son, [12 Do homage to the Son]

[12 Почтите Сына ]

and 
Job 31:26-27 

(natural  objects).

Job 31:26-27

26* If I have observed the sun when it shines, Or the moon moving in brightness,

 27* So that my heart has been secretly enticed, 

And my mouth has kissed my hand;

[26 Смотря на солнце, как оно сияет, и на луну, как она величественно шествует,

 27 прельстился ли я в тайне сердца моего, и целовали ли уста мои руку мою?;]


	Hosea 13:3
Hosea 13:3

3* Therefore they shall be like the morning cloud And like the early dew that passes away, Like chaff blown off from a threshing floor And like smoke from a chimney.

[3* За то они будут как утренний туман, как роса, скоро исчезающая, как мякина, свеваемая с гумна, и как дым из трубы.]

Worshiping such transitory creatures as idols, 

EPHRAIM is doomed to pass away also. 

He is likened to the morning cloud, the dew, the chaff, 

[как  утренний  туман - как роса - как мякина]

and the smoke of the chimney. 

[как дым из трубы]

All these have one property or quality in common: 

transitoriness. 

The cloud [туман] of the morning may seem to be full 

of permanence and promise, 

but it is gone before the oncoming day. 

The dew [роса] that is so heavy in the East 

will be gone in an hour under the sun’s hot rays. 

The chaff  [мякина] , when they winnowed, 

was carried away in a moment from the threshing floor 

when the whirlwind caught it. 

The custom was to throw in the air both the chaff  [мякина] and the grain, 

the latter falling to the floor again 

while the former was carried off 

(cp. Ps 1:4). 

The smoke which comes up in billows and spreads itself, 

having no substance nor body, 

is soon dissipated. 

So fleeting is EPHRAIM. 

Idolatry has been his ruin.


	Hosea 13:4

GOD’S  WARNINGS

Hosea 13:4

4* “Yet I am the LORD your God Ever since the land of Egypt, And you shall know no God but Me; For there is no Savior besides Me.

[4* Но Я--Господь Бог твой от земли Египетской, --и ты не должен знать другого бога, кроме Меня, и нет спасителя, кроме Меня.]

It was not that EPHRAIM  had  insufficient  knowledge  of  God. 

He had known 


that the Lord had brought him out of Egyptian bondage. 

At that time He made it plain 

that the Jews were to have no other gods beside Him; 

He alone is their Saviour. 

(Note also Is. 45:21.)

Is. 45:21

21* Tell and bring forth your case; Yes, let them take counsel together. Who has declared this from ancient time? Who has told it from that time? Have not I, the LORD? And there is no other God besides Me, A just God and a Savior; There is none besides Me.

[21* Объявите и скажите, посоветовавшись между собою: кто возвестил это из древних времен, наперед сказал это? Не Я ли, Господь? и нет иного Бога кроме Меня, Бога праведного и спасающего нет кроме Меня.]

Hosea 13:5

5* ¶ I knew you in the wilderness, 

In the land of great drought.

[5* ¶ Я признал тебя в пустыне, 

в земле жаждущей.]

God cared for them and provided for them 

                          in the weary journeyings of the wilderness.
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The accusation 

(v. 6) 

is strengthened by the self-introduction of Yahweh 

and the stinging reminder of his grace 




    (vv. 4-5); 

the announcement is made bold by the similes of wild beasts 

to whom God likens himself 






    (vv. 7-8).
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iii. 
Ephraim’s  total  vulnerability 

iii.
Совершенная     незащищенность      Ефрема
(Hosea 13:10-11).
The judgment threat 

is fortified by rhetorical questions 

that highlight the impotence of Israel’s military-political struc​tures (v.10).

iv.
Ephraim’s  foolish  stubbornness 

iv.
Неразумное     упрямство    Ефрема
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The accusation is couched in a double metaphor 

that con​veys a picture of intentional 

yet stupid refusal to repent 

(vv. 12-13); 

the announcement is empowered 

by the pathos of divine complaint 

followed by the fatal rhetorical questions 

which summon the forces of ‘Death’ and ‘Sheol’ 

to execute their gruesome task.
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v.   Samaria’s  fatal  rebellion 

v.
Роковое    не   послушание      Самарии
(Hosea 13:15-16).

The announcement of judgment 

is sounded in the combination of 

metaphorical and literal accounts 

— the ‘east wind’ [восточный  ветер]




        (v.15) 

is interpreted by the ‘sword’ [от меча]


                    (v.16).
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(13:1-3)
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ii.
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iii.
Совершенная     незащищенность      Ефрема
(Hosea 13:10-11).
                     iv.
Ephraim’s  foolish  stubbornness 

iv.
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*i.
Ephraim’s tragic fall 
i.
Трагическое  падение  Ефрема
(Hosea 13:1-3).

	Hosea 13:1-3

1* ¶ When Ephraim spoke, trembling, He exalted himself in Israel; But when he offended through Baal worship, he died.

2* Now they sin more and more, And have made for themselves molded images, Idols of their silver, according to their skill; All of it is the work of craftsmen. They say of them, “Let the men who sacrifice kiss the calves!”

3* Therefore they shall be like the morning cloud And like the early dew that passes away, Like chaff blown off from a threshing floor And like smoke from a chimney.
	1* ¶ Когда Ефрем говорил, все трепетали. Он был высок в Израиле; но сделался виновным через Ваала, и погиб.

 2* И ныне прибавили они ко греху: сделали для себя литых истуканов из серебра своего, по понятию своему, --полная работа художников, --и говорят они приносящим жертву людям: `целуйте тельцов!'

 3* За то они будут как утренний туман, как роса, скоро исчезающая, как мякина, свеваемая с гумна, и как дым из трубы.


The judgment speech 

(accusation, 

vv. 1-2; 

 announcement, 
  v. 3) 

uttered by the prophet about people, 

not to, the people, 

virtually repeats the tragic story of  9:10, 

except that, in the earlier passage, 

the emphasis was on Israel’s potential fruitfulness 

in doing God’s will. 

Here, however, the point is Ephraim’s prestige and leadership among the tribes 

— expressed in terms of the awesome impact on others, 

the trembling 

(Heb. retet ; found here only; 

Vulg. reads ‘horror’, 

a meaning confirmed in the Qumran scrolls; 

1QH 4.33) 

caused by Ephraim’s presence and the elevated role 

allotted to him 

(Heb. ns’ is to be pointed either nissa’, 

  Niphal participle ‘lifted up’; or nasi’, 

  ‘key leader’; 

cf Gn. 23:6; 

   frequently in 

Numbers, 

e.g. ch. 2 and 

Ezekiel, 

e.g. chs. 45-48). 

If Ephraim in this instance describes the tribe in its prime,

Israel may mean the entire people, 

Not just the northern tribes. 

If so, the chapter has a further tie to chapter 12 

where Judah is specifically mentioned 

(12:2) 

and the whole people is in view, at least part of the time, 

in the references to Jacob and the Exodus. 

As chapter 13 progresses 

and the attention shifts from past to present, 

Israel means the Northern Kingdom 

(v.9) 

and Ephraim, 

the beleaguered enclave around Samaria 



           (vv. 12, 16), 

the last region to capitulate to Assyrian rule.

As in 9:10, 

Baal 







                    (cf. 2:13,16-17; 11:2) 

was the cause of defection, 

and the results were disastrous: 

Ephraim ‘became detestable’ 






        (9:10), 

died 

(v.1), 

i.e. ceased to play any productive part in God’s program 

and consequently was headed for the judgment 

of full covenant annulment described 

in the names of Hosea’s three children 




  (cf. ch. 1). 

If a specific historic occasion is needed 

for Ephraim’s fall from grace and glory, 

it would be the seizing of the throne of the northern tribes 

by Jeroboam I, [Иеровоам]

some two centuries earlier, 

and his prompt establishment of shrines to rival Jerusalem 

in which Baal came to be worshipped 

in the guise of the golden calves 

(1 Ki. 12:16, 26-30).

All this is a reminder of the stages in Israel’s devotion to Baal: 

(1) Baal-peor 


[к Ваал-Фегору]




             (9:10; Nu. 25:3) 

suggests some kind of beginning spark in Moses’ day; 

(2) Jeroboam I 

[Иеровоам]

lit the fire afresh 

when he divided the kingdom after Solomon’s death; 

(3) Ahab and Jezebel 
[ - Иезавель]

fuelled the flames 

until Elisha and Jehu doused them with a vengeance 


   (2 Ki. chs. 9-10); 

(4) Jeroboam II and his successors 
seemed to have fanned the smouldering embers to life 

once more 

as the pages of Hosea describe the situation;      and 

(5) though the Assyrian invasions 

and deporta​tion 

forever changed the life of the northern tribes, 

Baal worship survived in Judah 

until its surrender to Nebu​chadrezzar 





(586) BC) 

as the speeches of Jeremiah attest 

(7. 9; 9:13; 11:13, 17; 32:29, 35). 

Hosea’s wrath against the calves 

(cf. 8:5-6; 10:5, 7; 13:2) 

is to be explained in part 

by the fact that they always threatened to misrepresent God 

and lead the people into paganism 

even when the name of Baal was not specifically invoked. 

We note from 2 Kings 10:28-31 

that Jehu [Ииуй] was faulted 

because he retained Jeroboam’s [Иеровоам] calf-images

at Dan and Bethel 

even after he had ‘wiped out Baal from Israel’.

What Jeroboam I [Иеровоам]  had begun 

and Jeroboam II sponsored, 

the people of Samaria continued with unbridled enthusiasm 


          (v.2) 

in Hosea’s time. 

The prophet describes their passion bluntly. 

It is sin 









         (Heb. ht’,  Cf. 12:8), 

described as: 

(1) 
making a cast or molten image of their silver
(Heb. masseka; here only in Hosea; 

cf. Ex. 32:4, 8 

and the story of Aaron’s golden calf) 

— a symbol of high value, 

    perhaps worth more than gold in Hos​ea’s day 

(cf. 2:8); 

their speaks of high arrogance, since any wealth belonged to God 

(Ps. 24:1) [23:1]
or was his gift 

(Ho. 2:8) 

— and setup to serve as idols 

(Heb. ‘asab;

cf. 4:17; 8:4; 14:9; 

the root means ‘to shape or form’) 
i.e. symbols of, or substitutes for God, 

       which they could never be 

       because they were entirely the work of mere 

craftsmen [художников]
(cf. 8:6), 

no matter how skilled 

(Heb. te bunam is probably a shortened form of te bunatam; 

so BDB, p.108; 

not a derivative of tabnit, 

‘pattern’, ‘form’, or ‘model’, as Wolff, p. 219, reads it); 

(2) 
speaking to the images, 
i.e. in prayer and petition 

(reading with Andersen, p.624; 

most commentators and versions make this clause the intro​duction 

to a quotation that follows, 

but doing so entails an emendation of the ‘those sacrificing’ 

from participle to imperative and, 

often, a juggling of the word order); 

the last two lines of v. 2 may be read:

to them [the idols], 

they
— those who sacrifice a human being 

— are speaking.

They kiss [the] calves;

(3)
engaging in human sacrifice 

— a picture both horrible and ludicrous 

is drawn of persons talking to idols 

and at the same time being 

‘sacrificers of a human being’ 

(for other possible references to human sacrifice, 

usually child-sacrifice, in Hosea, see 5:2; 9:13); 

and 

(4) 
kissing calves; [целуйте  тельцов]

calves  may des​cribe the form into which the images were moulded, 

while kissing is an act of devotion, adoration or appeasement, 

(cf. Ps. 2:12). 

Viewed together, 

the sin is a total perversion of values.

A craftsman’s work is elevated to divine status; 

human beings sacrifice their offspring to a metal object 

from whose lifeless form 

they also beg help; 

persons embrace with adulation the images of the very animals 

that they use for plowing, threshing and hauling.

	Hosea 13:3
Hosea 13:3

3* Therefore they shall be like the morning cloud And like the early dew that passes away, Like chaff blown off from a threshing floor And like smoke from a chimney.

[3* За то они будут как утренний туман, как роса, скоро исчезающая, как мякина, свеваемая с гумна, и как дым из трубы.]

Worshiping such transitory creatures as idols, 

EPHRAIM is doomed to pass away also. 

He is likened to the morning cloud, the dew, the chaff, 

[как  утренний  туман - как роса - как мякина]

and the smoke of the chimney. 

[как дым из трубы]

All these have one property or quality in common: 

transitoriness. 

The cloud [туман] of the morning may seem to be full 

of permanence and promise, 

but it is gone before the oncoming day. 

The dew [роса] that is so heavy in the East 

will be gone in an hour under the sun’s hot rays. 

The chaff  [мякина] , when they winnowed, 

was carried away in a moment from the threshing floor 

when the whirlwind caught it. 

The custom was to throw in the air both the chaff  [мякина] and the grain, 

the latter falling to the floor again 

while the former was carried off 

(cp. Ps 1:4). 

The smoke which comes up in billows and spreads itself, 

having no substance nor body, 

is soon dissipated. 

So fleeting is EPHRAIM. 

Idolatry has been his ruin.


	Hosea 13:3

3* Therefore they shall be like the morning cloud And like the early dew that passes away, Like chaff blown off from a threshing floor And like smoke from a chimney.
	3* За то они будут как утренний туман, как роса, скоро исчезающая, как мякина, свеваемая с гумна, и как дым из трубы.


The inevitable 

(therefore; [3* За то]

cf. on 2:6, 8) 

judgment for such worthless worship 

is to become worthless, 

in fact, to vanish 







          (v.3). 

A four-fold simile of fading in to nothingness 

is Hosea’s powerful way 

of intensifying the picture by multiple rep​etition. 

Morning cloud [как утренний туман] 

and dew [как роса] 

that evaporates early described Israel’s fickleness in 



6:4. 

See Psalm 1:4 

for the chaff [как мякина]

that is sent spinning away 

from the threshing floor [свеваемая с гумна]



  (cf. 9:1-2) 

in a storm-wind 

(so Heb. s’r, ‘storm’ or ‘rage’ depicts). 
Smoke [как дым] is a second subject of the verb s’r; 

a strong wind would suck the smoke from the lamps 

that illuminate a room through any orifice, 

whether a latticed opening (window) in the wall 

or a chimney on the roof 

(Heb. 'arubba, 

cf. Is. 60:8; Gen. 7:11; 8:2, 

may mean either). 

The point is that idolatry carries its own punishment:

you worship nothing; 

you get nothing; 

you end as nothing.
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            c.
Ephraim , then  and  now 
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в.
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                   * ii.
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* ii.
God’s  ferocious  judgment 

ii.
Жестокий      суд     Бога
(Hosea 13:4-8).

	Hosea 13:4-8

4* “Yet I am the LORD your God Ever since the land of Egypt, And you shall know no God but Me; For there is no Savior besides Me.

5* ¶ I knew you in the wilderness, In the land of great drought.

 6* When they had pasture, they were filled; They were filled and their heart was exalted; Therefore they forgot Me.

7* “So I will be to them like a lion; Like a leopard by the road I will lurk;

8* I will meet them like a bear deprived of her cubs; I will tear open their rib cage, And there I will devour them like a lion. The wild beast shall tear them.
	4* Но Я--Господь Бог твой от земли Египетской, --и ты не должен знать другого бога, кроме Меня, и нет спасителя, кроме Меня.

 5* ¶ Я признал тебя в пустыне, в земле жаждущей.

 6* Имея пажити, они были сыты; а когда насыщались, то превозносилось сердце их, и потому они забывали Меня.

 7* И Я буду для них как лев, как скимен буду подстерегать при дороге.

 8* Буду нападать на них, как лишенная детей медведица, и раздирать вместилище сердца их, и поедать их там, как львица; полевые звери будут терзать их.


God will now speak and continue through verse 14; 

then the prophet’s words will close the judgment speech in verses 15-16. 

The divine self-introduction 









    (cf.12:9) 

is expanded to remind Israel of the prologue 

to the ten commandments 

and of the first com​mandment itself 

(Ex. 20:2—3). 

No God but me 
[--и ты не должен знать другого бога, кроме Меня]
(cf. Joel 2:27) 

speaks to the idolatry described in verse 2 

and recalls to Israel the exclusiveness of the covenant relationship 

(on know as the symbol of that relationship, 

see 2:20; 4:1, 6; 6:6; 

for Israel’s claim to know God, 

and his denial of that claim, 

see 5:5; 6:3; 8:2); 
‘No saviour besides me’ [и нет спасителя, кроме Меня.]

condemns Israel’s foolish depen​dence on foreign alliances 

and impotent kings 

(cf. Samuel’s conviction that setting up a king 

entailed rejecting God as Saviour, 

1 Sa. 10:19; 

also Ephraim’s failure to be Jephthah’s saviour 

or helper in his battle with the Ammonites, 

Jdg. 12:3) 

and prepares the way for verses 10-11. 

	Hosea 13:5

5* ¶ I knew you in the wilderness, In the land of great drought.
	5* ¶ Я признал тебя в пустыне, в земле жаждущей.


In knew you in the wilderness [Я признал тебя в пустыне]




          (v.5), 

you is singular 

and must refer collectively to all the people 

who descended from the Exodus tribes 

and by a kind of corporate personality experienced 

those events that their forbears went through five centuries earlier 

(cf. Levi’s paying of tithes while yet in Abraham’s loins, 

Heb. 7:9-10). 

Knew  [признал] 

describes God’s gracious care that derived from his special relationship to his people. 

For know in this sense, 

Cf. Psalm 1:6; Amos 3:2.

The emphasis on God’s provision 

is reinforced by the phrase 

the land of drought 
[в земле жаждущей.]
(Heb. tal’ubot,  only here in the Old Testament, 

may be related to an Akkadian word for ‘fevers’), 

whose meaning seems to extend the notion of desolation inherent 

in the wilderness experience 

(cf. 2:3, where a similar phrase means ‘parched’ 

or ‘arid’ land).

	Hosea 13:6
Hosea 13:6

6* When they had pasture, they were filled; They were filled and their heart was exalted; Therefore they forgot Me.

[6* Имея пажити, они были сыты; а когда насыщались, то превозносилось сердце их, и потому они забывали Меня.]

There was no reason for their departure from the Lord , 

but no sooner were they filled with the bounty of the Lord 

than they forgot the living God in the pride of their hearts. 

As so often before and since, 

prosperity brought with it 

pride 

and 
forgetfulness of the Lord 

and 
His goodness.

They may forget God 

but 
He has not forgotten them 

nor 
their ingratitude. 


	Hosea 13:6

6* When they had pasture, they were filled; They were filled and their heart was exalted; Therefore they forgot Me.
	6* Имея пажити, они были сыты; а когда насыщались, то превозносилось сердце их, и потому  они забывали Меня.


The accusation, 

charged with intensity by the reminder of Exodus-grace, 

comes to its climax 








         (v.6) 

in a manner identical to 2:13: 
therefore they forgot me [и потому  они забывали Меня.]
(cf. 4:6; 8:14, 

for Hosea’s use of this verb as a symbol 


of ultimate and absolute rejection 

— the term directly opposite to the verb know 

which expressed divine love and care in verse 5). 

Self-reliance

-including reliance on their self-adopted 

and self-sustained religion 

(cf. 2:13) 

- lay at the heart of the crime. 
Full stomachs [они были сыты]

were its primary cause. 

God traces the steps in their downfall: 

(1) ‘when I fed them’ [Имея пажити]

(Heb. kemo re‘itim; 

cf. NIV; JB; Andersen, p.633) 

a word division that makes better sense than MT’S 

‘according to their pasture 

(cf. NASB; Ward, p.218; Wolff, p.220); 

(2) ‘they grew satisfied’ [то превозносилось сердце их]

(Heb. sb’ was used as part of a judgment announcement in 4:10; 

when satisfaction leads to sin, 

frustration may become the proper punishment); 

(3) ‘they stayed satisfied’ [то превозносилось сердце]

(the lack of conjunction between the two uses of sb’ 

emphasizes both the repetition 

and the connection of the second form with what follows); 

(4) ‘and then their heart’ [сердце]



(cf. on 2:14; 4:11; 7:2,11,14; 10:2; 11:8) 

became haughty 

(lit. lifted up, ‘high’; 

cf. 11:7 for an intensive-causative form of the word; Heb. rwm); 

and 

(5) therefore they forgot me. [и потому  они забывали Меня.]

	Hosea 13:7
Hosea 13:7

7* “So I will be to them like a lion; Like a leopard by the road I will lurk;

[7* И Я буду для них как лев, как скимен буду подстерегать при дороге.]

He will be to them as a lion, a leopard, a bear, and a wild beast. 

Hosea had foretold already 

that God would be as a lion to His people 

(5:14). 

As a crouching leopard 

He would watch by the way to pounce upon them. 

He would meet them as a bear robbed of her whelps. 

Under such conditions she is savage indeed. 

(Cp. 2 Sa 17:8.)


	Hosea 13:8

Hosea 13:8

8* I will meet them like a bear deprived of her cubs; I will tear open their rib cage, And there I will devour them like a lion. The wild beast shall tear them.

[8* Буду нападать на них, как лишенная детей медведица, и раздирать вместилище сердца их, и поедать их там, как львица; полевые звери будут терзать их.]

It has been pointed out that here we have the four beasts 

of Daniel chapter seven 

which are mentioned long after Hosea’s time. 

There where they have sinned God will devour them as a lioness. 

He will tear their pericardium, 

in order to penetrate to the heart. 

The warnings are clear 

and it requires only the willing and obedient heart 

to follow in the way of the Lord.


	Hosea 13:7-8

7* “So I will be to them like a lion; Like a leopard by the road I will lurk;

8* I will meet them like a bear deprived of her cubs; I will tear open their rib cage, And there I will devour them like a lion. The wild beast shall tear them.
	7* И Я буду для них как лев, как скимен буду подстерегать при дороге.

 8* Буду нападать на них, как лишенная детей медведица, и раздирать вместилище сердца их, и поедать их там, как львица; полевые звери будут терзать их.


The announcement of judgment 







    (vv. 7-8) 



is alive with pic​tures of vicious animals, 

whose ferocity Yahweh threatens to emulate. 

Lion [как лев]

(Heb. sahal, one of the less frequent words for lion; 

cf. 5:14, for a similar passage) 

sets the scene of savagery. 

The leopard [как скимен]
(cf. Jer. 5:16; Hab. 1:8) 

is watchful along the path of its enemy 

(Lxx; VuIg. incorrectly read Heb. “swr as Assyria 

rather than ‘I shall keep watch’, 

lurk; [буду  подстерегать]

cf. the same verb used more positively 

of Yahweh’s vigilant care in 14:8). 

The bereaved bear [медведица]

(cf. on Am. 5:19) 

heightens the action from stalking to attack, 

as inferred from the verb 

(Heb. pgs; ‘meet’, ‘fall upon’), 

and from the adjective ‘bereaved’ [как лишенная детей медведица]

(Heb. sakkul; 

cf. Jer. 18:21), 

which describes a female bear in a frenzy 

either to recover her cubs 

or destroy their attackers 

(cf. 2 Sa. 17:8; Pr. 17:12) 

— a destruction further described as ‘ripping open 

(Heb. qr’; 

cf. Gen. 37:29; Joel 2:13) 

the enclosure of their heart [и раздирать вместилище сердца их]

(i.e. breast, the chest cavity). 

‘Heart’ here recalls verse 6, 

where the ‘haughty heart’ led to the final forgetfulness; 

the punish​ment corresponds to the crime. 
Lion 

(Heb. labi’; 

cf. on Joel 1:6), 

sharpens the picture of savagery, 

as do the verb eat [поедать]

(cf. on 2:12; 11:6), 

the adverb there 

(i.e. right on the spot, not bother​ing to haul the carcass away), 

the further description of the lion as ‘beast of the field’ 

(cf. 2:12), 

and the final verb, ‘split them open’ [терзать их]

(Heb. bq’ in the intensive stem; 

cf. Gn. 22:3; 1 Sa. 6:14).

The contrast between the threats of judgment in the first two speeches 

(vv. 1-3, 4-8) 

is informing. 

Where the folly of idolatry 

was involved 

— the crediting of divine status to an artisan’s handiwork 

— the punishment was expressed in terms of natural phenomena 

like disappearing clouds, 

vanishing dew and wind-whipped chaff or smoke. 

The crime virtually carried its own penalties 

and no divine intervention was des​cribed. 

Where the crime was the spurning of the grace prof​fered in the Exodus 

and the personal rejection of God, 

the corresponding  punishment  was  ferocious  destruction, 

wrought in scene after scene by Yahweh, 

who assaults Israel like a pack of wild animals. 

This is a reminder that Israel’s theologians believed in two kinds of punishment: 

(1) an auto​matic or dynamistic pattern 

in which breaking the patterns set by the order in God’s creation 

had predictably bad results,

like defying the law of gravity by jumping off a roof; 

and 

(2) a legal, personal, or forensic retribution 

in which God kept careful records 

and 
personally executed the punishment. 

The dynamistic pattern is more characteristic of wisdom literature, 

though found at times in the prophets 

(cf. the woe oracles of Hab. ch. 2), 

while the forensic form is more frequent in the prophets.
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iii.
Ephraim’s  total   vulnerability 
iii.
Совершенная     незащищенность      Ефрема
(Hosea 13:9-11). 

	Hosea 13:9
BANE  AND  BLESSING

Hosea 13:9

9* ¶ “O Israel, you are destroyed, 

But your help is from Me.

[9* ¶ Погубил ты себя, Израиль, 

ибо только во Мне опора твоя.]

Israel’s destruction stems from the fact 

that the people are against the Lord, 

their only true help. 


	Hosea 13:9-11

9* ¶ “O Israel, you are destroyed, But your help is from Me.

10* I will be your King; Where is any other, That he may save you in all your cities? And your judges to whom you said, ‘Give me a king and princes’?

 11* I gave you a king in My anger, And took him away in My wrath.
	9* ¶ Погубил ты себя, Израиль, ибо только во Мне опора твоя.

 10* Где царь твой теперь? Пусть он спасет тебя во всех городах твоих! Где судьи твои, о которых говорил ты: `дай нам царя и начальников'?

 11* И Я дал тебе царя во гневе Моем, и отнял в негодовании Моем.


God continues to threaten judgment. 

And he addresses Israel directly 

— I will destroy you, Israel, [Погубил ты себя, Израиль]

(Heb. skt, intensive stem; 

cf. 9:9; 11:9) 

or following a recent reconstruction, 

‘Should I destroy you, Israel, who, please, will be your helper.’
 

The chief crime, the prime folly, had been arrogant   self-reliance 

(cf. on vv. 4-8), 

whether expressed in confidence in man-made idols 

(vv. 1-2), 

in crops garnered with Baal’s alleged help 

(v.6), 

or in the imperium of Samaria’s monarchs 

(vv. 10-11). 

That foolish crime is to be exposed and avenged 

by the withdrawal of the help 

that made possible everything good in Israel’s life 

(cf. Pss. 33:20[32:20]; 70:5[69:6]; 

115:9-10[113:17-18]; 121:1-2[120:1-2]; 

124:8[123:8]). 

By this threat God himself was removing from Israel’s experience 

the marker stone set up by Samuel and named Ebenezer, 

stone of help, 

to commemorate the constant availability of divine aid 

in Israel’s struggle to secure its national identity 

in the face of Philistine harassment 

(1 Sa. 7:12). 

One of the terrifying aspects of God’s judgment on his people 

is that when he, 

the Redeemer, 

becomes the oppressor 

there is no help at all on which to fall back.

	Hosea 13:10

Hosea 13:10

10* I will be your King; Where is any other, 

That he may save you in all your cities? 

And your judges to whom you said, ‘Give me a king and princes’?

[10* Где царь твой теперь? 

Пусть он спасет тебя во всех городах твоих! 

Где судьи твои, о которых говорил ты: `дай нам царя и начальников'?]

Of course, they had conceived that kings and princes 

were a great asset to them. 

Now God asks them how their kings and princes 

can save them from the calamities that yet await them. 

They had been cleaving to those who could not help them 

and forsaking the Lord who alone could succor them.

The reference to the people’s request for a king 

is an allusion to the nation’s demand in the time of Samuel 

(1 Sa 8:4-9). 


	Hosea 13:10

10* I will be your King; Where is any other, That he may save you in all your cities? And your judges to whom you said, ‘Give me a king and princes’?

  
	10* Где царь твой теперь? Пусть он спасет тебя во всех городах твоих! Где судьи твои, о которых говорил ты: `дай нам царя и начальников'?


The rhetorical questions of verse 10 sharpen the point. 

The destruction is going to be wrought by military means 


        (cf. v.16, the sword). 

The logical defense against such a threat would be the king 

— ‘who would save you’, [Пусть он спасет тебя]

i.e. ‘bring you victory’ 

(Heb. ys’ might involve a pun on the name of Hoshea, [Осия]

Israel’s last king to whom 

no permanent victory was given) 

— and his cadre of military commanders, called here ‘rulers’ 

(lit. judges’; 

cf. on 7:7) 

and princes [начальников']
(cf. on 3:4; 5:10; 7:3, 5,16; 8:10; 9:15). 

But they are nowhere to be found. 

Such is the expected answer to the questions. 

‘In all your cities’ [во всех городах твоих]

(no need to emend the text as do RSV; JB) 

adds bite to the sarcasm. 

Great investment in their fortifications would prove fruitless 

when God marched his Assyrian troops against them 

          (cf. 8:14; 10:14-15). 

The quota​tion of Israel’s plea for a monarchy summarizes conversations 

between Samuel and the people in the last days of Israel’s judges 

(1 Sa. 8:4-9), 

in which the people seemed to override the senior prophet’s misgivings 

(1 Sa. 8:10-20). 

God had acceded to their begging for a king 

(1 Sa. 8:22). 

The mon​archy as a whole was established in ambiguous circumstances 

which help to account for Yahweh’s anger: 

the people had brushed aside all its potential pitfalls, 

especially the competi​tion it offered to God’s own kingship 

(1 Sa. 8:7). 

If our interpretation of Gilgal [в  Галгале]

as a symbol of the brash beginnings of the monarchy is correct 

(cf. on 9:15), 

then verses 10-11 are further comment on it. 

The imperfect tense of the verbs, 

‘I was giving’ 

and 

‘I was taking’, 

suggests that the statement describes an historical pattern 

not just the enthronement or removal of a single controversial king, 

like Saul or Jeroboam I. 

Indeed, verse 11 is a succinct summary of the role of divine sovereignty 

in exploiting, 

for purposes of instruction and judgment, 

the political chaos of the Northern Kingdom, 

especially during its last three decades 

(cf. on 6:1 lb-7:7).

Hosea notes the human initiative 

with all the rebellion inherent in it 

(8:4) 

and the divine providence which made use of the rebellion 

and controlled its shape and form 

(13:11).

	Hosea 13:11

Hosea 13:11

11* I gave you a king in My anger, And took him away in My wrath.

[11* И Я дал тебе царя во гневе Моем, и отнял в негодовании Моем.]

In answer to their desire 

God gave them a king 

in His anger 

and 
took him away in His wrath. 

What a summary to describe the monarchy in Israel! 

The statement is not only true of Saul 
(1 Sa 15:22-23; 16:1), 

but of Jeroboam’s [Иеровоам] dynasty as well 

(1 Ki 15:25-27; 2 Ki 15:30).
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II.
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 ПЕРВАЯ     ЧАСТЬ  
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III.
HOSEA’S  MESSAGES:  PART  TWO 

            c.
Ephraim , then  and  now 

— idolatry  and  ingratitude:

в.
ЕФРЕМ,   ТОГДА    И  ТЕПЕРЬ

         – ИДОЛО    ПОКЛОНСТВО     И   НЕБЛАГОДАРНОСТЬ
(Hosea 13:1-16 [Heb.13:1-14:l])

                    i. 
Ephraim’s  tragic  fall 

i.
Трагическое     падение    Ефрема

(13:1-3)

                   ii.
God’s  ferocious  judgment 

ii.
Жестокий      суд     Бога
(Hosea 13:4-8).

                   iii.
Ephraim’s  total   vulnerability 
iii.
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(Hosea 13:12-14).                                                                               


iv.
Ephraim’s foolish stubbornness 
iv.
Неразумное     упрямство    Ефрема
(Hosea 13:12-14). 

	Hosea 13:12-14

12* “The iniquity of Ephraim is bound up; His sin is stored up.

13* The sorrows of a woman in childbirth shall come upon him. He is an unwise son, For he should not stay long where children are born.

14* “I will ransom them from the power of the grave; I will redeem them from death. O Death, I will be your plagues! O Grave, I will be your destruction! Pity is hidden from My eyes.
	12* Связано в узел беззаконие Ефрема, сбережен его грех.

 13* Муки родильницы постигнут его; он--сын неразумный, иначе не стоял бы долго в положении рождающихся детей.

14* От власти ада Я искуплю их, от смерти избавлю их. Смерть! где твое жало? ад! где твоя победа? Раскаяния в том не будет у Меня.


	Hosea 13:12
Hosea 13:12

12* “The iniquity of Ephraim is bound up ; 

His sin is stored up.

[12* Связано в узел беззаконие Ефрема, 

сбережён  его  грех.]

The iniquity of EPHRAIM is bound up; 

his sin is stored up. 

The case is closed and the evidence is all in hand. 

Divine retribution is certain. 


The first metaphor 

(v. 12), 

with its verbs of ‘tying up’ or ‘wrapping’[bound up]  [Связано]

(Heb. srr; 

cf. on 4:19) 

and ‘hiding’[stored up] [сбережен]

(Heb. spn; 

cf. Ex. 2:2; Jos. 2:4) 

so as to guard or treasure, 

suggests how firmly and intentionally Ephraim, [Ефрема,]
i.e.  Israel, cherished his sinful behaviour 

(on iniquity, [грех]

Heb. ‘awon, 

Cf. 4:8; 5:5; 7:1; 8:13; 9:7, 9; 

12:9;14:1, 2; 

on sin, 

Heb. hatta’t,, 

Cf. on 12:8). 

He bundled it up and stored it away like a precious scroll 

or a family heir​loom. 

Other readings see the metaphor as symbolic of a docu​ment of judgment 

that records Israel’s sins 

(so NIV; Jacob, p.93). 

Our interpretation is based on the conclusion that Ephraim 

must be the implied subject of the passive verbs 

in verse 12, 

as he is the clear subject of the birth-metaphor 

in verse 13. 

God is speaking 

— the form is probably a divine complaint 

(so Jeremias, p. 165) 

in which is contrasted the foolish stubbornness of Ephraim 

(vv. 12-13) 

with the gracious, redemptive intentions of Yahweh 

(v. 14) 

— in a vein similar to 

4:16; 6:4-6; 7:13c, 15; 8:5b; 9:10; 

10:1; 10:11; 11:1-9, 

    although his focus is more on Israel’s present than past.

The timing of this seems clear in the second metaphor 

(v.13), 

where the imperfect verbs should probably be trans​lated as future, 

‘labour pains will come for him’ [Муки родильницы постигнут его]

and 
he ‘will not present himself’. 

It is possible, however, that what God des​cribes 

is not just the final instance of intransigence, 

in the face of imminent disaster at Assyrian hands, 

but a characteristic pattern that could be rendered, 

‘The labour pains keep com​ing ... but he never presents himself....’ 

The pangs 

(Heb. h abalim; 

Cf. Is. 13:8; Je. 13:23) 

connote here not so much anguish 

as timing, 

(cf. the prominence of time, 

Heb. “et, in the sentence), 

since the focus is not on the mother but on the son needing to be born. 

In the normal process of birth 

those pains in their rhythm of contraction 

would cause the child to surge inch by inch through the cervix 

and vagina to daylight. 

Not so with Ephraim. 

The time of his birth 

— his rejection of his haughty independence 

and the declaration of his total com​mitment to Yahweh 

— was being strongly and regularly signal​led 

both by historic events and prophetic proclamation. 

But he was not moving 

— a stubbornness that endangered the life of both mother and child 

(cf. Gen. 35:16-19; 

cf. Is. 66:7-11, 

where the joy and relief 

of a rapid, painless, birth 

are featured). 

Present himself 

(Heb. ‘md, lit. ‘stand’) 

probably means 'stand ready’ 

but could also be read as ‘should not delay’, 

since the time of birth has come 

(cf. NASB). 

The closest parallel to this birth analogy is Hezekiah’s complaint 

(2 Ki. 19:3; Is. 37:3) 

that Judah’s time of birth has come 

and they do not have strength to push through the cervix 

(Heb. masber; 

probably the same word used in Ho. 13:13 

and to be translated ‘mouth of the womb’, 

lit. ‘the place of breaking-through’) to be born. 

	Hosea 13:13

Hosea 13:13

13* The sorrows of a woman in childbirth shall come upon him. 

He is an unwise son, 

For he should not stay long where children are born.

[13* Муки родильницы постигнут его; 

он--сын неразумный, 

иначе не стоял бы долго в положении рождающихся детей.]

By a bold and vivid figure Hosea shows that , 

when Israel could be delivered by pangs of penitence, 

she ought not to court disaster by deferring that liberating hour. 

The sorrows or pangs of a travailing woman are sudden and violent. 

If these pangs do not perform their purpose, 

they issue in death. 

So with God’s chastisements : 

if they do not result in the repentance of the sinner, 

they lead to his undoing.

Israel is likened to the mother 

upon whom the pangs come suddenly; 

then she is compared to the child 

whose birth means relief for mother and child. 


	Hosea 13:13
 13* The sorrows of a woman in childbirth shall come upon him. He is an unwise son, For he should not stay long where children are born.
	 13* Муки родильницы постигнут его; он--сын неразумный, иначе не стоял бы долго в положении рождающихся детей.


In verse 13 

the problem is not lack of strength but absence of wisdom 

— a trait of Israel well documented in Hosea 

(cf. without sense’, 

lit. ‘heart’ in 7:11; 

‘take away the understand​ing’, 

lit. ‘heart’ in 4:11; 

‘a people without understanding’ 4:14, 

Heb. yabin; 

its cognates are frequently used in parallel to ‘wise’ 

in Proverbs and other wisdom literature). 

It is the inability to make the right decision 

— the decision to trust God and return to him 

— that stands at the core of Israel’s folly. 

The need for wisdom, stressed here, 

will be the dominant note 

on which Hosea’s book is ended 

and its message extended to the whole believing community: 

Whoever is wise... [(14-10) Кто  мудр,]
(14:9).

	Hosea 13:14

The fourteenth verse has been understood 

by some to be a continuation 

of the threat of the Lord ; 

by others 

                       it is taken to be a glorious promise.

Hosea 13:14

14* “I will ransom them from the power of the grave; 

I will redeem them from death. 

O Death, I will be your plagues! 

O Grave, I will be your destruction! 

Pity is hidden from My eyes.

[14* От власти ада Я искуплю их, 

от  смерт  и избавлю их. 

Смерть! где твое жало?  

ад!  где  твоя  победа?  

Раскаяния   в  том  не  будет   у  Меня.]

We understand it in the latter sense  [Promise]

and conceive the connection to be after this manner: 

Hosea has been speaking about a situation 

which could easily, 

and 

often does, issue in death 

(see V. 13). 

Now the Lord promises 

the death of death itself. 
Grace shines through 

in the midst of words of judgment. 

The Lord, who has threatened to appear as lion, bear, 

and other ferocious beasts, 

will appear as Redeemer from Sheol and death, 

to those who trust Him. 

In the midst of proclamation of doom, 

God foretells that He has future purposes of mercy and redemption. 

The question form is the best rendering of the verse. 

The New Testament 

(1 Co 15:55)

1 Co 15:55

55* “O Death, where is your sting? O Hades, where is your victory?”

[55* Смерть!  где  твое  жало? ад!  где твоя   победа?]
takes the passage as a promise 

and 
in question form for emphasis.

When the Lord says repentance is hid from His eyes, - Hosea 13:14
[Раскаяния   в  том  не  будет   у  Меня]

He does not mean 

that He will pay no attention to repentant hearts. 

This is contrary to the whole teaching of the Bible. 

He does mean 

that He has determined not to repent of these purposes 

just stated in the promise. 

Of these purposes in grace He will never repent ; 

such repentance 

is 
far from His thoughts. 

God declares that He will not change His purpose 

of executing His promise to Israel 

should she 

return to Him. 

(Cp. Rom. 11:29).


	Hosea 13:14

14* “I will ransom them from the power of the grave; I will redeem them from death. O Death, I will be your plagues! O Grave, I will be your destruction! Pity is hidden from My eyes.
	14* От власти ада Я искуплю их, от смерти избавлю их. Смерть! где твое жало? ад! где твоя победа? Раскаяния в том не будет у Меня.


The divine complaint gathers pathos in the first clauses 

of verse 14, 

the exact force of which has divided interpreters. 

Most 

(RSV; NEB; JB; Ward, p .219; Wolff, p.221; 

Jeremias, p. 160; Jacob, p. 91) 

read them as rhetorical questions 

that insist on negative answers. 

Wolff suggests that the questions counter pleas or protests 

that Yahweh intervene in the blocked birth process 

(v.13). 

Absence of any overt sign of a question 

places such interpretations in question. 

Some (NASB; NIV) read as promises: 

‘I will ransom’ 

(for the Heb. pdh, 

cf. 7:13); 

‘I will redeem’ 

(g'l, lit. to act in rescue or ransom as a kinsman 

toward a relative in difficulty; 

used only here in Hosea; 

cf. Gen. 48:16; Ex. 6:6; 15:13; 

Is. 43:1; 

Jer. 31:11). 

The imperfect tenses allow that, 

but such bold assurance of rescue jars the context. 

Andersen (p.625) read the tenses as past, 

in what he must deem to have been an account of deliverance already 
wrought (p.628) 

but with no explanation of its setting or its role in the chapter.

If we take our cue from an earlier statement 

about God’s desire to redeem 

(7:13), 

we may see in verse 14a 

an expression of his compassionate intent 

which has been frustrated by Ephraim’s foolish stubbornness: 

‘From the hand 

(i.e. power; [От власти] 

cf. Am. 9:2; 2 Ki. 13:5; Pr. 18:21) 

of Sheol [ада]

(i.e. the grave, the realm of the dead; 

here virtually treated as a personal entity 

over which God claims absolute power; 

cf. Am. 9:2; Ps. 16:10; 139:8) 

I wanted to ransom them; [Я искуплю их]

from Death [от смерти]

(not only the experience of death is described by Heb. mwt 

but probably the Canaanite god of death and drought, 

Mot, as well) 

I longed to redeem them.’ 

This combination of sovereignty 

over the powers of death and of frustration at Ephraim’s failure 

to avail him​self of this power 

— which failure turned his mother’s womb into his grave 

— lies at the heart of the divine complaint 

(cf. 11:1-9) 

and issues in the sharp commands 

implied in the rhetorical questions with which verse 14 closes. 

In reverse order from verse 14a, 

Death and Sheol are addressed by Yah​weh 

and ordered to do their dastardly deeds to the people 

in judgment by plagues [где твое жало?]

(cf. Am. 4:10; 

a standard term for disaster, 

the word may here mean ‘thorns’; 

cf. Ps. 91:3,6) 

and by stings 

(Heb. qeteb occurs in 

Dt. 32:24; Ps. 91:6; Is. 28:2, 

parallel to deber, plague; 

the occurrences are too scarce 

and too uncertain 

to allow a confident translation), 

perhaps the stings of hordes of insects like mosquitoes. 

Andersen’s suggestion (p.640) 

that some demonic connotation may be present 

in this combination of terms should be borne in mind.

The introductory question word ‘Where?’ 

(Heb. “hi’, 

cf. v.10), 

is found only in Hosea 

and seems to be an alternative (dialectical?) form 

of the standard word for ‘where?’, 

‘ayyeh, 

and should not be connected with the verb hyh, ‘to be’ 

(cf. Ward, pp. 220ff.). 

The force of the where here is something like, 

‘Bring them on; let your smiting, stinging scourges do their work. 

I am at my tether’s end. 

Having rejected my intent to redeem him, Ephraim can now bear the full brunt of your assault, 0 Death and Sheol’ 

(note the pairing of these forces in Rev. 6:8). 

The final clause of  verse 14 clinches the matter:

‘Compassion will be hid from my eyes.’ 

(Heb. noham, only here in the Old Testament, 

must be from nkm ‘to feel sorry’; 

cf. the kindred nihumim in 11:8; 

Lxx and Vulg. 

both use words for comfort to translate) 

Judgment is announced 

as the climax of the complaint, 

and forces irresistible to any but God 

will be summoned to inflict it. 

The New Testament use 

of these questions capitalizes on their ambiguity 

and hears in them words not of threat but of triumph 

(1 Cor. 15 :55-57) 

— a reminder of the difference that Christ has made. 

In Christ’s resurrection, 

the ransom and redemption that God intended for Israel 

(Ho. 13:14a) 

have been fulfilled. 

The backs of Sheol and death have been broken. 

When summoned now 

they come not as marauders to terrorize 

but as vanquished enemies to be mocked.

	I.               HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

III.
HOSEA’S  MESSAGES:  PART  TWO 

            c.
Ephraim , then  and  now 

— idolatry  and  ingratitude:

в.
ЕФРЕМ,   ТОГДА    И  ТЕПЕРЬ

         – ИДОЛО    ПОКЛОНСТВО     И   НЕБЛАГОДАРНОСТЬ
(Hosea 13:1-16 [Heb.13:1-14:l])

                    i. 
Ephraim’s  tragic  fall 

i.
Трагическое     падение    Ефрема

(13:1-3)

                   ii.
God’s  ferocious  judgment 

ii.
Жестокий      суд     Бога
(Hosea 13:4-8).

                   iii.
Ephraim’s  total   vulnerability 
iii.
Совершенная     незащищенность      Ефрема
(Hosea 13:9-11).

                   iv.
Ephraim’s foolish stubbornness 
iv.
Неразумное     упрямство    Ефрема
(Hosea 13:12-14).

                   v. 
Samaria’s fatal rebellion 
v.
Роковое    не   послушание      Самарии
(Hosea 13:15-16).                                                                                 


v. 
Samaria’s fatal rebellion 
v.
Роковое    не   послушание      Самарии
(Hosea 13:15-16).  

	Hosea 13:15-16

15* Though he is fruitful among his brethren, An east wind shall come; The wind of the LORD shall come up from the wilderness. Then his spring shall become dry, And his fountain shall be dried up. He shall plunder the treasury of every desirable prize.

16* Samaria is held guilty, For she has rebelled against her God. They shall fall by the sword, Their infants shall be dashed in pieces, And their women with child ripped open.
	15* Хотя Ефрем плодовит между братьями, но придет восточный ветер, поднимется ветер Господень из пустыни, и иссохнет родник его, и иссякнет источник его; он опустошит сокровищницу всех драгоценных сосудов.

 16* (14-1) Опустошена будет Самария, потому что восстала против Бога своего; от меча падут они; младенцы их будут разбиты, и беременные их будут рассечены.


	Hosea 13:15
FINAL  JUDGMENT

Hosea 13:15

15* Though he is fruitful among his brethren, 

An east wind shall come; 

The wind of the LORD shall come up from the wilderness. 

Then his spring shall become dry, 

And his fountain shall be dried up. 

He shall plunder the treasury of every desirable prize.

[15* Хотя Ефрем плодовит между братьями, 

но придет восточный ветер, 

поднимется ветер Господень из пустыни, и иссохнет родник его, 

и иссякнет источник его; 

он опустошит сокровищницу всех драгоценных сосудов.]

What the scorching east wind does to fruit, 

the Assyrian, the chastening rod of the Lord , 

will perform upon Ephraim in spite of his fruitfulness. 

The Assyrian Shalmaneser [Салманассар]

 is presented here under the figure of the east wind. [восточный  ветер]

There is a play upon the thought of fruitfulness, [плодовит]

for such is the meaning of Ephraim’s name. 

The hot and parching wind will dry up 

the springs and fountains, 

and the enemy will take all the nation’s treasures as spoil.
[и иссохнет родник его, 

и иссякнет источник его; 

он опустошит сокровищницу всех драгоценных сосудов.]




This last judgment speech of the book voices no accusation, 

only the threat of judgment. 

The target of the divine wrath is narrow, 

since the judgment by enemy invasion and political subjugation 

has apparently descended already on the bulk 

of the Northern Kingdom. 

Ephraim, the central hill country now invested 

and insulated by Assyrian troops, 

is the subject of the attack des​cribed metaphorically in verse 15. 

Samaria, its capital and only major city 

as yet unscathed by foreign assault, 

is the object of the savage siege detailed in verse 16. 

The movement from metaphorical to literal 

is one key to understanding the speech. 

Another is the pun on the name Ephraim 

contained in the word flourish 

(Heb. pr’, whose consonants 

play on the   which stands at the heart of Ephraim’s name, 

may be a deliberate or a dialectical misspelling of prh, 

the more normal verb form; 

cf. the familiar formula in the command to populate: 

‘be fruit​ful’,  Gen. 1:22, 28). 

The picture of fruitfulness 

is a preparation for the judgment by the east wind 

as well as for the final pun on Ephraim’s name at 14:8.

A third key 

is the reprising of earlier words and themes 

to sum up the message: 

(1) Ephraim, who pursued the east wind 

in treaty-making with Assyria 

(12:1) 

will now be scorched by that same east wind 

(v.15); 

(2) the wilderness, the site of Israel’s original 

(9:10) 

and future

 (2:14) 

encounters with God, 

will become a source of the judgment 

(v. 15); 

(3) the idols 

(2:8) 

and cultic ornaments 

(2:13) 

— their treasury 

(cf. Joel 1:17) 

of precious vessels 

(cf. 9:6) 

— which Israel fashioned from God’s gifts 

and used to adore Baal will be plundered 
(Heb. ssh; 

cf. 1 Sa. 14:48; 23:1; 

2 Ki. 17:20; Is. 42:22); 
(

4) Ephraim’s boast of purity in spite of ill-gotten wealth 

(cf.12:8) 

is put down by the expose of Samaria’s guilt 
(Heb. ‘sm; 

cf. 5:15; 10:2; 

and especially 13:1, 

where Israel’s guilt through Baal leads to death), 

the full consequences of which are announced in verses 15-16; 

(5) the utter destruction of the populace, 

‘with the dashing of the babies 

(cf. 10:14) 

and the disembowelment of the pregnant women 

(cf. Am. 1:13; 

cf. Ho. 13:8 for Yahweh as the implied subject 

of the same verb hq’ to ‘split open’) 

becomes a literal fulfillment of the ‘Not-my-people’ judgment 

(1:9) 

in which not only is the covenant annulled, 

but the people itself is wiped out, 

with no chance of survival 

— child​ren gone and pregnancies aborted; 

(6) sword in verse 16 

(cf. 1:7; 7:l6; l1:6  

not until the sword has done its appointed task 

will it be abolished, 

2:18) 

indicates how east wind in verse 15 

should be heard: 

judgment by literal drought is not the point here 

(though it certainly can be in the Old Testament 

cf. Joel chs. 1-2; Am. 4:6-8); 

the Assyrian invasion under Shal​maneser V [Салманассар]

is the east wind, 

with the result that east wind and sword mean the same thing 

— military invasion of earth-scorching, 

    life-denying proportions; 
(7) Samaria’s rebellion 

(Heb. mrh only here in Hosea; 

cf. the wilderness traditions of 

Nu. 20:10, 24; 27:14) 

sums up a whole series of indictments against the capital 

— both political 

(the ‘wicked deeds’ in 7:1) 

and religious 

(the ‘calf’ in 8:5-6; 10:5, 7); 

and 

(8) the historic role of Ephraim as the prominent and admired tribe 

of the Northern Kingdom 

(cf. 13:1) 

seems to underlie the descrip​tion of his flourishing 

‘among the brothers’ 

(v. 15a) 

and sug​gests that the familiar emendation of ‘brothers’ to reed plant 

(cf. RSV; NEB; JB; NASB; Wolff, p.222) 

does little to improve our understanding of the passage.

The intricate relationship between the metaphorical east wind 

(described as Yahweh’s wind to feature both its origin and its terrifying effectiveness) 

and the literal sword 

raises the question about a possible connection 

between the disastrous effects attributed to each instrument 

of destruction: 

the east wind 

(v. 15) 

destroys Ephraim’s fountain and spring, 

while plundering the treasury of every precious thing 

(lit. ‘vessel’); 

the ravaging sword 

(v.16) 

attacks inhabitants in general (they shall fall) 

and then singles out little ones and pregnant women. 

	Hosea 13:16

Hosea 13:16

16* Samaria is held guilty, For she has rebelled against her God. They shall fall by the sword, Their infants shall be dashed in pieces, And their women with child ripped open.

[16* (14-1) Опустошена будет Самария, потому что восстала против Бога своего; от меча падут они;

младенцы их будут разбиты, и беременные их будут рассечены.]

The chapter closes with the solemn pronouncement 

that Samaria will experience to the full 

the retribution of God upon her sins. 

Rebellion against God can no more be countenanced 

than treason among men. 

The ruthless Assyrian 

would regard neither child, nor woman, nor motherhood 

(see 10:14; 

2 Ki 15:16; Is 13:16; 

Amos 1:13).


	Hosea 13:16
 16* Samaria is held guilty, For she has rebelled against her God. They shall fall by the sword, Their infants shall be dashed in pieces, And their women with child ripped open.
	16* (14-1) Опустошена будет Самария, потому что восстала против Бога своего; от меча падут они; младенцы их будут разбиты, и беременные их будут рассечены.


It is just possible that the objects of verse 15 

are metaphors for the persons of verse 16, 

just as the east wind seems to be poetic imagery 

for the military invasion summarized in sword. 

Spring [источник]

(Heb. ma'yan) 

is used three times to describe a wife as a source of life 

and refreshment to her husband 

(Pr. 5:16; Song 4:12, 15); 

pregnant  women [беременные их]

(and perhaps little children) 

may well be called the spring 

from which fresh life for the nation should flow. 

Precious things [драгоценных]

is literally ‘vessels of desire’, 

i.e. delightful vessels. 

While the phrase probably means images, art objects, 

jewelry and serving vessels 

(cf. Jer. 25:34; Na. 2:9), 

we should not overlook Hosea’s own use of a related phrase 

‘delight of their womb’ 

to describe new-born babies 

(9: 16; beloved children, RSV). 

It is worth noting, further, 

that the word ‘vessel’ 

(Heb. k eli; Gr. skeuos) 

in Rabbinic writings 

is used on occasion as a metaphor for a woman, 

particularly in contexts where sexual activity is in view. 

Paul’s admonition to marital chastity may reflect this Rabbinic imagery 

in 1 Thessalonians 4:4.

If Hosea has some such close links in mind 

between verse 15 and verse 16, 

we have 

(1) strong evidence for the unity of this judgment speech; 

(2) a further example of Hosea’s pattern of using imagery 

and then interpreting it 

(e.g. the Gomer/Israel pattern of chapters 1-3; 

the oven figures of 7:3-7; 

the foreign alliance metaphors of 7:8-9, 11-12); 

and 

(3) a clear illustra​tion of the ‘similitudes’ (or parables) 

in which God enabled his prophets to speak 

(12:10).

	LONG-AWAITED  REPENTANCE

In many ways the last chapter of Hosea 

is the most beautiful in the entire prophecy 

and forms 
a fitting close to the series of prophetic dis​courses. 

The chapter is reminiscent of truths contained in chapter 2. 

The great billows of condemnation 

and denunciation have lashed them​selves against Israel 

(especially the closing word in 13:16, 

which forms verse 1 of chapter 14 

in the original text); 

Hosea 13:16

16* Samaria is held guilty, For she has rebelled against her God. They shall fall by the sword, Their infants shall be dashed in pieces, And their women with child ripped open.

[16* (14-1) Опустошена    будет Самария, потому что восстала против Бога своего; от меча падут они; младенцы их будут разбиты, и беременные   их   будут   рассечены.]

Hosea 14:1

1* ¶ O Israel, return to the LORD your God, For you have stumbled because of your iniquity;

[1* ¶ (14-2) Обратись, Израиль, к Господу Богу твоему; ибо ты упал от нечестия    твоего.]

now God speaks tenderly in grace. 

Grace shines through the threatening clouds at last.

The main exhortation of all the prophets is repeated here once more:

“0 Israel, return unto Jehovah thy God.” 

[Обратись, Израиль, к Господу Богу твоему]

The entreaty expresses great longing on God’s part 

that His people may do so, 

and that without delay. 

Their fall has been through their own sin, 

but now there is a new day ahead of them. 


	I.               HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
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II.
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(4:1—11:11)

III.
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III.
ПРОРОЧЕСТВА     ОСИИ:
 ВТОРАЯ     ЧАСТЬ
(Hosea  11:12 - 14:9)

          a.
Ephraim and Judah, now - knaves and fools 

а.
ЕФРЕМ    И   ИУДА, ТЕПЕРЬ     МОЩЕННИКИ    И    ГЛУПЦЫ  

(Hosea 11:12-12:1 [Heb. 12:1-2])
          b.
Jacob, then and now 

— arrogance and self-reliance 

б.
ИАКОВ,  ТОГДА    И   ТЕПЕРЬ –   ВЫСОКОМ    ЕРИЕ    И   САМОНАДЕЯННОСТЬ
(Hosea 12:2-14 [Heb. 12:3-15])   

            c.
Ephraim , then  and  now 

— idolatry  and  ingratitude:

в.
ЕФРЕМ,   ТОГДА    И  ТЕПЕРЬ

         – ИДОЛО    ПОКЛОНСТВО     И   НЕБЛАГОДАРНОСТЬ
(Hosea 13:1-16 [Heb.13:1-14:l])

            d.
Israel and Yahweh, their future 

— repentance and restora​tion 

г.
ИЗРАИЛЬ   И   ИЕГОВА,    ИХ   БУДУЮЩИЕ – 

ПОКАЯНИЕ    И   ВОССТАНОВЛЕНИЕ
(Hosea 14:1-8  [Heb. 14:2-9])                                                                                                 


d.
Israel and Yahweh, their future 

— repentance and restora​tion 

г.
ИЗРАИЛЬ   И   ИЕГОВА,    ИХ   БУДУЮЩИЕ – 

ПОКАЯНИЕ    И   ВОССТАНОВЛЕНИЕ
(Hosea 14:1-8  [Heb. 14:2-9]
The threats of judgment in the third section of the book 

(11:12 -13:16) 

have brought Israel to its nadir: [lowest possible point]

the Northern Kingdom is pictured as consisting first of  Ephraim, 

the rem​nant state 

(13:15), 

and finally of Samaria alone 

(13:16), 

whose destruction is pronounced to be total and irreparable, 

with no possibility to rebuild the kingdom. 

No time is left to avert the judgment; 

no way is open to skirt the will of God, 

announced throughout the book 

from the naming of Jezreel 

(1:4) 

to the picture of Samaria’s demise 

(13:15-16). 

Consequently, the prophet speaks again of Israel’s distant future, 

after the judg​ment has had its way 

(1:10; 2:14; 3:5; 

11:8-9). 

His aim has been to transcend the judgment. 

His hope is that the divine constancy 

that has insisted on punishing a people 

who have abandoned their calling 

will reveal God’s  holy love in for​giveness 

when the tattered remnant of his people seek it. 

His approach to the future, then, begins with a call to return 

(14:1-3), 

spelling out in detail the steps Israel must take 

to leave the days of judgment behind 

and move towards recon​ciliation. 

That call is complemented by a record of God’s response 

in the form of a love song 

	I.               HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

III.
HOSEA’S  MESSAGES:  PART  TWO 

III.
ПРОРОЧЕСТВА     ОСИИ:
 ВТОРАЯ     ЧАСТЬ
(Hosea  11:12 - 14:9)

          a.
Ephraim and Judah, now - knaves and fools 

а.
ЕФРЕМ    И   ИУДА, ТЕПЕРЬ     МОЩЕННИКИ    И    ГЛУПЦЫ  

(Hosea 11:12-12:1 [Heb. 12:1-2])
          b.
Jacob, then and now 

— arrogance and self-reliance 

б.  ИАКОВ,  ТОГДА    И   ТЕПЕРЬ –   ВЫСОКОМ    ЕРИЕ    

И   САМОНАДЕЯННОСТЬ
(Hosea 12:2-14 [Heb. 12:3-15])   

            c.
Ephraim , then  and  now 

— idolatry  and  ingratitude:

в.
ЕФРЕМ,   ТОГДА    И  ТЕПЕРЬ

         – ИДОЛО    ПОКЛОНСТВО     И   НЕБЛАГОДАРНОСТЬ
(Hosea 13:1-16 [Heb.13:1-14:l])

            d.
Israel and Yahweh, their future 

— repentance and restora​tion 

г.
ИЗРАИЛЬ   И   ИЕГОВА,    ИХ   БУДУЮЩИЕ – 

ПОКАЯНИЕ    И   ВОССТАНОВЛЕНИЕ
(Hosea 14:1-8  [Heb. 14:2-9])

                    i.
Israel’s Call to return 

       i.
Призыв   Израиля    вернуться


(Hosea 14:1-3).


i.
Israel’s  Call  to  return 

i.
Призыв   Израиля    вернуться

(Hosea 14:1-3). 

	Hosea 14:1-3

1* ¶ O Israel, return to the LORD your God, For you have stumbled because of your iniquity;

2* Take words with you, And return to the LORD. Say to Him, “Take away all iniquity; Receive us graciously, For we will offer the sacrifices of our lips.

3* Assyria shall not save us, We will not ride on horses, Nor will we say anymore to the work of our hands, ‘You are our gods.’ For in You the fatherless finds mercy.”
	1* ¶ (14-2) Обратись, Израиль, к Господу Богу твоему; ибо ты упал от нечестия твоего.

 2* (14-3) Возьмите с собою молитвенные слова и обратитесь к Господу; говорите Ему: `отними всякое беззаконие и прими во благо, и мы принесем жертву уст наших.

 3* (14-4) Ассур не будет уже спасать нас; не станем садиться на коня и не будем более говорить изделию рук наших: боги наши; потому что у Тебя милосердие для сирот'.


Each term of the call










          (v.1) 

is chosen to recall 

and distill major aspects of Hosea’s message. 
Return [Обратись]









            (Heb. swb) 

has been the characteristic way of stating God’s unfulfilled desire 

for Israel throughout the book 

(2:7,9; 3:5; 5:4; 7:10,16; 

11:5; 12:6). 

It occurs four times in this concluding chapter 

(vv. 1, 2, 4, 7) 

which pictures what will happen at Israel’s return 

— both as to requirements and results

— and which stands as a deliberate contrast to the half-hearted return 

which Israel proposed in the earlier song                                                           (6:1-3). 

Yahweh is named specifically as the destination of the return, 

since confusion as to his nature and exclusive sovereignty over Israel 

has been the bone of contention between prophet and people 

(cf 2:16-17, 

where the very names of the Baals 

have to be eradicated 

in order that Yahweh’s true lordship be honoured). 

His exclusive right to their loyalty 

is reaffirmed in the words your God [к Господу Богу твоему]

(cf. 4:6; 9:1; 12:6). 

The cluster Yahweh your God 

is found in the two self-introductions preserved in Hosea 


          (12:9; 13:4). 

Israel
—here most likely the entire people, 

   though with a focus on the northern tribes, 

as Ephraim’s name sug​gests 







          (v. 8) 

— is called to respond to the One 

    who has so forcefully presented himself 

as Lord and Saviour in the two previous chapters.

The need for return is compressed into two main terms. 

Stumbled [упал] 

embraces the multiplicity of consequences 

that have accrued to the defiant people, 

whose whole national life has been a tissue of instability 

— whether the fabric is political, economic, or religious 


   (4:5; 5:5; 14:9). 

Given the paths they chose, 

Israel simply could not walk steadily and uprightly. 

What they tripped over was their iniquity, 

a word 

(Heb. ‘awon; 

cf. On 4:8 and 13:12, 

where Ephraim clung to it 

as though it were a priceless treasure) 

which catches the rebellion, deceit​fulness, perversity and crookedness 

of  Israel’s life. 

With a whole repertoire of terms at his disposal, 

Hosea chose this as the most encompassing 

and effective way of describing the endemic 

and manifold evil he decried                                                                        (cf. also v.2).

The terms of the return are listed with almost telegraphic brevity in 

verses 2-3: 

the issues are too clear to need expan​siveness; 

the stakes are too high to risk obscuring the main points 

by embellishment. 

The mood remains imperative:

urgency makes politeness irrelevant; 

all other options have long ago been exhausted. 

The doctor knows what must be done 

and wastes no strokes 

in performing his surgery. 
Take with you words. 

[(14-3) Возьмите с собою молитвенные слова]

The grammar switches from the singular of verse 1 

to the plural not only to include all segments and persons of  Israel 

but also to set up a contrast to the singular that is used to address God. 

The first three imperatives in verse 2 are plural, 

directed to Israel; 

the next two are singular, addressed to God. 

Words describes the pleas and the vows contained in 

verses 2b-3 

(cf. Jacob’s words with God at Bethel, 

12:4). 

Israel’s crime was not just breach of law; 

it was an offence against the divine person, 

the Husband of 

chapters 1-3, 

the Parent of 

chapter 11. 

As such it could not be dealt with by the offering of sacrifice 

and the payment of fine 

(cf. 6:6; Mi. 6:1-8). 

The personal relationship could be restored only by words 

that make a personal commitment, 

words so important 

that the prophet could not leave them to chance 

but listed them precisely in a litany of contrition.

Take away all iniquity [отними всякое беззаконие]
(v. 2); 

the Hebrew construction is unusual 

(all precedes the verb which is followed by the noun, 

as though the extent of Israel’s iniquity is featured) 

and may well be connected to the final clause of 

verse 3 

— since by You the orphan is pitied 

— and thus form a frame for the other lines of the prayer-vow 

(so Andersen, p. 642). 

The forgiveness pled for here 

is precisely what was denied in 1:6 

and can be offered now only because judgment is complete. 

Forgiveness deprived of justice 

would be a travesty of divine righteousness. 

As 1 John 1:9 puts it, 

‘he is faithful and just and will forgive our sins’. 

The cross is the ground of forgiveness 

because it is also the seat of judgment. 

Accept what is good [прими во благо]

pleads with God to take the words of contrition 

and pledge at their face value. 

They are words well-meant and to be trusted. 

For good (Heb. tob) 

as a virtual synonym of  word, 

see Nehemiah 6:19; Psalm 39:2, 5. [38:3, 6]
 
A second, though less likely, possibility 

is to under​stand good as an epithet for deity, 

‘Accept (us), 0 Good One’ 

(Andersen, p. 645).

In support of these basic requests 

Israel is called to make pledges to God about their conduct. 

The first of these pledges is a blanket commitment to keep all the pledges: 

And we will render [мы принесем жертву уст наших.]

(Heb. slm in the intensive stem means 

to compensate’ or ‘pay’, 

a frequent term in the laws of Exodus; 

cf. Ex. 21:34, 36; and especially ch. 22) 

the fruit [плоды]
(Heb. prym should be read as fruit ,

peri RSV; 

cf. 13:15 and 14:8, 

not bulls [parim], 

the m being an enclitic m, 

added for emphasis or a case marker 

and common in Canaanite dialects) 

of our lips 

describes the promise to fulfill their promises, 

including the paying of the obligations to pray, worship and keep vows.

The three pledges of verse 3 

wrap up the major needs for reform. 

Each contains a “not” and represents the turn in Israel’s behaviour. 

Assyria will not save us 

is both a statement of fact and of commitment. 

The silly dove 

has finally come to his senses and ceased his flitting 

(7:11); 

the unturned loaf of bread 

is finally done to a turn 

(7:8); 

the chronic sufferer 

has decided to change doctors 

(5:13); 

the wild ass 

is seeking to eat from the Trainer’s hand 

(8:9); 

the true identity of the Great King 

has been discovered, 

and his palace is not on the Tigris 

(5:13; 10:6).
Upon horses 

(the noun in Hebrew is singular 

 and probably collective; 

 for the military significance of the horse, 

see on 1:7; Joel 2:4) 

we will not ride is the graphic way of denouncing 

all trust in military might for survival or expansion 

(cf. 8:14; 10:14). 

Since the kings and the military commanders are often linked in Hosea 

as sources of national weakness or wickedness 

(7:7, 16; 8:4,10; 10:3; 13:9-11), 

this vow may carry with it an unspoken commitment 

to a different role for the monarchy 

— a role briefly spotlighted in 1:11 and 3:5. 

We will not say again ‘Our God’ 

(Lxx uses plural, our gods, as a true reflection 

of Israel’s religious fickleness) 

— the importance of the use of the name of deity

     is stressed here 

as in 2:16-17 

     and 
probably 4:2, 

‘swear’ 

— to the work of our hand epitomizes the folly of idolatry 

as Hosea saw it: 

human beings worship what they outrank; 

they use the creativity granted them by their Creator, 

in whose image they are made, 

to fashion images to pray to 

— a blatant case of a creator bowing 

before a creature 

and hence turning all of reality topsy-turvy 

(cf. on 2:8; 4:12; 8:5-6; 13:1-2). 

The tragedy is that the idol lacks the capacity of inter-personal exchange: 

We may say 


‘Our God’ to what we make; it can never say ‘my people’ to us 

(cf. 2:23).

The closing confession of trust 

(v. 3d) 

apparently completes the prayer, 

connecting with the first line, 

‘Take away all iniquity’, 

and grounding the right to pray in the best possible reason 

(Heb. user of the clause’s beginning probably stands for ya’an  “ser, ‘because’; 

cf. 1 Ki. 3:19; 8:33): 

the plentiful mercy of God 

towards those who acknowledge their helpless​ness 

(orphan implies lack of clan ties 

 and, therefore, lack of identity, 

 power and care in Israel’s society; 

cf. Ex. 22:21; Ps. 68:5; Is. 1:17, 23). 

This clause heads us full circle towards the opening of the book. 

It says, in effect, 

that Not-pitied is counting on divine pity 

(the Heb. verb rhm is used here 

  in the same stem as in the daughter’s name, 

1:6; 2:23) 

and that Not—my-people, orphaned by the severing of the covenant, 

is trusting for restoration to the family 

(1 :9-10; 2:23).

	Hosea 14:2

Hosea 14:2

  2* Take words with you, And return to the LORD. Say to Him, 

“Take away all iniquity; 

Receive us graciously, 

For we will offer the sacrifices of our lips.

[2* (14-3) Возьмите с собою молитвенные слова и обратитесь к Господу; говорите Ему: 

`отними всякое беззаконие 

и прими во благо, 

и мы принесем жертву уст наших.]

They are told to take with them words [Возьмите с собою молитвенные слова]

and return to the Lord  [и обратитесь к Господу]

not sacrifices 

nor gifts 

but true penitence. 

God wants word of peni​tence, prayer, and confession.

In thus returning they beseech the Lord to remove all their iniquity 

and accept the contriteness of their hearts. 

Instead of bullocks on altars 

the praise from their lips [принесем жертву уст наших]

will be the choicest of all offerings to God. 

(See PS 69:30-31 and Heb 13:15.)

PS 69:30-31

30* ¶ I will praise the name of God with a song, And will magnify Him with thanksgiving.

 31* This also shall please the LORD better than an ox or bull, Which has horns and hooves.

[30* ¶ (68-31) Я буду славить имя Бога моего в песни, буду превозносить Его в славословии,

 31* (68-32) и будет это благоугоднее Господу, нежели вол, нежели телец с рогами и с копытами.]

Heb 13:15

15* Therefore by Him let us continually offer the sacrifice of praise to God, that is, the fruit of our lips, giving thanks to His name.

[15* Итак будем через Него непрестанно приносить Богу жертву хвалы, то есть плод уст, прославляющих имя Его.]

Then will the people’s entire hope and depend​ence be in the Lord. 


	Hosea 14:3

Hosea 14:3

3* Assyria shall not save us, We will not ride on horses, 

Nor will we say anymore to the work of our hands, ‘You are our gods.’ 

For in You the fatherless finds mercy.”

[3* (14-4) Ассур не будет уже спасать нас; не станем садиться на коня 

и не будем более говорить изделию рук наших: боги наши; 

потому что у Тебя милосердие для сирот'.]

They will recognize the impotence of Assyria to help them, 

though they had sought after them time after time. 

They will recognize also that the horse is vain for safety, 

so they will no longer look to Egypt for cavalry. 

(Cp. Deu 17:16.) 

Nor will they resort to the idols 

which are but the work of their hands. 

Neither in Assyria, 

nor in Egypt, 

nor in idols 

will they find mercy, 

but in the Lord God Himself, 

full of tender mercies and loving-kindness, 

who has mercy upon the fatherless, 

the unprotected, 

and 
the needy.


	Hosea 14:4-5

UNTOLD  BLESSING

Hosea 14:4-5

4* ¶ “I will heal their backsliding, 

I will love them freely, 

For My anger has turned away from him.

 5* I will be like the dew to Israel; 

He shall grow like the lily, And lengthen his roots like Lebanon.

[4* ¶ (14-5) Уврачую отпадение их, возлюблю их по благоволению; 

ибо гнев Мой отвратился от них.

5* (14-6) Я буду росою для Израиля; 

он расцветет, как лилия, и пустит корни свои, как Ливан.]

This portion of the passage contains a mountain-like accumulation of promises 

from the Lord. 

Repeatedly He says, 

“I will... I will ... I will.” 

“I will heal their backsliding  
[Уврачую  отпадение  их]

"I will love them freely" 

[возлюблю их по благоволению]

" I will be like the dew to Israel 
[Я буду росою для Израиля]
You and I dare not say He will not. 

He promises first 

that He will heal their backsliding. [Уврачую  отпадение  их]
Those who had been backsliding 

(11:7) 

did not come away from such experiences without injury. 

On the contrary, 

they were deeply wounded. 

God promises to be their great spiritual Healer, 

the true Jehovah Rapha. 

He will love them freely, [возлюблю их по благоволению]
without a cause in themselves, 

apart from and regardless of any merit or demerit of theirs, 

namely, from a very necessity of His being. 

The floodgates of His love will be opened, and, thank God, 

it will overwhelm them. 

His anger will no longer need to be spent upon them. 

[ибо гнев Мой отвратился от них.]

God will be as dew unto Israel, [Я буду росою для Израиля]
reminding us of the copious dews 

which mean so much to the productivity of the soil.

This is the third mention of dew in the book of Hosea. 

In 6:4 

it had reference to the goodness of Israel 

which barely came into existence 

before it vanished away; 

in 13:3 

it spoke of the transitory character 

of the whole Northern Kingdom, 

soon to be swept away in the Assyrian invasion; 

Hosea 14:4-5 (14-6)
here it is a figure 

for God’s invigorating 

and 
fructifying [cause - fruit] power in the life of Israel, 

whereby the people of God will bring forth fruitage unto Him. 


	Hosea 14:5

Hosea 14:5
 5* I will be like the dew to Israel; 

He shall grow like the lily, 

And lengthen his roots like Lebanon.

[5* (14-6) Я буду росою для Израиля; 

он расцветет, как лилия, 

и пустит корни свои, как Ливан.]

They will yet take root downward 

and bear fruit upward, 

filling the face of the whole earth with fruit.

Israel shall then blossom as the lily, [как лилия]

known both for its purity and productivity. 

A lily is one of the most productive plants, 

for it is said that one root 

can produce as many as fifty bulbs. 

Though it is able to multiply itself, 

it has no depth of root 

and 
soon fades. 

But Israel shall cast forth her roots as Lebanon. [Cedar trees]

[и пустит корни свои, как Ливан.]

The cedars of Lebanon are proverbial for firmness and durability. 

They spoke of the cedars of Lebanon much as we do today 

of the Rock of Gibraltar.

Pure as the lily 

and durable as the cedar, 

Israel will also be as fruitful and beautiful 

as the ever-green olive-tree. [как маслины]
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          a.
Ephraim and Judah, now - knaves and fools 

а.
ЕФРЕМ    И   ИУДА, ТЕПЕРЬ     МОЩЕННИКИ    И    ГЛУПЦЫ  

(Hosea 11:12-12:1 [Heb. 12:1-2])
          b.
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— arrogance and self-reliance 
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            c.
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         – ИДОЛО    ПОКЛОНСТВО     И   НЕБЛАГОДАРНОСТЬ
(Hosea 13:1-16 [Heb.13:1-14:l])

            d.
Israel and Yahweh, their future 

— repentance and restora​tion 

г.
ИЗРАИЛЬ   И   ИЕГОВА,    ИХ   БУДУЮЩИЕ – 

ПОКАЯНИЕ    И   ВОССТАНОВЛЕНИЕ
(Hosea 14:1-8  [Heb. 14:2-9])

                    i.
Israel’s Call to return 

       i.
Призыв   Израиля    вернуться


(Hosea 14:1-3).

                    ii. 
Yahweh’s loving response 

ii.
Любящий   ответ   Иеговы
(Hosea 14:4-8). 


ii. 
Yahweh’s   loving   response 

ii.
Любящий   ответ   Иеговы
(Hosea 14:4-8). 
The form and con​tent make clear that God is speaking. 

In verses 4-7 he seems to be talking about Israel, 

as though telling the prophet 

how he intends to answer their prayer. 

In verse 8 

he seems to address Ephraim directly, 

although we cannot be quite sure of the force of verse 8a. 

The passage begins in verse 4 

with the promises of love bestowed and anger withdrawn. 

It turns figurative and highly poetic in verses 5-7, 

where God sings of Israel’s future prosperity in the freshly formed 

covenant of love. 

In verse 8a-b, the language is literal again, 

while in verse 8c, 

God’s self-description is a simile. 

If we are right in hearing verses 4-7 

as a love song 

and verse 8 

as a divine complaint, 

then we are once again privy to the divine pathos 

— the profoundly felt and poignantly voiced affections of God 

as he experiences the tensions 

between what ought to be 

and what is in his dealings with Israel.

Hosea likens divine judgment to inflicting wounds or imposing illness 

(5:12-14; 13:7-8). 

Consequently, he may compare restoration to healing 

— healing which Assyria could not effect 

(5:13), 

which Israel sought but not sincerely 

(6:1), 

which God passionately wanted to bestow 

(7:1), 

to which Israel remained resistant 

(11:3). 

Here the healing is openly promised 

(v.4) 

— and not just the healing of the wounds of judgment 

but the healing of the cause of judgment, 

the faith​lessness or ‘apostasy’

   which led them further and further away from their covenant 

in the waywardness of rebellion. 

Their bent to such conduct is part of what Yahweh lamented in 11:7. 

What they cannot cure, 

he will heal. 

The restoration is deeply personal 

— not only an illness cured 

but a relationship renewed: 

I will love them. [возлюблю их ]

God’s love was expressed in the Exodus 

in 11:1 

and maintained even in days of apostasy with the Baals 

(3:1), 

while Israel’s love was being squandered on false gods 

(2:5, 7,10,12-13) 

or treacherous allies 

(8:9). 

Freely  [возлюблю их по благоволению] - Hosea 14:4 [14:5]
(Heb. nedaba; 

cf. Ps. 54:6; 110:3) 

connotes initiative, joy and alacrity 

in the love-relationship. 

God, despite all of Israel’s rebellion, 

will move into the reconciliation without grudge. 

The last line of verse 4 

gives the reason: 

God’s anger [гнев Мой]
(cf. on 11:9) 

has done its righteous work in judgment 

and can now be directed away from Israel,

(on Heb. swb with anger as its implied object, 

see Am. 1:3) 

viewed collectively here in singular 

(lit. ‘from him’).

The bursts of song both reverse the judgment of Israel 

and in verses 5-7 

drink deeply of the same springs of love poetry 

that watered the Song of Solomon: 

(1) Dew [Я буду росою]
(v.5) [14:6], 

elsewhere in Hosea a sign of Israel’s fickleness 

(6:4) 

that will lead to his complete evaporation 

(13:3), 

here describes the refreshment of God’s love; 

its use in Song 5:2 

is literal; 

(2) blossom [он  расцветет ] [14:6]
(vv. 5, 7), 

used sarcastically in 

10:4 

to picture Israel’s bountiful crop of injustices, 

here describes Israel’s bountiful prosperity 

which results from his restored favour with Yahweh; 

in Song 6:11; 7:13, 

the verb occurs in the context of an erotic, 

verdant setting for love;
(3) lily [ лилия ]
(v.5; 

also ‘crocus’ or ‘lotus’), 

only here in Hosea, 

depicts the bride’s beauty 

(Song 2:1-2), 

the bride’s and the husband’s lips 

(2:16; 5:13; 6:3), 

the bride’s light and delicate breasts 

(4:5); 

(4) strike root [пустит корни свои ]
(v.5) [14:6], 

not found in the Song of Solomon 

reverses the judgment of barrenness 

— ‘their root is dried up’ 






       (9:16); 

(5) Lebanon [ как Ливан ]
(vv. 5, 6, 7), 

the final word in each verse, 

symbolizes the acme of verdure 

and fertility in dramatic contrast to the bleak, 

almost treeless, terrain of Palestine in Hosea’s day, 

and may well modify the earlier nouns 

in the two verses where it seems unaccompanied 

— lilies of Lebanon 

(v.5), 

    olive of Lebanon 

(v. 6; 

cf. Andersen, p. 642); 

Lebanon’s prominence in Song of Solomon 

is evident: 

a trysting [secret meeting place of lovers] place 

(Song 4:8) 

known for its streams 

(4:15), 

wood 

(3:9), 

mountain 

(7:5; 

lit. ‘tower’), 

cedars 

(5:15), 

and fragrance 

(4:11; 

cf. Ho. 14:6); 

(6) the olive [как маслины ]
(v. 6) [14:7], 

cherished for its oil 

(cf. on 2:5, 8) 

and its bountiful foliage 

(here called shoots or suckers) 

is not mentioned in the Song of Solomon, 

but seems to be used as love imagery in Jeremiah 11:16, 

where God is quoted, 

in what may be a snatch of love poetry, describing Israel: 

‘A green olive tree, fair with goodly fruit’, 

cf.  Ps. 52:8; 

	Hosea 14:6
Hosea 14:6

6* His branches shall spread; 

His beauty shall be like an olive tree, And his fragrance like Lebanon.

[6* (14-7) Расширятся ветви его, 

и будет красота его, как маслины, 

и благоухание от него, как от Ливана.]

Her scent [fragrance] will be [благоухание от него]

that of a well-wooded and well-planted stretch of land. 

Lebanon with its aromatic plants and fragrant flowers 

can alone describe the fragrance 

that will be the por​tion of the Lord’s own in that day. 


(7) fragrance [ благоухание от него ]
(v.6) [14:7], 

here probably the scent of the Lebanon olive, 

is a dominant word in oriental love poetry 

(Song 1:3, 

the charm of the man; 

1:12; 4: 10-11; 7:8,

the scent of the woman stimulated in love; 

2:3, 

springtime, the season of love; 

7:13, 

mandrakes); 

	Hosea 14:7

Hosea 14:7

7* Those who dwell under his shadow shall return; 

They shall be revived like grain, 

And grow like a vine. 

Their scent shall be like the wine of Lebanon.

[7* (14-8) Возвратятся сидевшие под тенью его, 

будут изобиловать  хлебом, 

и расцветут, как виноградная лоза, славны будут, как вино Ливанское.]

Those who dwell under the shadow of the Lord, 

[сидевшие под тенью его, ]

those who have taken refuge in Him 

(cp. Is. 4:6), 

will return to their land, [Возвратятся]

be fruitful as the grain and the vine. 

[будут изобиловать  хлебом, 

и расцветут, как виноградная лоза]

They will no more bring forth wild grapes 

(Is. 5:2), 

but their fragrance will be as the wine of Lebanon. 

[славны будут, как вино Ливанское]

The grapes of Lebanon have been likened in size to plums.


(8) return [(14-8) Возвратятся ]
(v.7; 

cf. the theological significance 

discussed at 14:1-2) 

may also echo the language of love; 

cf. Song 6:13 

[Heb. 7:1]; 

it possible to read return as an auxiliary verb 

meaning ‘to do something, 

i.e. dwell, again’; 

(cf. Wolf, p. 232; Andersen, p.642); 

	Hosea 14:8
Hosea 14:8

8* ¶ “Ephraim shall say, 

‘What have I to do anymore with idols?’ 

I have heard and observed him. I am like a green cypress tree; 

Your fruit is found in Me.”

[8* ¶ (14-9) `Что мне еще за дело до идолов?' 

--скажет Ефрем. 

--Я услышу его и призрю на него; 

Я буду как зеленеющий кипарис; 

от Меня будут тебе плоды.]

Ephraim , [Ефрем]

that Ephraim who was so joined and bound up in idols, 

will have no more to do with idols. 

[`Что мне еще за дело до идолов?']

He will cast them from him once for all 

because he is yielded , 

has responded to God. 

He will now regard God alone, 

occupied with contemplation of the Lord. 

Like a green fir tree [I am like a green cypress tree; ]

[Я буду как зеленеющий кипарис]

(this designation cannot be of the Lord Himself as some would have it), 

Ephra​im will render fruit unto God. 

[от Меня будут тебе плоды.]

Now fruit for God will be found in Israel ; 

before this the fruit was for Ephraim alone. 

Note “his fruit”  [у  него  плодов] in 10:1. 

In  Ephraim the fruit of godliness will be seen.


(9) those who dwell in his shadow 

[(14-8) сидевшие под тенью его]
(v.7; or ‘shade’; 

the participle in construct with the prepositional phrase 

serves as the subject of the sentence; 

cf. Ps. 24:1; 

Andersen, p.642) 

describes an intimately protective relation​ship 

cf.  Song 2:3; 

      the his of verse 7 

seems to be God 

not Israel, 

      another instance of the sudden switches in grammar

—God is I in verses 4-5 

and (probably) 8; 

(10) grain [(14-8) будут изобиловать хлебом]
(v.7; RSV has needlessly emended to ‘garden’) 

should probably be modified with a preposition 

‘like in parallel to like the vine, 

leaving Israel as the subject of flourish
 (lit. ‘bring to life’) 

and keeping the focus on Israel as the recipient 

of God’s prospering love 

rather than on any individual crops 

(though the many earlier references to grain 

are certainly in view; 

cf. 2:8, 9, 22; 7:14; 9:1, 

where a chief purpose of the Baal-cult 

was to assure the annual grain supply);

(11) the vine [(14-8) как виноградная лоза ]
(cf. 2:12, 

where Israel was to lose her vines in judgment 

for her spiritual harlotry; 

cf. also 10:1 

where Israel herself was compared to a luxuriant vine) 

served in the Song of Solomon 

as a sign of spring 

(Song 2:13), 

as part of a site for erotic encounter 

(6:11; 7:12; 

both use vine with the verb blossom, as does 

Ho. 14:7); 

(12) wine [(14-8) как вино ]
(cf. 7:5; 9:4), 

which here is a figure of Israel’s restored reputation 

(on ‘remembrance’ or ‘name’, Heb. zeker, 

cf. 12:5; 

no need to read 

‘fragrance here as do Ward, p.226, and RSV), 

the vintage name they will gain, 

like Lebanon’s fine wine, [(14-8) как вино Ливанское]
plays a standard part in the language of love 

describing its value and exhilar​ation; 

cf. Song 1:2,4; 2:4; 4:10; 5:1; 7:9; 8:2.
In an extraordinary way, the poet-prophet has interwoven in these verses 

recollections of Israel’s past relationship to God as 

olive tree 

and
 grapevine, 

renunciations of the fertility powers of Baal, 

whom Israel wrongly credited with 

gifts of grain, wine and oil 

(ch. 2), 

and recitations of love-lyrics, 

whereby he drama​tized the promise to love them freely 

(v.4)

 which is the centre-piece of chapter 14. 

By implication, this love music recalls not only to our minds 

but also to our emotions 

all that the divine Husband promised more specifically in 

2:19-23. 

The rela​tional thrust of the book, 

which took such fierce forms, 

when God used bestial language to describe his judgment in 

5:14-15 and 13:7-8, 

is again filled with warmth and tender​ness 

when God likens himself to the dew 

(v.5). 

The language is agricultural; 

but its intent is not like those of Joel’s promise of full threshing floors 

and vats 

(2:24) 

after the years of locust invasion, 

nor like that of Amos’ oracle of teeming vineyards 

and lavish gardens 

(9:13-14). 

The language is agricultural; 

but its meaning is not material provision so much as enriching love. 

It is not God the Husbandman 

who sings this final love-song 

but Yahweh the Husband. 

The ‘I am’ 

(I will be; Heb. ‘ehyeh, v. 5) 

that introduces the love lyrics, with their horticul​tural images, 

seems to be a reversal of the disinheritance (or divorce) formula, 

‘I am not your God,’

(Heb. lo’ ‘ehyeh) 

which capped the first announcements of judgment 

(1:9). 

Like the promises that remove the “Nots”
from the children’s names 

(2:23), 

it speaks of a restored relationship as Husband and Parent, 

a relationship guaranteed by history’s ultimate per​sonal declaration, 

‘I am ’ 

(see Ex. 3:6; Jn. 6:35; 8:12, 58; 10:7, 11; 11:25; 14:6; 15:1).

	Hosea 14:7-8

7* Those who dwell under his shadow shall return; They shall be revived like grain, And grow like a vine. Their scent shall be like the wine of Lebanon.

8* ¶ “Ephraim shall say, ‘What have I to do anymore with idols?’ I have heard and observed him. I am like a green cypress tree; Your fruit is found in Me.”
	7* (14-8) Возвратятся сидевшие под тенью его, будут изобиловать хлебом, и расцветут, как виноградная лоза, славны будут, как вино Ливанское.

8* ¶ (14-9) `Что мне еще за дело до идолов?' --скажет Ефрем. --Я услышу его и призрю на него; Я буду как зеленеющий кипарис; от Меня будут тебе плоды.


It is possible that Israel/Ephraim utters the first words of verse 8; 

so the Targum reads it: 

‘And some from the house of Israel said.’ 

If so, the first sentence would be Israel’s affirm​ation of their fidelity to God 

and the abandonment of their idols, 

an appropriate response to God’s song of love. 

It is more likely, however, 

that God is speaking to Ephraim 

in a question 

that carries a hint of divine complaint 

(cf. 11:8). 

If this is the case, 

the time-frame has shifted from the picture of bliss in the distant future 

to the present realities of Hosea’s day 

(cf. the note at 1:10-2:1), 

when Ephraim yet found himself in league with idols 

(cf. 13:1-2). 

Once more God, from a heart wracked in agony, 

drives home the major messages of the book: my love and care 

— expressed here as answering 

(cf. the uses of Heb. ‘nh in 2:15, 22; 5:5; 7:10) 

their pleas and looking after their needs 

(cf. sur in 13:7) 

— are your only hope; 

to reject them is suicide; 

no other gods are worth the material from which you make them.
 

Only in 14:8 is God compared to a tree in the Old Testament. 

His desire to wipe the land clean of the fertility cult 

has led him to strong, almost risky, language. 

He borrowed the enemy’s sword to make his final thrust.

In a chapter that excels in summary statement, 

the pithiest of all may be the last line of verse 8: 

‘from me your fruit is obtained.’ 

Who is the true source of Israel’s livelihood? 

That has been a major question of the book. 

The wrong answer led to the religious harlotry, political instability, 

and international chicanery that are Hosea’s major themes. 

God’s last words are the correct answer. 

The pun on Ephraim’s name implied in the word fruit 

[от Меня будут тебе плоды.]
(peri’ 

cf. on 8:9; 13:15) 

only serves to strengthen that answer. 

Yahweh’s covenant call carried with it the responsibility to produce the fruit 

of full obedience to him 

(cf. on 9:10; 10:1). 

That productivity 

became impossible 

when Ephraim forgot the source of all true fruit.

	I.               HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

III.
HOSEA’S  MESSAGES:  PART  TWO 

III.
ПРОРОЧЕСТВА     ОСИИ:
 ВТОРАЯ     ЧАСТЬ
(Hosea  11:12 - 14:9)

          a.
Ephraim and Judah, now - knaves and fools 

а.
ЕФРЕМ    И   ИУДА, ТЕПЕРЬ     МОЩЕННИКИ    И    ГЛУПЦЫ  

(Hosea 11:12-12:1 [Heb. 12:1-2])
          b.
Jacob, then and now 

— arrogance and self-reliance 

б.  ИАКОВ,  ТОГДА    И   ТЕПЕРЬ –   ВЫСОКОМ    ЕРИЕ    

И   САМОНАДЕЯННОСТЬ
(Hosea 12:2-14 [Heb. 12:3-15])   

            c.
Ephraim , then  and  now 

— idolatry  and  ingratitude:

в.
ЕФРЕМ,   ТОГДА    И  ТЕПЕРЬ

         – ИДОЛО    ПОКЛОНСТВО     И   НЕБЛАГОДАРНОСТЬ
(Hosea 13:1-16 [Heb.13:1-14:l])

            d.
Israel and Yahweh, their future 

— repentance and restora​tion 

г.
ИЗРАИЛЬ   И   ИЕГОВА,    ИХ   БУДУЮЩИЕ – 

ПОКАЯНИЕ    И   ВОССТАНОВЛЕНИЕ
(Hosea 14:1-8  [Heb. 14:2-9])

                    i.
Israel’s Call to return 

       i.
Призыв   Израиля    вернуться


(Hosea 14:1-3).

                    ii. 
Yahweh’s loving response 

ii.
Любящий   ответ   Иеговы
(Hosea 14:4-8).

             e.
 Concluding  admonition:  walking  and  stumbling 

д.
ЗАКЛЮЧИТЕЛЬНОЕ    УВЕЩЕВАНИЕ :    

ХОЖДЕНИЕ   И   ПРЕТКНОВЕНИЕ
(Hosea 14:9 [Heb.14:10]) 


e.
Concluding  admonition:  walking  and  stumbling 

д.
ЗАКЛЮЧИТЕЛЬНОЕ    УВЕЩЕВАНИЕ :    

ХОЖДЕНИЕ   И   ПРЕТКНОВЕНИЕ
(Hosea 14:9 [Heb.14:10])

	Hosea 14:9

9* Who is wise? Let him understand these things. Who is prudent? Let him know them. For the ways of the LORD are right; The righteous walk in them, But transgressors stumble in them.
	9* (14-10) Кто мудр, чтобы разуметь это? кто разумен, чтобы познать это? Ибо правы пути Господни, и праведники ходят по ним, а беззаконные падут на них.


The literary form is like the admonitions of Proverbs 

(cf. 4:20-23), 

where imperative or jussives 

(third person com​mands, usually singular) 

that map out the way of wisdom 

are followed by the reasons that support the commands, 

usually introduced by for 
(Heb. ki).

The vocabulary as well as the style reflects the influence of wisdom literature: 

Wise [Кто мудр]
(Heb. hakam; 

cf. 13:13), 

understand [разуметь]
(Heb. bin; 

cf. 4:14), 

discerning [кто разумен]
(also from bin), 

know [познать]
(a key catchword in Hosea; 

cf. on 2:8), 

ways [пути]
(cf. 4:9; 10:13) 

as descriptions of conduct; 

right [правы]
(used in Proverbs more than twenty times; 

e.g. 2:7; 3:32; 8:9), 

upright  [праведники]
(Heb.saddiqim; 

lit. ‘innocent of crime’; 

cf. Am. 2:6; 5:12; 

used more than fifty times in Proverbs, 

often as a synonym of wise, 

with a meaning close to ‘loyal to Yahweh and his will’), 

walk [ходят]
(as a verb of behaviour, 

cf. 5:11; 

and about twenty times in Proverbs), 

transgressors [беззаконные]
(lit. ‘rebels’; Heb. ps; 

cf. 7:13; 8:1; 

the noun transgression’ 

is found about a dozen times in Proverbs). 

The first four words cluster as part of the introduction 

to Proverbs (1:1-6) 

and are sprinkled liberally through the book, 

while the fifth (way) 

occurs about seventy-five times.

The contrasts between the nouns 

the upright 

and 
the trans​gressors 

and 
the verbs walk and stumble 

(Ho. 4:5; 5:5; 14:1; 

Pr 4:12, 19; 24:16-17) 

form an antithesis in the last two lines. 

The poetic structure, 

found dozens of times in Proverbs 

(especially chs. 10-15) 

and frequently in ‘wisdom’ Psalms 

(e.g. Pss. 1; 37), 

underscores a doctrine of the two ways, 

which makes clear the absolute consequences

of loyalty or disloyalty to God. 

Jesus’ use of 

‘wide gate’ and ‘narrow gate’ 

(Mt. 7:13-l4), 

‘good fruit’ and ‘evil fruit’ 

(Mt. 7: l5-18), 

and 
‘house upon the rock’ 

and 
‘house upon the sand’ 

(Mt. 7:24-27) 

are a few of the New Testament expression of the two ways.

It is evident in Jeremiah’s frequent use of Hosea’s 
words, images and ideas 

that the advice of this verse was heeded by the believing community, 

who sensed, probably as early as the fall of Samaria (722 BC), 

that Hosea had spoken and lived the truth.

’ This closing admonition, 

  whether added by the prophet 

  or one of his followers, 

  viewed the whole book as Scripture 

  and urged the hearers of whatever place and season 

to heed the warnings of judgment 

and the promises of hope.

The correct response to Hosea’s words then, now, and 

in every era between, 

has been the difference between walking safely 

and stumbling tragically.

	Hosea 14:9
Hosea 14:9

9* Who is wise? 

Let him understand these things. 

Who is prudent? 

Let him know them. 

For the ways of the LORD are right; The righteous walk in them, 

But transgressors stumble in them.

[9* (14-10) Кто мудр, 

чтобы разуметь это? 

кто разумен, 

чтобы познать это? 

Ибо правы пути Господни, 

и праведники ходят по ним, 

а беззаконные падут на них.]

THE  FINAL  WORD

The last verse is the epilogue to the whole prophecy. 

The one wise as unto the Lord 

and prudent before God 

[Кто мудр - кто разумен]

will understand these things. 

[разуметь это - познать это]

All the ways of the Lord will be seen as right. 

[правы пути Господни]

The just will delight to walk in them, 

[праведники ходят по ним]

but transgressors will fall 

because of them to their own ruin. 

[а беззаконные падут на них]

All  prophecy  is  given  to  induce  a  godly  walk 

in conformity with the will of God. 
This does not always result 

because the same sun that melts the wax hardens the clay. 

How blessed it is to have the heart submissive 

to learn of the ways of the Lord , 

then to follow in them diligently 

to our blessing 

                        and 
            that of countless others.

The transgressor, 

who finds no delight in the revealed ways of the Lord , 

will find the purpose of God will condemn him 

in the hour of judgment.

Hosea 14:4 [(14-5)]
“I  WILL  LOVE  THEM  FREELY”

[возлюблю  их  по  благоволению]
How this refrain sings itself into the very heart of the child of God !

God has loved Israel ; 

He does love them now ; 

He will love them freely.

In grace all His promises will be fulfilled to them. 

But future promises for the nation Israel 

do not avail for the individual Israelite now. 

He is no more saved 

because of them than the Gentile. 

He must now accept the Lord Jesus Christ 

as his Messiah and Saviour, 

to be saved. 

Such is the path of obedience 

and such is the path of unspeakable blessing.


	3.
God’s future promises 

14:1-9
Though His people may turn away from Him, 

God will not abandon them, 

even though He disciplines them, 

for He is true to His covenant and His promises. 

“If we are faithless, He remains faithful; He cannot deny Himself” (2 Tim. 2:13, NlV).

[13* если мы неверны, Он пребывает верен, 

        ибо Себя отречься не может.]
1. 
God pleads with His people 

[Hosea 14:1]

Hosea 14:1

1* ¶ O Israel, return to the LORD your God, For you have stumbled because of your iniquity;

[1* ¶ (14-2) Обратись, Израиль, к Господу Богу твоему; ибо ты упал от нечестия твоего.]

God pleads with His people to return to Him 

and forsake the sins 

that were causing their downfall 

(Hosea 14:1). 

He had already told them to plow up their hard hearts 

and seek the lord 

(10:12)

and to turn to God for mercy 

(12:6), 

but now He talks to them like little children 

and tells them just what to do. 

The Lord gives them promises 

to encourage them to repent


	2.
God will receive us 

[14:2-3]

Hosea 14:2-3

2* Take words with you, And return to the LORD. Say to Him, “Take away all iniquity; Receive us graciously, For we will offer the sacrifices of our lips.

 3* Assyria shall not save us, We will not ride on horses, Nor will we say anymore to the work of our hands, ‘You are our gods.’ For in You the fatherless finds mercy.”

[2* (14-3) Возьмите с собою молитвенные слова и обратитесь к Господу; говорите Ему: `отними всякое беззаконие и прими во благо, и мы принесем жертву уст наших.

 3* (14-4) Ассур не будет уже спасать нас; не станем садиться на коня и не будем более говорить изделию рук наших: боги наши; потому что у Тебя милосердие    для   сирот'.]

God had every reason to reject His sinful people, 

but He chose to offer them forgiveness. 

Instead of bringing sacrifices, 

they needed to bring sin​cere words of repentance 

and ask God for His gracious for​giveness. 

“For You do not desire sacrifice, or else I would give it; You do not delight in burnt offering. The sacrifices of God are a broken spirit, a broken and a contrite heart — these, 0 God, You will not despise” 

(Ps. 51:16-17, NKJV).

[16* (50-18) ибо жертвы Ты не желаешь, --я дал бы ее; к 

всесожжению не благоволишь.

 17* (50-19) Жертва Богу--дух сокрушенный; сердца сокрушенного и 

                  смиренного Ты не презришь, Боже.]


	3.
God will restore us 

[14:4]

Hosea 14:4

4* ¶ “I will heal their backsliding, I will love them freely, For My anger has turned away from him.

[4* ¶ (14-5) Уврачую отпадение их, возлюблю  их по благоволению; ибо гнев  Мой  отвратился     от них.]

God restores the penitent to Spiritual health and heals their backsliding 

(Jer. 14:7). 

When a person collapses with sickness, 

it’s usually the result of a process 

that’s been working in the body for weeks or months. 

First an infection gets into the system and begins to grow. 

The person experiences weariness 

and 

loss of appetite, 

then 

weak​ness, 

and then 
the collapse occurs. 

When sin gets into the inner person and isn’t dealt with, 

it acts like an insidious infec​tion : 

it grows quietly ; 

it brings loss of spiritual appetite ; 

it creates weariness and weakness ; 

then comes the collapse.

For example, 

when Peter denied his lord three times , 

that sin didn’t suddenly appear ; 

it was the result of gradual spiritu​al deterioration. 

The denial began with Peter’s pride , 

when 
Peter told the Lord he would never forsake Him 

and 

would even die for Him. 

The next stage was sleeping 

when he should have been praying, 

and then fighting 

when he should have put away his sword. 

Peter should have left the scene 

(“I will smite the shepherd, 

   and the sheep of the flock shall be scattered abroad” 

[Matt 26:31; Zech. 13:7]); 

[ибо написано: поражу пастыря, и рассеются овцы стада;]

but instead, 

he followed to see what would happen 

and walked right into temptation.

When we confess our sins to the Lord,  He forgives us 

and the “germs of sin” are cleansed away 

(1 John 1:9) 

but, as with physical sickness, 

often 
there’s a period of recuperation 

when 
we get back our strength 

and 

our appetite for spiritual food. 

“I will love them freely” [возлюблю   их   по   благоволению] - 14:4

describes that period, 

when we’re back in fellowship with the Lord 

and enjoying His presence. 

We see the smile of His face, 

for His anger is turned away.


	4.
God will revive us 

[14:5-8]

Hosea 14:5-8

5* I will be like the dew to Israel; He shall grow like the lily, And lengthen his roots like Lebanon.

 6* His branches shall spread; His beauty shall be like an olive tree, And his fragrance like Lebanon.

 7* Those who dwell under his shadow shall return; They shall be revived like grain, And grow like a vine. Their scent shall be like the wine of Lebanon.

 8* ¶ “Ephraim shall say, ‘What have I to do anymore with idols?’ I have heard and observed him. I am like a green cypress tree; Your fruit is found in Me.”

[5* (14-6) Я буду росою для Израиля; он расцветет, как лилия, и пустит корни свои, как Ливан.

 6* (14-7) Расширятся ветви его, и будет красота его, как маслины, и благоухание от него, как от Ливана.

 7* (14-8) Возвратятся сидевшие под тенью его, будут изобиловать хлебом, и расцветут, как виноградная лоза, славны будут, как вино Ливанское.

 8* ¶ (14-9) `Что мне еще за дело до идолов?' --скажет Ефрем. --Я услышу его и призрю на него; Я буду как зеленеющий кипарис; от Меня будут тебе плоды.]

Hosea pictures the restora​tion of the penitent 

as the emergence of new life in a dry field 

on which the refreshing dew has fallen.

In the summer and early autumn in the Holy land, 

the dew is very heavy and greatly appreciated 

(Ps. 133:3; Isa. 18:4). 

That’s what the word "revive" [расцветут] means: 

to bring new life. 

The rich vegetation appears, producing beauty and fragrance 

where once the farmer saw only ugliness and emptiness. 

The fallow ground becomes a fruitftil garden!

Hosea 14:9

9* Who is wise? Let him understand these things. Who is prudent? Let him know them. For the ways of the LORD are right; The righteous walk in them, But transgressors stumble in them.

[9* (14-10) Кто мудр, чтобы разуметь это? кто разумен, чтобы познать это? Ибо правы пути Господни, и праведники ходят по ним, а беззаконные падут на них.]

The closing verse presents us with only two alternatives:

1.

rebel against the Lord 

and 
continue to stumble, 

2.
or 
return to the Lord 

and 
walk securely in His ways. 

The first choice is foolish ; 

the second choice is wise.

“I have set before you life and death, 

blessing and cursing; 

therefore, choose life” 

(Deut. 30:19).

[19* : жизнь и смерть предложил я тебе, 

благословение и проклятие. 

Избери жизнь, 

дабы жил ты и потомство твое,]



�This heading is borrowed from H. L. Ginsburg, ‘Hosea’s Ephraim, More Fool than Knave’ (JBL, 8O, 1961, pp. 339-347) who argues rightly that folly as well as treachery is Israel’s crime, described in ch. 12.


� So also R. Coote, VT, 21, 1972, p. 389.





� The line  _________   could be iranslated,  “For I am holy deity, and not human, in your midst,” Cf.	_____  (Deut 6:4), which should probably be translated. “Yahweh, Yahweh is our one God,” and not “Yahweh is our God. Yahweh is one.


� The idiomatic use of _____   with an infinitive meaning ‘‘to do X again,” is well estabtished. See Mays, “Hosea,” 151, Woft “Hosea,” 133 md BDB. 998,


� The justitication translating ____ in this test as “wrath” is Jer 5:8. “I caused anguish [___] and terror suddenly to fall upon her.”  This is the only place where    _____   has this meaning in the OT, but, significantly, it is a quality of the victim of an attack; it is not a quality of an attacker. The Hebrew reader would naturally take _____   to mean “I will not enter the city.” Cf. the LXX (_____________) and Vg , et non ingrediar civitatem).


� Andersen and Freedman consider the negatives here is be so intolerable that they treat them as asseveratives (“Hosea,”589).  Again one must always consider this to be a possibity, but it is not the first choice. Unless there are compelling reasons to the contrary, a negative should be treated as a negative.





� One could also argue for a  link between Hosea 11:10-11 and Isa 31:4-5, 


as does G. Eidevall, Lions and Birds as Literature: Some Notes on Isaiah 31 and Hosea 11, ‘‘Scandinavian Journal of the Old Testament 7 (1993): 75-87.





� The speaker here is Yahweh, not Hosea. Cf. Hubbard, “Hosea.” 199, Andersen and Freedman puzzle over the picture of Yahweh being surrounded and note that in Psalms the verb ___  is often used of one who is terrified, surrounded by wild beasts (“Hosea,” 600—601). But of itself, _____ implies neither fear nor a hostile situation.


� Cf. R. B. Coote,  “Hosea XII,” VT 21 (1971): 359-402. especially  pp. 389-92.





� Wolff, who reads 12:1 (Eng. 11:1) as a possitive assessment of Judah, excises Judah from 12:2 (Eng. 12:1) as redactional (“Hosea,” 206).


� El appears as the Canaanite high god in UG texts.  When used of the one God in the Bible, ___ [El] is almost always qualified in some way (eg., _____ [Gen 14:18],   ___ [Gen 17:1], ____   [Ps 136:26]. The term ___  can appear  in parallel with another phrase that indicates that Yahweh is meant (eg. Numb. 23:8).  It often refers to a pagan god, as in ____ (“a strange god”; Ps. 44:21). Of itself, however, __  simply means  “deity” or “a god,” as in Micah’s  question at 7:18  ____ (“who is a god like you?”).   Thus Yahweh can claim ______  (“I am [the true] God”  in Isa. 43:12, but Tyre can make almost the exact same claim, albeit falsely, in Ezek. 28:2: ____ (“I am a god,” the reversal in word order reflecting that the latter is a clause of categorization and and the former a clause of identification). Particularly instruc�tive is Isa 40:18: ______ (“To  whom will you compare Deity?”; the text goes on to challenge the reader concerning whether an idol can adequately represent God).  I.e., for Isa 40:18 the question is how one chooses to conceive of ___, as an idol or as the invisible Yahweh. Normally. of course Hb uses ____  as the common word for the one God. To say that Judah wanders away with ___ is tantamount            to saying that they have embraced ___ as a term for wor�ship and that the resulting ambiguity has opened the door to Canaanite cultic religion.


� Cf. the use of  ___ in Jer 2:31, the only other certain occurrence of the verb in the qal stem. The root appears one time in the hiphil stem in Gen 27:40, where it connotes rebellion.


� The term _______ is simpty the masculine plural of the adjective “holy.” It is most often used in reference to the people of Israel, who are to be ”holy” to the Lord (e.g., Lev. 19:2). In Zech 14:5 it is “heaventy beings.” The term apparrently is used of Yahweh, the “Holy One,” in Prov 9:10 (and perttaps 30:3). However, this is unusual, and it seems very odd that the plural ____ would be used for God in Hosea 12:1 (Eng. 11:12) in conjunction with the singular ___.  It is perhaps also significant that the people worship deity using the ploral ____, whereas in v. 9 rerefers to himself by the singular ___. It therefore appears that in its cultus Judah had begun to use _____ as a term under which God was worshiped and that the ambiguity of this term further opened the door for polytheistic or pagan religion.


� Wolff gives a good defense of reading this as a positive assertion of Judah’s faithfulness, and his argument principally, hangs upon the synta of  __, which normally would be con�trastive and translated “but Judah still ...“ (“Hosea,”209-10). But Wolff has not, to my satisfaction, successfully accounted for the strange choice of words in “wander with” and in the terms __ and ___.  E.g.. in a context that speaks of ___,  it is most untikely that the ____ are faithful peo�ple and not the divine beings who filled the court of el (contrary to Wolff). A verdict of deliberate ambiguity in this verse is unavoidable.


� Using the singular ____  instead of the plural.





� Note that 11:11 ends with ________ (“the message of Yahweh”) and that the Masoretic text places a __ at the end of the verse.


� E.g.. Wolff. “Hosea,”  205-6.


� E.g.. NRSV


� E.g..  Mays,  “Hosea,” 159.





� The first word of 12:2 (Hb. 12:3), ___ (“and a charge”), makes it very unlikely that this begins a new major section. Although one often sees a new major section begin with ___ or ___, it is unusual to have a simple noun with a conjunction signal a major break. Furthermore, these two verses flow together nicely, as follows:


Ephraim shepherds the wind,


and pursues the east wind all day  long. 


Deceit and violence they increase,


and a covenant with Assyria they make.


and oil to Egypt is carried.


And a conflict Yahweh has with Judah.


and a punishment for Jacob in accordance with his ways;


like his deeds, he will repay him.





� There is no need to emend “Judah” to “Israel.”





� E.G. H.L. Ginsberg, “Hosea’s Ephraim, More Fool Than Knave: A New Interpretation of Hosea 12:1-14,” JBL  80  (1961): 339-47.


� See H. L. Ginsburg, ‘Hosea’s Ephraim, More Fool than Knave’, JBL, 80,1961, p. 34O.


� Ward, p. 213, summarizes a number of the interpretative approaches of recent decades, including a suggestion of one of his students that verses 4, 8 which are sometimes read as speaking favourably of Jacob may be ‘popular boats made in debate with the prophet’.


� For the first possibility, see N. Peters, Osee and die Geschichte (Paderborn.


1924), pp. 14-l5; for the second, see G. A. F. Knight, Hosea, Torch Bible Commentaries (London: SCM Press, 1960),ad loc.





� The Hebrew root may be srr; cf. Jdg. 9.22; Is. 32:1; Ho. 8:4; if so, the punning not only involves Israel’s name but also the ‘princes’ or ‘military leaders’, sarim, whose complicity in Israel’s evil Hosea has so often noted; cf. 1:4;5:10; 7:3,5,16; 8:10; 9:15; 13:10.


� Cf. R. B. Coote, ‘Hosea XII’, VT, 21, 1971, p.395, for the suggestion that the root here is not bkh but bwk, as in Ex. 11:3; Est. 3:15; Joel 1:18.





� See Andersen, pp.597-615, for extended comments on the relationships.





� The translation is Ward’s, p. 208; the parenthetical annotations are mine.





� 0205 Nwa 'aven {aw-ven'}


AV - iniquity 47, wicked(ness) 8, vanity 6, affliction 3,


     mischief 3, unrighteous 2, evil 1, false 1, idol 1,


     mourners 1, mourning 1, nought 1, sorrow 1, unjust 1,


     vain 1; 78


1) trouble, wickedness, sorrow


   1a) trouble, sorrow


   1b) idolatry


   1c) trouble of iniquity, wickedness


� 0758 Mra 'Aram {arawm'}


AV - Syria 67, Syrians 56, Aram 7, Syriadamascus + 04601 1,


     Syriamaachah + 04601 1; 132


n pr m Aram or Arameans = "exalted"


1) Aram or Syria the nation


2) the Syrian or Aramean people n m Aram = "exalted"


3) fifth son of Shem


4) a grandson of Nahor


5) a descendant of Asher


� See R. B. Coote, ‘Hosea XII’, VT, 21, 1971, pp. 397-4O2, for the identifica�tion and ana1ysis of these ‘similitudes’.


� 0205 Nwa 'aven {aw-ven'}


� R. B. Coote, Op. Cit., p. 398.





� R. B. Coote, Op. ct., p 401.





� 08563 rwrmt tamruwr {tam-roor'}


� Hebrews 12:1-17 is the classic passage in Scripture on chastening. 


The Greek word paideia means "the rearing of a child,” because the purpose of discipline is maturity. 


Sometimes God disciplines us to correct our disobedience, but He may also discipline us when we’re obedient in order to equip us to serve Him better. 


David is an example of corrective discipline (2 Sam. 12; Pss. 32; 51), 


while Joseph is an example of perfecting discipline 


(Gen. 39-42; Ps. 105:16-22). 


Note that the context of Hebrews 12 is that of athlet�ics, running the race 


(12:1-3). 


Athletes must experience the pain of discipline (dieting, exercising, competing) 


if they ever hope to excel. 


Nobody ever mastered a sport simp1y by listening to a lecture or watching a video, as helpful as those encounters may be. 


At some point, the swimmer must dive into the water, the wrestler must hit the mat, and the runner must take his or her place on the track. 


Likewise, the children of God must experience the pain of discipline 


— correcting and perfecting — if they are to mature and become like Jesus Christ.





� “Israel” is the new name God gave Jacob after struggling with him at Jabbok (Gen. 32:24-32), 


	but scholars aren’t agreed on its meaning. 


The gen�erally accepted meaning is “prince with God,”   i.e. , a “God-controlled per�son.” 


Others suggest “he persists with God ,” which certainly fits the account ; 


	for Jacob wrestled with the angel of the lord and didn’t want to give in. 


Though Jacob made some mistakes and sometimes trusted his own ingenuity too much, 


	he did persist with God and seek God’s help, and God used him to build the nation of Israel. 


Some people have been too hard on Jacob, forgetting that believers in that day didn’t have the advantages 


	we have today. 


God has deigned to call Himself "the God of Jacob,” and that’s a very high compliment to a great man.


� All of us are Jacobs at heart according to Jeremiah 17:9, 


"The heart is deceitful above all things, and desperately wicked; who can know it ?” 


The Hebrew word translated “deceitful” is the root word for the name “Jacob.” 


It means “to take by the heel, to supplant.” 


The English word “supplant” comes from a latin word that means 


		“ to overthrow by tripping up .” 


Jacob tripped up his brother and took his place when it came to both the family birthright and the blessing 


(Gen. 27:36). Of course, God had given both to Jacob before his birth (25:23) ; 


		but instead of trusting God , 


		Jacob used his own devices to get what he wanted. 


Faith is living without scheming.


� These two names [“son of my right hand."] suggest the two aspects of our Lord’s life and min�istry, 


a Man of Sorrows and the resurrected Son exalted to the Father’s light hand.


� When New Testament writers quoted Old Testament statements, the Holy Spirjt directing them had every light to adapt those passages as He wished, since the Spirit is the author of Scripture. Surely God sees much more in His Word than we do! For example, Hosea 11:1 refers to Israel's Exodus from Egypt, but Matthew used it to point to Christ’s coming out of Egypt when a child (Matt. 2:11-15).


� M. Dahoud, Bib, 60 (1979), pp. 573-4. This reading hinges on interpreting.  At ki as interrogative who? not causal or emphatic, and bi not as prepositional phrase, ‘against me’ (NASB; NIGOT) but as a precative particle, ‘please’.





� Cf. C. Maurer, TDNT, VII, pp. 361-362, 365-367.





� R. Gordis, ‘The Text arid Meaning of Hosea 14:3’, VT, 5,1955, pp. 89-9O.


� Andersen, loc. cit., cites W. Kuhnigk, Nordwestsemitsche stutien zum Hoseabuch, Biblica et Orientalia, 27 (Rome: Pontifical Biblical Institute, 1974), pp. 154-156, as the source of this suggestion.





� R. B. Coote’s ingenious reconstruction of the text, on the basis of the Lxx, though remaining hypothetical, does point out bow strongly these verses aim at polemic toward the Baals. See Hosea 14:8: ‘They who are filled with grain ‘shall live’JBL,93, 1974, pp. 161-173.


� The conjecture of  Wellhausen, appropriated by Jacob, p.95, that the verbs 'answer’ and ‘look after’ should he read as the Canaaniie divine names Anat and Asherah again catches the anti-Baal intent of the passage but stretches credibility by asking us to believe that Yahweh, whose plan was to obliterate the names of pagan deities (2:16-17) and who had clearly introduced himself as Yahweh (12:8; 13:4), would now call himself Israel’s true Anat and Asherah.





� For evidence of the influence of Ho. 13:4-14:9 on the so-called 'apoca�lypse’ of Isaiah, especially 26:13-27:11, see John Day, JTS, 31, 1980, pp.309-319. Some eight verbal and thematic parallels are listed.


� G. L. Seow (GBQ, 44, 1982, pp. 212-224) has argued for a ‘foolish people motif’ in Hosea, which makes plausible the conclusion that ‘the presence of a sapiential exhortation at the end of Hosea may not seem as out of place as it had been supposed’ (p. 223).





� Biblical images must be studied careflilly and identified accurately, for the same image may be used with different meanings in different contexts. The dew is a case in point.  In Hosea 6:4, it represents the fleeting religious devotion of the hypocrites, while in 13:3, it symbolizes the transiency of the people who think they’re so secure. Both Jesus and Satan are represented by the lion 


(Rev 5:5; 1 Peter 5:8).








